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Saving Faith: : 
Thar it is not only gradually,| 
but ſpecifically diſtinct from all 
Common Failraun. 


The Agreement of Richard Baxter with 


that very Learned conſenting Adver- 
ſary, that hath maintained my Afſertion by a 
pretended Confutation in the end of Serjeant 
Shephards Book of Sincerity and Hypocriſie. 


With the Reaſons of my Diſſent in 
ſome paſſages that came in on the by. 


Together with his Addition to the ſeventh Im- 
preſſion a re Sow Everlaſting RE ST, 


Dr. Prefton Golden Scepter , pag. 210. | Objett. It ſeems then that 
the Knowledge of a carnal man and a regenerate man differ but 
in Degrees, notin Kind. ] Axſwv. The want of Degrees here 
alters the kind; as in Numbers the Addition of a Degree alters 
the Species. 

Read this point praRically improved in Mr. Pinky excellent Sermons 
of Sincere Love to Chriſt, on Luke 14. 26. pag.1. and pag.33.&c. 


—— 


LONDON, Printed by R. W. for Newil Simmons, Bookſeller in 
Kederminſter and areto be ſold by Fohn Starkey at the Iirter 
at the Weſt end of Pauls Church. 1658. | 
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To the Worthy and much Honoured 
Mr. WS, Serjeant at Law: 


$1 R, . | 
&Z&<7 OU have very much honoured me inthe 
VE 1) choice of an Opponent : but I perceive 
&Z by his Concluſion that he hath other 
F bufineſs,and I am not altogether with- 
z out, And thereforel intreat you the 
next time to chooſe me an Adyerſary 
that differs from me, ui tagive meleayeto liveat 
Peace, Orit he differ not, let him rather reprehend 
me for agreeing with him , than pretend a difference 
where there is none. It your learned Friend do think 
it as well worth his labor to prove us diſagreed, as I 
thought it worth mine to prove us ofa mind , if I live 
I ſhall be willing to read what he rejoyns; bur if 
it come got of a greater Errand , Ile promife you 
no more. As to your own pious Labors, they are ſo 
honeſt and ſavory to me, that they tempted me to 
difter from you 1n one thing, and to think thar [| an 
Hypocrite cannot write or preach as well as a good 
Chriſtian canJthere being an unexpreſsible Spiritua- 
lity that I favourin ſome men more thenothers - bot 
A 2 le 


T he Epiſtle Dedicatory. 
Fle nd ftand to this. You giveat leaſt as much to the 
Hypocrite I think as ever I did ; and you confirmir 
by much. Scripture-evidence, But I muſt confeſs I 
think not that all your Notes of finceri:y are exa& or 
will hold the Tryal ; but ye. they be aſefull in many 
Caſes, You affirm that Hypocrites have common 
Grace, even tq the height expreſſed by you : bu: 
you ſay, It is not true Grace , Either its Grace or no 
Grace : if none, call it not common Grace,(or com- 
mon Faith, Deſire, Hope, Love,Joy; if it benone. ) 
But if it be Grace, and not true Grace, then Es & 
Ferum non convertyntur. I maintain that it is not true 
ſaving Grace, but yet trug common Grace: You 
maintain in the general that it is not true Grace, and 
yer its truly common Grace : There being then no 
Controverfie that I ſee to be diſputed between you 
and me, but whetherEns & Yerum convertuntur, 1 
crave pardon —_ further filence, reſolving rather 
'.to give you the beſt ( though not co. aſſent) chin to. 
diſpureztt :z Iremain 


A greatE fteemer of your Piety 
and many,Labors, 


M R 0 - , 
ARC 31 Richard Baxter. 


W—_ I  ——_ - - _ 
—— — 


Reader, 1 ſ»ppoſe thee to haye the Book at band Which I hers 
Aral with ; and therefore have recited but the ſum ax1 Princip a! 
wi” FAnd n03 every Word ; which thou maiſt readin the Book 
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QECT. 1. TheOc:aſion of this Controver fie. An 
So, Apologie for this frien4ly conſenting Adverſary, 
to them that ave like to be offended with a pretena- 
229 ed difference where there 5; none fol.1 
W Sect. 2. Owr eAgreement : T he pertinency of 
my Impertinencies. Whether it war not ſome 
falſe Tranſcript of wy) morar, tht the learned Opponent Was 
put to confute? The true Reaſon of my words in the Saints 
Reft which he Writes againſt, with the me wing of them. Of 
w7 [mp-oprieties and incongraities, The point feigned iro be 
mine, Which I expreſly wrote againſt., and frequently, fol.9 
SeQ. 3. Whether Atts of common © race are Evangelically 
good ? eAbout the ſtating of the Queſtion. Whether becanſe 
common and ſpecial Grace ſpecifesally differ in Moral ty,it fol- 
lows that they cannot congruonſly be ſaid to differ only gradu= 
ally in any other conſideration ? Nothing lower than a predo- 
minant degree 5n the matter 3s capable of the moral form of 
ſaving Faith, Love, &c.in ſpecie. fol 15 
SeR. 4. Whether Grace be as properly and primarily in the AF as 
in the Habit ?and which goes firſt , which ts fir/luo be enquired 
after ? In what principles of habitual Grace it is that ſpecial 
and common Grace or Faith be only acquired by natnral abili- 
ties With good Edncation and. Induſtry, or to be infuſed or + 
Wrought by the Spirit as ſpecial Gracy u?.. fol. 20: 
SeR. 5. Whether common Faith be Life? Why net ſo called? 
Whether Every Degree of accidental forms denominaze the 
Subje? A further Explication of my. meaning in this ( on- 
troverſie. fol. 31 
SeR. 6. - Whether the leaſt ſpecial Grace be not. ſtronger than the 
greateſt common Grace ? Whether the Temporaries Aſſent be 
proportionable to the Mediums that produce it ? Whether the 
phy frat forms can be named that ſpecifie commen and ſpecial 
43. 


Graces * + 


The Contents. 


Grace > Intuition of fpecial Faith none of the difference, 
Common Grace prepareth and diſpoſeth for ſpecial Grace. 
A-guments for the contrary anſwered. Calvins| Qualecung; 
ſemen fidei perdunt. ] mhether thoſe that have common 
Grace,or ab that have it not,are more 0rdinarily converted? 
what I mean by common Grace, The Concil, Arauſic. againſt 
them that make common Grace to be meerly acquired by our 
{elves ; but not againſt any thing that I fay. How far common 
Grace thus diſpoſeth to ſpecial ? Thu Diſpoſition further pro- 
ved. The loſing of common Grace proves not the ſpecifick, 
difference. fol. 
Sect. 7. Whether it may bea ſaving Faith that takes the Scrip- 
tare to be Gods Word, bnt upon probable motives or mediums ? 
And Whither the mediums here prove the ſpecifick, difference ? 
Whether the immediate Revelation of the holy © haſt be a Pre- 
miſe,or Medium, ſpecifying ſaving Faith? And Whether all 
other be fallible and bumane? T en Reaſons to prove that (uch a 
Revelation as ts in queſtion, 15 not neceſſary, ( nor ordinarily 
exiſtent. ) fol.50 
Set. 8. whether Hypocrites have no premiſes for Faith, but 
ſuch a4 are humane, adubions and fallible? Stix Reaſons to prove 
that they bave better. More of the non-neceſſity of demonſtra- 
tive or infallible certain mediums, or evidence to prove the 
Scripture Gods word, 4s to the being of true Faith, Whether 
Faith be argumentative, cr a ſimple Aabeſiov, or Afﬀiance ? 
Faith anatomized, as to its divers Atls and Vſes tn anſWer to 
this queſtion. fol.56 
Se. 9. Jt wno Article of ſaving Faith, nor divine Faith at 
all, ( much leſs proving a ſpecifick difference )that T, A. B. ans 
aftaally juſt: fied, freed, paxdoned, adopted, and an Heir of Hear 
ven, proved by tWenty Reaſons. fol.64 
SeR. 10. 1 made not Love ( ftriftly taken ) the form of Faith. 
That Afﬀiance ts in the Will as well as in the Tntelleff. Thi 
enquiry made as of four ſorts of Belief. t, The Belief of divint 
Hiſtory, or Truth meerly as ſuch. 2. Of divine T hreatnings. 
3. Of divine Promiſes, &C. in general, 4. Of the Goſpel 55; 
ſpecial. Of nine ſeveral Afts in the third,ard ten in the fourth, 
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Faith 


The Contents, 


Faith: One on God as Promiſer or Revealer : The other 6; 
_ Chriſt as Saviour, None of theſe u the Plerophorie Which 
Rob. Baronius a»d the Oppovent plead againſt. fol.72 ; 
SeR. 11. The Proteſtants defended for placing Afſiance or 
Truſt in the Will. Baronius's two Arguments produced by 
the Opponent, refelled. Difference how far in the Will. There 
z aliquid ſpei & amoris in Afiance or Faith, and yet Faith ;s 
not Hope or Love. We truſt only for good. Eight Reaſon: pro- 
ving eA fiance is the Will. fol.76 
Set. 12, Some Propoſitions containing wy opinion, Huw 
far Love belongs to Faith, Etde fide formata charitate,ncce/- 
ſary to be obſerved by the learned Adver ſary, if he Will net loſe 
bu labor in the next aſſault on that Subject. Of bis Concluſion, 
and no danger of a paſſionate railing Reply. The vanity of 
humane applanſe,and tolerableneſs of mans Cenſures. tol,82 
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Reader, 1 intreat thee firſt to corre theſe Exrara, 
becauſe they are many and marr the ſenſe. 


Ag.q.lin. 36.read beſide. p.7.l.t2.blot our axd. p.1ro.1.14.r.commen Belief & ſpecial. 
- I 1:20. blor our it. {.34-r.read. p.t1.l.14.-.that hee.p.12.1.23.r that they bave.p.13.1. 

22.r.thce.p.15.(.8.1.Y41s.p.20.111.r.Suarex,p.23.1.4,5.r branches. p.14.l.zg.r-is it, 
p.26.1, 15 blot our ly.p.27.1.13.r.of ſpecial.p.28.1.35.r.ob-p.z1.1.24.r.in Chriſt.p.3 2.4.13, 
r.denominate.p.37-(-26-r. ex re preſenti p-* 9.l.5.r.ſpeciei-l.ulr.r.us to be.p.40.l.7. r. Hea- 
thens with. L.10.r. they {. 34.1. while. p.qz.t.18.r. prompts. l.19.t. carnis.p.44-l.1. r.pre- 
ſent. l.to.r. Arts. p. 46 tf. 12. .0.37.r. that. p.g7.l.25 r, Death. {.29.x.ſcrue. p.qg.l. 
x5.r.loſeng. p. 5o.l.13.r.its. l.15.r. ſay, that. and for therefore r. ſv. p.53.1.10. r.recited. 
P-54.l-9 r.by, ſo that. p.g5.l 35. r believe p.586.1.20,2 1. r.Opinzon, nor Science. p.g7.1.6, 
r. ſwperficially.p.60.1.25.r.of. p.64.1-20. blor out jr. p,68.1.ulr.blor our the.r.69.l.31. r. 
tbe? 3-l.4.r. cigrs, b.7.r.m Scripture.p.77.l.12.r.the opinion-l.zg.r. of Afﬀiance in the 
Veracity.p 78.1.32.blot our eſſential to hope.p.79.l.10.r.but.p.$0.1.4. r.confine. l.15.r. poſt- 
bumons. p.81.1. 2.1. threatnings, L.12.t.as well as of the Intellet*: p.83 l.22.r.want work, 
L.25.r.I have firſt.l.z 5-r-fides.p.$4.1.25.r. that every.p.86.1.28.r. Heſhaſis.p.87.1.22.r.me. 
p.88.1. 28.r.lamenting-p $9.1.14.and [.20.r .To.l.2o.r. Armmuns.p.941.16.r.anſwerable, 


There are many miſ-pointings waich marr the ſence,which the Reeder may obſerve. 
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ET Et more contending work ? No: Whatſoever 
75 it may ſeen to thoſe that judge of Books 
by their Titles; it is an acceptable amicable 
cloſure of Conſenters, and a Learned 
Defence of the Truths which I have -been 

long too unlearnedly and unskilfully De- 

fending. Andif ſo many good and Learn» 

ed men have been ſo deeply diſpleaſed with me, for maintain- 

ing the ſpecifick Difference between common faith and 

that which is proper to the Juftified; Let them now prepare 

their patience or their valour, when [under my name) they are 
encountered by a ſtronger hand. For my part, whatever mi- 

ſtakes of my writings this Learned Author may be puilty of , 
it ſufficeth me to find him maintaining that Truth, which is de- 
ſervedly precious to him and me, and which needeth ſo much 
clearing in theſe times, that when we have done all, roo many 

will remain unſatisfied. 

In the ſecond Edition of a Book called The Saints Ref? T en- 

deavoured according to my weakneſs, to ſhew the crue differ-, 
ence between the common Grace that may be found in the un-' 


ſanRified, and the ſpecial Grace of the: Saints which accom- 
B panic:h 
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panieth Salvation. After divers explicatory Propoſitions, I 

a{ſerced ( inthe eighth, ninth.centh,eleventh and twelfth) Pro- 
poſition 8. that | God hath net in the Covenant promiſed fuſtifica- 
tion and Salvation upon any meer AT or eAtts,conſilered without 
that degree and ſutableneſs to their Objets, wherein the ſincerity 
of them as (aving doth coxfiſt ) ( the foregoing Propoſitions 
explain this) [_ 9. That there i no one Aft conſidered in its meer 
nature and kini without its meaſure and ſutableneſs to its Ob- 
Jett, Which atru? Chriſtian may perform, but an unſound Chriſti» 
an may perform it alſo.) (Eg, An unſanQified man may efteem 
God as good, and notionally as the chief Good ; burtrill we 
efteem him 1, as the chiefeſt Good, 2. And that with fuch an 
effeQual ſerious prevalent eſtimation, as may win the heart to 
the moſt prevalent or predominant Love, it will not ſave us.) 
[ Prop.10. The ſupremacy of God and the Mediatonr in the ſonl, 
or the Preceaercy or prevalency of his Intereſt in us, above the 
intereſt of the fitſh, or of inferiour good, ts the very print whercin 
watcrially the ſincerity of our Graces as ſaving (i.e, as they are 
conditions of ſalvation, axd not meer duties ) doth conſpſt, and fo 
# the One mark by Which thoſe muſt judge of their (cates that 
would not be deceived. Prop.11. [ For herein the ſincerity of the 
Aft as ſa"'sng conſijteth, in 61119 ſuited to its adequate Objef , 

conſilered in its reſpects Which are eſſential toit a4 ſuth an Objefl, 
eAnd ſo to believein, Accept and Love God as God,and Chriſt as 
Chriſt, i the ſincerit} of thoſe Acts : But this lyethin Believing, 
Accepting and Loving God as the only ſupreme Authority, &C. 
Rgler aud Gord, and Chriſt as the ovly Redeemer, and ſo our (0- 

veraign Lord our Saviour,owr Hizhand,and our Head.) ( This I 

called the moral ſpecification of the AR.)[ Prop. 1 2.Therefore 

the ſincerity of ſaving Grace as ſaving,lyeth materially not in the 

bare Nature of it hut in the Degree ; not in the degree con/idered 

Abſolately in it ſelf, but comparatively as it t prevalent againſt 

its contrary. ] And among much more for explication I added, 

[_ 1 mult rol! you, that you wuſl ſtill ditingu:/h between a Phyſical 

or Natural ſpecification, aud a moral : andremembver , that our 

Lueſtion 15 only of a Phyſical difference which I deny, ana not of a 

moral, Which I make no doubt of. ] And | And further 

wore ch/erve, that ſincerity of Grace as ſav.no,tyeth inthe degree, 

n9t 
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not formally, but 45 it were materially — Becauſe the Prs> 
miſe givethfnot ſalvation to the Act conſidered in its meer Be” 
ing, and Natural fincerity, but ts the 16} as ſuted tothe ObjetZ 
in its eſſential reſpetts : and that ([utablentſs of the Att to the form 
of its Objeft conſilteth only in a certain Degree of the + A &, ſeeing 
the loweſt Degree cannor be ſo ſnted ? therefore 1 ſay that i:ce- 
rity lyeth materially as it Were,ouly in the Degree of thoſe gAlts, 
and not in the bare Nature and Being of them. 

By this and much more for explication, I thought I bad 
made my Aflertion intelligible, while I maintained, 1. That 
there was a moral ſpecifick difference, between the Graces of 


the Regenerate and others, 2, That only the Acts of ſaving 


Grace were ſuited to the very eſſence or form of the ObjeR ; 
3. And chatir was only materially and Phyſically, that I faid 
the difference lay butin Depree : that is, gracious Action » 
are in order firſt qu:4 P4yſicum, a natural Being, before it be 
quid morale: Or elſe our Divines would not ſo commonly teach 
de cauſa mali, that God is the Author of all the entity of the 
AQ, but not of the evil : Now as to the Phyſical Being of the 
AR, anunſantified man may have a Belief of the ſame truths 
as the ſanQified, and a Love to the ſame God, and a Belief in 
the ſame Chriſt, and a Loveto the ſame Chriſtians, Sermons, 
Ordinances. &c. Yea morethenſo, they may notionally ap- 
prehend the ſame Reaſons for Believing, Loving, &c. as the 
ſanRified. But they cannot effeRually apprehend theſe Rea- 
ſons, and therefore do not eſteem God or Loye him, with their 
higheſt predominant eſtimation and Love, nor Believe with a 
faith that is prevalent againſt their unbelief, And therefore 
morally, ftritly, properly,they are to be ſid to be vo rrwe Be- 
tievers, n't to love God,&c. becauſe we are. ſpeaking of moral 
ſubjects, and of that faith and Love which is the famoſins analo* 
LFatam, and moſt properly ſo called. And therefore maintai- 
ned, that all the unſanRtified are called Chriſtians, Believers, 
&c. but Equivocally,or Analopically : But yet that the faith 
and Love,&c. which they have is not all feigned, but true, or 
_ inits own kind. And this was the ſum of my Aſſer.ions 

then. 
A whileafter Dr. Kendal wrote a large digreſſion againſt 
B-2 ſome 
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ſome part of my Aſſertions:to whom when [ had prepared half 
an Anſwer, at his own peaceable motion, and the-REverend Bi- 
ſhop V/hers, we agreed on a mutual ſilence, as moſt ſutable to 
our duties and the good of the Church. But before this A- 
Sreement, I had printed one ſheet in the end of the fifth Im- 
preſſion of the Saints Reſt, in which I more fully opened my 
meaning, and ſhewed that Dr. Kenda/ himſelf did ſeem to con- 
ſent to what I hadaſſerted. The ſame (heet I had alſo put in- 
to the preſs to be affixed co my Confelljon. Beſides in my A- 
pologie I had at large defended againft Mr. B/ake,that all that 
will be regularly Baptized ( at age ) or admitted to Church- 
communion and Sacraments mult make a credible profeſſion 
' of a ſaving faith ſpecifically diftin& from the faith of the unre- 
cenerate. Hereupon Mr. B/ake in his Reply had manifeſted 
much diſpleaſure againſt this Aſertion, proſeſſing his abhor- 
rence of fir, that I called the unjuſtified but Equivocally Belie- 
vers, Chriftians, Diſciples. Hereupon I wrote a Volume of 
Diſputarions on this very ſubje&t : Proving that it muſt be the 
profeſſion of a Faith ſpecifically diſtin& from that of the un- 
ſanRified, which all muſt profeſs that we muſt admit to the Sa- 
craments; and that the ungodly are but Equivocally called 
Believers, Chriſtians, cc. In other Treatiſes alſo I had inſift- 
ed on the ſame. And yet all this did not content me, becauſe 
I heard that others were ftill diſcontented. And ſome Reverend 
Learned Miniſters of other Countries,told me with admiration, 
that though 1 had ſo expreſly maintained a moral ſpecifick dif- 
ference between common & ſpecial grace,yet they never ſpoke 
with one offended man about it, that ever obſerved that, or un- 
derſtood me : but perſwaded people confidently that I denied 
any ſpecifick difference ; and had putthe queftion without any 
ſuch diftinRion or limitation , whether common and ſpecial 
Grace differ only Gradually, or ſpecifically 2 It ſeemed to me 
an incredible thing that ſuch dealing ſhould be ſo common as 
they told me : Butif it were poſſible, I thought I would yer 
ſpeak plainer, and cauſe men to underftand that were but wil- 
ling; and therefore before the explicatory ſheet that was print- 
edintheend of the fifth and ſixth impreſſions of the Saints 
Reſt, and in my Confeſſion, and beſides both the foreſaid Vo- 
lumes 
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lames of Diſputations , I did ſomewhat correA the ſeventh 
impreſſion of the Saints Reſt; and added yet another explica- 
tory ſheet in the end of it. So that 1 knew not what I could 
do more, to be underſtood. 

And now after all this, is brought to my hands a Book of a 
worthy Gentlemans writing, Mr. .S. a Serjeant at Law, with 
an Aditionalexercitation pretended to be written againſt my 
Affertion,by a very Learned man ; whodoth not only overlook 
all che forementioned Treatiſes and explications, but the very 
Queſtion it felf which I diſcuſſed, and my forementioned Af. 
ſertions : feigning me to maintain this general unlimited Aﬀer- 
tion, that | {, ommon and ſpecial Grace d:ffer only. Gradually. ] 
At firlt it ftruck me into an admiration] But having long known 
what man is, and conſidering the quality and employments of 
the worthy Author, I had ftore of Apologies preſently at hand, 
ſufficient with me to excuſe all this, and-becauſe I think they 
ſhould be ſufficient with others, that I foreſee are like to be 
ObjeRing againſt ſuch kind of dealing : I ſhallthereforc <x- 
preſs them, that the Reader may know, that as we are both for 
one cauſe, ſo we are far from any perſonal diftaſts, or diſa%e- 
ion, or any uncharitable malicious projeRs inthe manage- 
ment thereof, 

If unwritten Tradition may but be taken for a ſufficient Re- 
porter of the Authors Name, (which I have no cauſe to doubt 
of) I mitt ſay, that he is one that I have honoured and very 
highly eſteemed about this twenty years, even ever ſince I read 
his ſix Metaphyſical Exercitations, and ſhould have thoughe 
it a very great honour and happineſs to have been but one of 
his Pupils : And though I know him not by face, I have reaſon 
to be confident that no uncharitable deſign doth dwell in the 
breaft of a man ſo Learned , moderate and ingenuous as heſis 
commonly fam*d to be. And therefore as long as we both 
agree in Loving and defending the Truth of God , the matter 
is the leſs if we ſhew our ſelves but men towards one another. 
Nay,I have ſome reaſon to call ic a happy miſtake of my words 
and meaning in him, which occaſioned the communication of 
this Learned Vindication of the Truth which I more weakly 
and unskilfully aſſerted. And 1 make no doubt but the pron 
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pal faultis my own, who by ſome unfit expreflions have 
hindred ſuch judicious men from underftanding me. 

Objet. But were not ſo many Explication: and Diſpatati- 
ous ſufficient to ſatisfie avy man of your meaning ? 

Anſw. What Obligation lay on this learned man to read 
or take notice of any thing of mine 2 I doubt not, but he had 
better work to do, 

Objeat. He ſrowld have founl time to read and underſtand 
a mans writtings, before he ſind time to confute them pon a miſ- 
underſtanding ? : 

Anſw. He read that which he wrote againft: And truly 
if Thad lived in the pnblique Library at Oxford, I ſhould 
bave been loth my ſelf to have calt away my time in reading 
any ſuch Diſputations or Explications as theſe of mine. If 
men are {o unskilfull that they cannot in fewer words ſo ſpeak 
as to be underſtood ; let them at their own blame be miſ- 
underſtood. 

OjeR. But he ſhould have read the additional Explications in 
the ſame Book, 

Anſw. Its like he never ſaw any of thoſe Impreſſions that 
did contain them, 

Objet. Atleaſt he ſhould have obſerved the [eftion which he 
confuted, 

eA»nſw. So he did : For pap.332. He confeſſeth that I af. 
ſerc, | that the Afts of common and ſpecial Grace, as they arc 
morally conſidered do differ ſpecifically,and not only in degree, | 

ObjeR. Why then doth he contend, if be agree, Why doth he 

ſeem tod'ffer , and think it Werthy his publique laber to [rem 10 
aiffer,where he doth not. 
 Asxſs. I ſuppoſeit is my terms that he intends his Labor 
againſt, which he thought might be unhic and ſeem to intimate 
ſomewhat contrary to my own Aſſertiohs; 

Obj-&t. Bur why then did he not tell ns that it was words only 
that he ſtrove about, and tell us of more convenient expreſſizns 
intbeir ſtead? Nay, Why did he overlook the principal terms 19 
Jour Prynojitton*and When you {ay that it 1s but Materally, and 
ot Formally, that you p'ace the d fference in degree; why doth 
he ſtill leave oat Viaterially ? and when you profeſs 10 ſpeck, only 


of 


So 


of ſuck a Material Phyſicall Gradation ? Why aoth he make the 
Reader believe that you ſpeak of the formal aifference, and ſimply 
aenyed a ſpecifick difference ? 

Anſw. One word is eaſily overlookt, yea many : perhaps 
he lookt only on the followlug words, where in {ome impreſi- 
ons the word Materially was not repeated, ( as being before 
expreſt in the Propoſition, ) But whatgreat matcer is it if 
"= miſtake one another,as long as we miſtake not the Truths of 

od. 

ObjeR. 7t tendeth but to prejudice common Reagers and cauſe 
them to caſt aWay mens labors, that might prefit thems for Bre- 
thren to maltiply quarrels, aud againſt them, eſpecially when they 
confeſs that there 1s n0 real difference to occaſion #t, the thing is the 
the more withimt excuſe. ; 

ſv. And what harm is it to the Church or any ſoul to be 
brought to a ſuſpicion or diſtaſt of any thing of mine, or to 
have any of my writtings become unprofitable to them : Are 
there not more enough, more uſefull and leſs offenſive in the 
woild. Through the Mercy of God it is an ape of plenty, 
and he that ſavoureth not one mans writtings, may ſavour amd 
be ſaved by anothers. I confeſs ſome railing rabbious men have 
done ſome wrong to our common Hearers, by teaching them 
eo fly from cheir Teachers as deceivers ; but this Reverend 
Man is an enemy to ſuch waies; and therefore I know not why 
ſuch a peaceable collation of our different thoughts or ex- 
yu ſhould be ſo offenſive as1 find it ordinary to be. 

je&. But was not this work ſufficiently dove already ? What 
need ſuch a multitude of ſtones to be caſt at one mars words even 
at a few ſentencer, which they cloſe with themſelves, when they 
have done ? Is not that which is here ſaid the ſame that Dr, 
FER had ſaid before ? And what need the ſame be done ſo 
oft ? 

Anſw. Many witneſſes give the ſtronger teſtimony to a 
Truth ; many may read the writtings of this learned man, 
that would not have ſeen or read Dr, X. and the great repu- 
cation of ſo eminently learned arddiſcret a man; may add 
much advantage tothe promoting of any truth which he ſhall 


defend. Orelfe Mr. Tombe; wou!d not have printed the let- 
ter 
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cer againſt infant-Baptiſm ( which fame ſaich was written by 
this learned hand ) in his Epiftle before his third part of An- 
tipedo-Baprtiſm ; but that thinking the Truth was on his -ſide, 
he thought it would be ſome advantage to it, that ſo learned 
a Pen ſhould put a deleartur upon the Arguments apainft it, 
ſaying, | 1 have read what my learned and worthy fr tend Dr .Ham- 
mond , Ar. Baxter , avd others ſay in defence of it , and I 
confeſs, 1 wonder not alittle that mex of ſuch great parts, ſhould 
ſay ſo wuch to ſo little prrpoſe ; for I have not yet [een any thing 
like an Argument forit, ] (Though inthis I muſt ſtill profeſs 
my Diſſent from this very learned worthy man ) Yet in 


the point before us, Irejoyce, that my infirmities have occa- - 


fioned ſuch an advantage to the truth, as. the publication of 
his -Teftimony. When I firſt received his Book, I was buſie 
about ſatisfying ſome Reverend Brethren, that were diſpleaſed 
with me for going his way ; and therefore received it with 
ſome gladneſs, as that which might eaſe me of ſome of my 
burden,and promote the ſatisfaRion of ſome of the offended. 
I have heard ſomewhat that cauſeth me to ſuſpe&t, that a reve- 
rend Brother intendeth to write againſt my ſecond, fourth, 
and fifth Di/patations of Right to Sacraments,eſpecially the laſt, 
which aſſertech chat the unsegenerate are but equivocally or 
analopically called Believers, Chriſtians, Diſciples, Sanctified, 
&c. If any be upon that work,I intreat them to trie firft how 
they can confute this learned Author ; who hath done the 
ſame work better ( as againft me )then I could do. For I 
will not take the cauſe as gone, till his Reaſons are anſwered 
as well as mine. ( Perhaps I was beholden to my Appen- 
dix to that Diſpuc. for a Teſtimony from him that never read 
it. ) 


verſaries underſtand that there is not ſo much diſtance among 
us, for them to reproach us with, as ſome of our concertati- 
ons do ſeemto import. Fencing isnot a ſign of enmity,though 
fighting be : and rhat there is as little diſagreement in our 
Judgements , I ſhall further manifeſt by a peruſal of tt e ſe- 
vera] parts of this pretended Confutation : yet freely ac- 
knowledging as I £9 ; Thoſe differences which indeed I 

nd. SECT. 


This much I have ſaid co let both Papiſis, and all other 4d- 
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Page 1. E teilsns, 1. That he believes the difference 75 

be more then gradual, and ſo ſaid I. | 2. end 
that my diſcourſe doth not corcludingly evince the contr ary; ']Jnor 
did itever pretend'it : Thus far we are agreed. 

Pag 2.(1.e.332.)He faith that[7o prove that commzon and ſpe- 
cial Grace do differ only gradually, I reaſen, | as followeth. Butl 
never allerted ſuch a thing, and therefore never reaſoned for 
ic.It was bur overlooking the terms [7 Materially, ] and | P byſp- 
cal ſpecifications, ] ard ſome ſuch like, that cauied this mi- 
take. 

Here is culled out thoſe words of mine, that were eaſilieft 
miſtaken, and ſeveral conſiderations added. As tothe firſt, 
we are apreed that the Queſtion is nut of Grace, as it is in 
God, but in us, or of gracious acts as of us. But my weakneſs 
was ſuch, [hat, 1. I thought, as a preſuppoſed, thing to 
meet with ſome that inſiſted on the name, 1 might bave men- 
tioned excluſively rhis Grace which this Rever-nd Brother 
excludeth, as I did. .2. I thought that- Amor Complacentie 
vel acceptatio div'na, had denominatione extrinſeca been capa» 
ble ofa gradation ; and that as truly, as we ſay, God loveth 
one man, and hateth another, and that he Ilpveth him con+ 
ve-:ted, whom he ( ſo ) loved not unconverted, ( amore cms 
placert a, accept .tiorss Jastruly might we ſay,that he loveth 
(with that love )a holier & more heavenly upright man,above 
' a ſcandalous weak Believer, that hath the leaſt goodneſs,and 
the moſt ſin that is conſiſtent with ſincerity. ButT am re- 
ſoJved ſo far to ſtope to the learningof this Reverend man, as 
not to maintain this opinion againſt him ( though 1 may not be 
cured of ſuch conceits ſo ſoon as he deſireth.) 

As to his ſecond Conſid. pag, 323. We are fully agreed, 
that Grace is 2:73:77 7,, and thatif ever Titi and Sempro- 
n:4 had Grace, it wasnot in order of Nature, till after they 
were men. Bur I confeſs 1 think ſtill, that Grace to Adam 
was.not alt2nid mature ſuperadditam, unleſs you confine the 
word Natareto his meer faculries, as diſtinct from thoſe right 
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Diſpofitions; which were natural to chem, though ſepara- 
ble. 

In his third Concluſion, he receits ſome of my words [Our 
Underſtandings and Wils are phyſically the ſame, &c. and faith 
chat, [| This Aſſertion as*tu bere expreſſed, is ev lently mntruc , 
for our Unaderſtandings and Wils, are ſo far from being the ſame 
in ſpecie, &c. ] Still we'are agreed whether he will or 
no. But didI write this falſe Aſſertion ? Yes, all{aving one 
word, yea a fillabie, which is eaſily overlookt. And 2. The 
falſe mcaning which the adjoined words do juſlihe it from ; 
being ſpeaking of the AZ arrey of faving and common Grace, 
I thought ir not impertinent to mention it as a common Con- 
ceſtion, that all of us agree in ;[ That common knowledge 
and ſpecial common beliei ; and ſpecially agree in this gene- 
ral Nature, that both are real knowledge and belief; and that 
our Uuderftandings and Wills are ail Phyſically the ſame, and 
that they agree in the general nature of an Act, yea ſuch as 
(ſubſtantially atleaſt) have the ſame Object. ] Theſe are 
the haynous words, or the fruits of my greateſt weakneſs 
it ſeems, that it is manifefted in thae diſcourſe now here. 1 . This 
moſt learned Author did both. Pag. 322. and pag. 324. ſtill 
leave out theword | Al, ] (that's but a fillable. ) And 
2. The more eaſily feignerh that 1 ſpeak” of the underftan- 
ding and Will, of the ſame perſon, contrary to the drift and 
plain expreſsions of the diicourle which treats of the diffe- 
rence between the Grace of the regenerate and unrepenerate - 
Becauſel ſaw this exact Diſputant leave out the word | 4/7} 
more then once or twice, [| was willing to have found that in 
ſome one Impreſſion the Printer had omitted it : butl am 
fraftrated of that conciliatory excuſe, finding it.in the ſecond, 
third, fourth, fifth, ſixth and ſeventh Impreſſions ( which 
were all : For that diſcourſe was not in the firſt. ) * But yet 
I have one excuſe : Perhaps the Reverend Confuter never 
reads the Book, but received theſe paſſages tranſciibed by his 
Scholar , that may be more prone and willing to miſtake, And 
if I had taid, that the ſaid faculties are bue form eliter , wel 
denominatione extrin{eca, diſtinct from the ſoul, and from each 
other, he very well knows what great ſtore of company __, 
| ad. 


(n) 
had, and that of the higheſt foorms in the ſcools which might 
have pur ſome honor on a perſon fc inconfiderable asI: and 
every man of the third form! chat calls the difference reall , is 
not in love with the notion of a ſpecificke difference , 
though commonly they agree : But this is nothing co our De- 
bace. . ET og 

Page 325. He ſaith, That [| thi makes nothing to the preſent 
purpoſe, ner any Way proves that common and ſaving Grace d ffer 
got ſpecifically. | ; - 

An(w. vill we are agreed,whether be will or no: Though ir 
make not to the purpo'e, it may de mentioned excluſively,or 
as a common concellion, preſuppoſed to the purpoſe as him- 
ſelf here innocently menitoneth it : anJ if it will not prove 
thar ther is no Difference, it will ſhew here that the Defference 


2 pot. 

Luc he faith, rt 25 wholly impertinent,&c. | . 

Anſw. 1. See all youchat are adverſaries to the honor of 
our Unity, tn2t we are ſo far from diſagreeing in Articles of 
faith, . that we will nut ſuffer fo much as an Impertinency in 
one another withouc a repreterſion. 2. | amſorry for an 
Impertinency,but-l am glad thac ic is not falſe. 3. Its imper« 
pertinent to your p#rpyſe,bur not to mv. | 

Once for all , this was my reaſon of theſe paſſiges. 1. I 
knew by lorg experience, abundance of people that credibly 
and confidently profeſſed ro have ſome real undiſembled de- 
fires to be ſober, and yer lived in drunkenneſs ; and to be god- 
ly, and yet had little of ic in their practiſe, and to have a 
Love to the 2odly, (and truly would do and ſuffer ſome- 
what for them , bur yet loved the world and themſelves ſs 
much better, that they would be at” no great coft or danger 
for them : ſuch a Love they profeſt to Chrilt himſelf, and 
a credible profetlion they made of a true dogmarical belief, 
And theſe men were many of them deeply poſſeſſed by milta- 
King our Divines, that the leaſt true ( or real ) deſire after 
Chritt or Grace, was ſaving Grace it ſeIf, and would certain- 
;y prove thir che perſon ſhoat!d be ſaved, fo chat ſome of chem 
that lived in ordinary drunkenneſs for many years, would after 


tiey had been drunk cry our of their fin, and be ready to rear 
C-2 | their 
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their hair, and profeſs themſelves anworthy to come among 
Chriſtians; and yet ftill would profeſs that they were confi- 
dent of pardon by the blood of Chrift, becauſe they were as 
certain as that they lived, that they hated their ſin as ſin, and 
deſired to be godly, and could wiſh themſelves in the tiate of 
the beſt, and did belieye all the word of God to be true, be- 
cauſe it is God's that cannot lie,and had felt experimentally the 
ſweetneſs and power of it on their hearts, and did cruſt on 
Chriſt alone for Salvation.I do not feign this, but have found it 
in old and common Drunkards,and ſuch like, for many & many * 
vears together. Now the work that I had to do with theſe per- 
ſons was to convince them that ſnch good deſires as are habi- 
rually, and in ordinary pra&ice conquered by fleſhly, world- 
ly defires, will never prove. the ſoul to be ſantified ; and 
ſuch a Beliefas is conquered by unbelief or ſenſuality, will 
never provea man tobe juft:fied ; and ſuch a love to God 
and the godly, as is conquered by a greater love to carnal! fzi7 
and the world, may ftand with a ſtate of cord4ecmnation. 0 
bur (ſay they,we are certain that we diil-:,0le not ; Theſe deſires, 
Beltef, Love, &c. We have, © Should I fay, that they ' lie, and 
have none ſuch, they 27ould never believe me, nor ſhould I 
believe my ſelf, becauſe I believe the Scripture, and the credible 
Profeſſions of men. I conclude therefore they have that ſuch 
aQs as they affirm, and that they are Analopically good ( in 
moral ſenſe, ) and come from the common Grace of Chriſt : 
but that beſides the Reality of theſe aRs, they moſt have 
them in ſuch a predominant depree, as is ſuited in its Eſſentials 
to the ObjeA, and wilt overcome their contraries in the 
main bent of heartand life, and p:ove predominant habitsin 
the ſoul, before they can hence conclude that they are ſanAi- 
fied : Where note, that the men that | ſpeak of, trie not 
their acts by a ſutableneſs to the objeR in its relative pertec'- 
ons, nor do they once know, or at left conſider of the mo- 
ral reſpeQive formality of theſe Graces; but look all atthe 
AX as it isexerciſed on God, Chriſt, Scripture, Saints, ſub- 
itantially conſidered, or if conſidered as Good , True, &c. 
vet not efteQually apprehended as the chief good, moſt cer- | 
rain nccefſiry Truth, &c. So that iti5the ſubſtance or mat- 
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ter { asits commonly called ) of their Belief, Love, Deſire, 
&c. That our queſtion with ſuch men is about: And'there- 
' fore my buſineſs with them was to ſhew them what iris in the 
IMatter and Subſtance of theſe Aﬀts that is neceſſary to prove 
them formally, ſpecifically ſaving, viz, that bel:des the right 
conceptions of the obje, the a& muſt be in ſuch a prevalent 
Degree, as will prove a predominant Habit in the ſoul;and thar 
ſuch uneffeRual Actsas are before deſcribed , may ſtand with 
a ftace of condemnation. Hereupon it is, that though Grace 
is ſpecified and to be denominated from jts moral form ; yet 
my buſineſs led meto prove that this moral form was incor- 
. ſiſtent withany degree of the phyſical Act, but what was or- 
dinarily thus prevalent or predominant : And therefore to 2 
et tharthis moral form did lie in a phyſical degree of the 
matter, and that a lower ſubdued degree of the AR, was 
matter uncapable of ſuch a form, though it was_capable of 
the general Nature of { 2n Analogical at leſt ) Vertue, Duty 
or moral Good, denominated from fome anſwerablenels <9 
the Precepr, ( at leſt ſacundum guid) yet it was not capavle 
of the ſpecial form of that Faith, Love, Defire, &c, to 
which God hath promiſed Salvation, as the Condition. 

Reader, Once more I have as plainly given chen my mean- 
ingas Ican ſpeak : Forgive ,me theſe Repetitions.and cor.- 
ſider che occalion. So that you ſee, this Learned, Reverend 
man doth build all his oppoſition on a meer miltake,ſuppoſing 
me to ſpeak of the Frm, who ſpoke only of the Nature of 
the AQ, or the Phyſical Matter , ( as before expreſſed. ) 
And now I ma\e thee the Judge of my !|mpertinences. 

The ſame anſwer ſerves to his fourth Conſid.and his [ quid 
hoc al Iphic's Bower, |] ( who have been fo long in the yoak 
thar they are ready to lie down : ) and to his Queſtion 
| Will it hence follow that all Belief, &C. are ſpecifically the 
ſame? ] An(w. No. We are here agreed to9 : Bur it is no 
ſuch new thinprocall either our faculties the ſubje&t matrer 
of the Acts. or the «4; the Matter of our Grace, but that [ 
might pardonably ſuppoſ:, that I might meer with ſome ſuch 
ſilly ſoul as would uſe ſuch a notion : and if it will but follow, 
that | /n thi much, thire is no phyſical ſpec: fick d ference | It 
ſerverh my ends, | C 3 Pag. 
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Paze 327. Conſid.s. He again receiteth the ſame paſſage , 
that |- The Vnaderflanding and Will are jh»ſicallygghe ſame. | 
And again, The third time leaves out Al, when I ſaid, Our 
Underſtandings and Will are phyſically all the ſame: which more 
perſwades me that be never read the Book which he confures, 
bur took his ſcholar: tranſcript, and ſce ftill our happy Agree- 
ment. Thecharge here is but | ;»9propriety and incongruty. | 
(AndI heard ere now from one of his ſcholars , that I. could 
ſcarce /prak congruouſly.) but I would I could have ſpoken 7»- 
teligiblj. But am glad that I ſpoke nor falſely. The rſt 1n- 
congruity or [mpropriety is,that I call all our underſtandings and 
wills[ ke ſ«bſtances | when they are but Accidents.) But 1. An 
Ac is but an Accident, and yet what more common phraſe, 
then ſubſtantia Atus, when we diſtinguiſh it from the Moral 
Form.Read firft his own Exercitation,de malo. and then judge. 
2. I ventured long ago to tell him, my Reconcileableneſs ro 
the Scoriſts Nominals &c. and that I made it no Arcicle of 
my faith; that the faculties are Really diſtint from the 
ſoul, and then they may be ſubſtances. For I am of 
their mind that think the ſoul is nota meer Accident, And 
if all the Rabbies of that mind in the Popiſh ſchooles have no 
Authori:y,I may modeftly ſay with one of our higeſt Foorm at 
home | 2 uod Phyl:ſophantur voluntatem &- intelli tum, eſſe au- 
as Potentias reipſa diſtinitas, dogma Philoſophicum eſt, ab omni- 
bus haudreceptum, & T heologics dogmatib'ss , firmandis ant in 
firmanats, fundamentum minime idoneuwm. Davenant Determ. 
Q_37. pag.166. ] 

My next incongruity is,that I ſay they are of [_ like ſub/?arce! 
baving ſaid that chey are Phyſically the ſame. z/w. Had | 
ſaid chat they are Namerically che ſame, and yet | of hhe ni 
tures | I bad ſpoke zzcongrumsſly, But Othat | were as wile 
or Learned a man as they that ordinarily caſl a /pec:fi:k 2 ty by 
th: name of. | a /ikeneſs ; | if the Latine[ miles] he them nor, 
yet the Engliſh | Like ] may. For ourf Z:keJin Engliſh is molt 
ordinarily extended to exprels | x /pecie: ] ( But think nor that 
I am teaching you Engliſh, but exculing my incongruitics 2s far 
as is meet.) Andif allchis willnot do, I will cry to prevent 
your n:xt work in this kind, by ſhewing you what a diſcuu- 
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rageing task is before you. If you will but write upon all the 
improprieties of my writings, it may pur you to fuch a volu- 
minous toyl, as may make you fepent it before you have done , 
and make your Reader think me ſome worthy learned man , 
whole very improper ſpeeches deſerve the obſervation of ſo 
eminent a man. 

- 3. You next grant me that our ſeveral Underſtandings and 
Will, are nor ſpecifically diftin, ) ſo far ſtill we are Apreed. 
But you ſay ; it follows nor but their Atts may.) ftill we are A- 
greed. AndinM.5. and 6. you ſay, that | they do not only gra= 
azally differ, | till we are Agreed, even in your iniances. 

Pag.329. Your (ixth Conſid. recitech my opinion as you 
thoughr. but indeed not mine, viz. [| that the differerce t ov!y 
graaual,and not ſpecifical.] Again you leave our [| matiria!y ] 
and the other limiting expreffions: An4 why did | ſay, [ 75 
thouzht ths mine | When P4g-332. You confeſs the contrary 
is mine, In 

Yet here let me tell you once for all, tha: if 'my terms of | 4 
Ph; [ical ſpecification) onthe reaſon piven of that Name, be 
judg: d by you improper (which I yet find you ndt affirm) ] am 
reſolved not to defend them againſt you , but am ready with 
thankfulneſs to learn a ficter manner of expreſlion , as verily 
believing my ſelf to be fitter to be your ſcholar, then your An- 


et: goniſt in Philoſophy, eſpecially the terms. : 


Eres: 
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Y.2 firſt Reaſon for my Opinion (pretended again. it ) 
iS long ago agreed to : Nay, fee the height of our Agree- 
ment : I have over and over expreſſed my conſent to this part 
of your Reaſon, in which you know how currantly the ſchool- 
men and our owa Divines are againſt you,viz, [That the Aﬀs 
of common Grace in the unregenerate, are not fo much as Fuan- 
gelicilly gord.] Put yet that T ſeem not to hold what | do nor, 
1 mutt add, that | mean that they have not that ſora! grod- 
»e/r, which in the firtt and moſt proper ſenſe deſerves that De- 


nomination ; but yer thac they are, not only /e/s -vi/, nor only 
materially 
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materially good ;, but alſo that they are properly good, ecunlum 
qui, & in tantum, and that they haye ſuch an »Analogical 
goodneſs, as Accidents have an entity : which is not Nothing : 
And though rhey may all be called fin, yet they have ſomewhat 
in chem that is better then ſin: orelſe you were to blame for 
calling them common Grace : yea, I doubt not but ſuch Acts as 
you ſay are but ſþ/endida peccata, have had from God a tempo- 
ral Reward; yea and have been preparatory to the Reception 
of ſaving Grace. Some Duties God requireth of the unrege- 
nerate, as a means to their Regeneration, which ſome of them 
do perform. ' And thougn he Accept them not ſo far as to 
eſteem them either conditions of Juftification, or Properties of 
the juſtified; yer ſo far doth he Accept them,as that ordinarily 
he judgeth and uſeth them as firter for ſaving Grace then 
others. If they could do nothing towards their own ſanQiti- 
cation, God and his Miniſters would have ſpared many words 
that are uſed to them. And if there were go more likelyhood 
that they ſhould find Grace in Hearing, Reading, conſidera- 
tion, Asking it, &-c. then in doing nothing, or plunging them- 
ſelves in ſin, we would ſay leſs to them then we do,to pur them 
on ſuch means. I hope you will not differ from me in this. 

Page 332. The explication of my mind , you cal a Confeſ- 
ſion, and ſo confeſs | that »pon evident Reaſon, I confeſs that the 
Afts of common and ſpicial Grace, as they are morally conſidered, 
differ ſpecifically, ani not only gradually. | So that if the Rea- 
der believe either you or me, we are agreed in the deciſion of ' 
the Queſton ir ſelf, And then I can eaſily excuſe the oppoſition 
of a profeſt Conſenter, though I underſtand not the intent 
of it. 

But you ſay that ['/7hen the Dueſtion is put, how common ani 
ſpecial Graces differ ? the + Anſwer muſt ever be Affirmative, 
that they differ ſpecie,non gradu ſolum. ] Arſw. 1. 1 thoughr 
that Queſtion [ How common and ſpceial Gr:cer differ? ] Hid 
not been capable of an Affirmation or Negation : But if my 
thoughts were improper, : ſubmit, 2. Iam confident that in 
ſenſe, I ſhall here alſo agree with you , whether you will or 
no. 

I, If the Qreſtion be put in Four terms, I confeſs my opini- 

| on 
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on was, that the Anſwer ſhould be applicd to the comprehen- 
ſiveneſs of the Queſtion , and 1 ſhould ſay that [| They d:ffer 
formally this ,& quaſi materially, thus audthins ] and ſoſpeak to 
both. Bur if 2. che Queſtion h:d been, | Phether common aud 
ſpecial Grace do aiffer ſpecifically. } I ſhould alwaies afhrm it. 
(ſuppoſing but ſuch a tpecifick difference, as berween ſubſtince 
and Accident,or an Eggs and a Bird, or 2n Embrio and a Beaſt, 
remembring that omne ſimile eft etiam difſimile , lealt I be mil- 
interpreted.) For when we ſpeak oi a moral ſu5jet, we muſt 
ſuppoſe the Queſtion ſimply pur, to be morally meant accord- 
ing to the nar ure of the ſubject : which are my very words in 
ſeveral publiſhed wrirings, 4nd I chink verily that this is all 
you mean. 3.But this wis nothing to my Queſtion, which was 
| Wh-rrer materially, or by , Phy ical [peer firation ys Common and 
{p*c-41 Trace dr d ffer,] And this 1 did deny,and thought a gra- 
dual difference enough, ſuppoſing the As in both perſons to 
be ſuch 1s g9 commonly under the ſame name, and have art leaft 
ſubit .nrially the ſame objec (as to believe the Promiſe,Chriſt, 
ec ) Now 1apprehended thar if you had put the Queltion to 
me. | low man and beaſt differ quoad Corpus , or quoad ani- 
mam ſenſi: 1vam,w%c.] the anſwer muſt not be the ſame as if 
you had ſimply askt me, how man and beaſt differ.) Had I been 
askt, Whether the Love of a ſviter and of a Hutband differ ſpe- 
C1fi;ally as to the matter ? | 1] ſhould have ſaid N- (nor perhaps 
graduall;' ; ) bur yet formally, in a civil moral ſence, they dif- 
ter ſpecificall;, (yet | know heres greater difference in the mat- 
ter in our caſe), Had I been askt | Whether the reverence and 
beart-ſutjetlion, which I haveto a Captain avd tothe General, to 
a fuſtice of 'Peace, Lieutenant,8Cc. and ts the Soveraign, do dife 
fer fp*cificalr quoad materiam : ] I ſhould have ſaid Ns, but 
gradually. Burt yet quoai formim civile they arffer ſpecifically ? 
Yet I amready to let go theſe expreftions when you wil ;| muſt 
profeſs, a word under your hand would have cauſ:d me to dil- 
uſe them, wit' our this publick work that you are put vpon, 
Do barrell me you d.flike che phraſ-s,and you ſhall never hear 
( without foci Neceflity as 1 expe not ) that ever 1 wiil 
publickly uſe th:m more. T haterroubling the Church with 
contenCing for meer words at leaſt, unlels I were bertet 

1) at 
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at wording my conceptions then I am. 

But ftay, I find my felt already under the Obligation : Pag. 
333. You plainly ſay, [ cbat if in their moral conſideration, they 
ſtill differ ſpecifically from common Graces, it can never with any . 
congruity be affirmed, that in any other confiaeration , they d fer 
only gradually ? | Strange ! Why ſo? [ For inftance, When its 
[ailthat in thtir Nataral and Phyſical conſideration , they differ 
only in Degree ; 1 Reply, that the Ads of the Will and Vuger- 
ſtanding in that conſideration are not ſaving Graces at all.) You 
have ſilenced me, when [ have done wich this account of my 
Diſſent, though you have not convinced me, (having as great 
advantage as moſt men living to have done it, in my e$eem of 
your great abilities.) 1. Tf this Reaſon bz good , then I muſt 
ſpzak of nothing but the foxm of any Being ; nor may 1 con- 
eruouſly mention any material or Accidental difference. For 
they are not denominated from matter or Accidents. May I not 
ſay that a Crow and an Ouſel are of one colour, becauſe that 
qua colorats they are not denominated ſuch. May I not fay 
tha" a Swas and a ſheep quoad colorem do differ only gradually, 
though qzoad colorem they are not a Swan or ſheep? May | not 
ſay, that materially a Ship and a Barge do differ but gradusl- 
ly, becauſe ex materia they are not a Ship or *Barge ? Or that 
materially a Dagger and a ſwera do differ but gradually, becauſe 
that ex materia they are not called 2 /Word or dopger ? I am 

not yet conviniced of theſe things ; bur for your ſake I purpoſe 
to ſay no more of it publickly. 

You add, | Ad therefcreif it be granted that im that confide- 
ration they aiffer ouly Graanually, yet it Will not thence followythas 
common ard ſpecial Graces differ only in Degree.) Anſwv. Very 

'true : becanſe this is an Aﬀertion of them imply confidered, 
and forma'y, and not /:mited ad materiam. Butif you will 
grant that mate: 34/5 they differ but in Degree, you grant my 
Propoſition i» terminus (asto that much. 

[ rather ſuſpeR that when the buſineſs is well opened, the 
Difference will be between me and moſt that are offznded 
with me, | whether ingeed they materially diffir ſo much as in de. 
gree? Ani they will ſay,that a Lower Degree may cor fiſt With 
the true Form: And then men w.ll ſe that it is her bringing 
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Grace materially loWver then I do, and not their advancing it 
formally higher that is Our Difference. Sure thac Reverend 
DoRor that hath already oppoſed me in this Point, doth harp 
upon that ſtring.But I could wiſh they would let this be plainly 
underſtood : I think not ſaving Grace materially fo Lowa 
hingasthey : and formally I think it as bigh as they do. Bur let 
ſuch underttand that it is towards the /ame 0bjed?, that the As, 
muſt be compared, and not as exerciſed on different objeft;. A 
wicked man may have a clearer knowledge of earthly things 
chen a true Chriſtian bath of God aud Heaven ; bur not ſo in- 
tenſe, and powerful, eff:& 14] a knowledge of God and Heaven 
as a Chriſtian hath : fo for Belief, Deſire, Love, ec. 

You add | 7 hw Argamert, common and ſpecial Belief as they 
are Phyſically confidered, differ only, gradually : therefore com=- 
mos and ſpecial Graces differ only gradually ] inplain Engliſh, ts 
0 more then this, | Things Which are 10 Graces at all differ only 
gr-:aually; therefore common and ſpecial Graces differ” only in 
Degree. ] p 

An/w. But the conclufion is yours and not mine ; or equilly 
renounced by you and me : My Propoſition was, that [_ mate- 
rially they differ but in Degree, ] And in plain Engliſh,thats no 
ſuch rhing as you make ir of your own pleaſure ; bur this much 
[ T boſe things which in reſpect tothe Preceps are called Duties ; 
and inreſpett to the Prom ſe are called Conditions , do yet mate- 
rially d ffer but in Degree. i Oc | thoſe gracious eAtts which have 
Analog ically the for m of Duties, and ſo of Graces , but not the 
Form of Conditions, that ts, ſaving Graces do yet materially dif- 
fer but in D-gree from thoſe that have that Form. This was 
the true ſence of my Propoſicion. And whereas I put {as ſa- 
P/ng NO, it was but to Expreſs that it was Grace 4s ſaving, 
(reſpeingthe Promiſe) and not F race as meer duty ( reſpect- 
10g the bare Precept) Whoſe matericl Difference I enquired at- 
ter. Oaſyl think that chere isa certain Degree of the Phy- 
tical AR 9” Neceflicy co. make it the matter of ſuch a Form. 
Foricwilldweilinno other marter. Apainſt this the late Op- 
p »nents ſeem to mike a lower Nepree of matter capable: And 
thoſe char forferly | was wont to converſe with, did think that 
a dipher fort of matter was Neceſſary, of whom I ſpoke af- 
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'ter that Propoſition : of which more anon about infuſed 
Grace. 


— ———  ——— — 
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TY the eighth Conſid.you do but expreſs your further Con- 
ent. 

In Conſid. 8. pap.3 34-335. You ſay | that common and ſpe- 
cial Graces conſiſt not ſo properly ayd primarily in the Als aud 
exerciſe of Faith and Love, &c. as ia the Habits and principle 
from whence they come, ſo that the gracionſneſs that 1s in them 1s 
not (as ſnares,&c. ) ipfis actibus originaliter incrinſeca, &c. *] 
Axſ\w. 1. I require ſome proof before l believe it, thac Grace 
isnot as much originally intrinſick in the Acts ay Habits? 
Our Dvines that have long taughr ws that the AR of Faith is 
it that Juſtifies ; (and alſo that the As of Faith and Repen- 
cance, £0 before the Habit,) thought otherwiſe, 2. For my 
parg, I have irons enow in the fire : I have not engaged my 
ſelf in this Controverſie, and ſee no reaſon why I (ſhould | whe- 
ther the Habit or Aft be firſt ? Tlong thought as Pemble, that 
the Habit was firſt. Bur ſecond thoughts have made me at 
leaſt doubrful , and looſened from that opinion ; and finding 
char the fiream of Proteſtant Divines have taken YVecA4tion to 
be Antecedent to ſant:fication , and that YVocation conteineth 
( paſſtve ſumpta) the Atts of faith and Repentar ce,and ſantifi- 
7100 the Habit , 1 have reſolved that without further Light, I 
will never more oppoſe this opinion. Its a probable way (as 
Camers expreſſeth it) that the Holy Ghoſt by the word with- 
out a habit,exciteth the firſt A& by the means of the preſented 
bjeR : and that coders 5nf?anti by that ARt he procuceth a 
Hbir, ſo that only in order cf Naturethe AR is firſt, but not 
of time: The Spirit 15 as the Hand , the Object and Word as 
the Sea), the At of impretlion on the incelleR is firſt in order 
of Nature, and ſo upon the Will the impreſſed Act and Habit 
immediately are effeRed by it, 1.Weu'e to lay, that Hali: ns 
6+fuſt ſe habent ad modu#? argu ſirorum + though they have a 
higher power ellecting them,ics improbable that they are _ 
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Red in another order. 2. This ſuiteth with the Nature ofman- 
3.And this makes the word the Inſtrument of that work, where” 
as ( which moves me very much ) according to the contrary 
opinion, the Word cannot poſlibly be the Inftrument,or means 
of our Regeneration, as to the Habit, but only a ſubſequent 
means to excite or educe the At , which ſeems apainſt che 
ſtream of Ecripture, and Divines of all Ages. But truly my 
Opinion is, that as the Wind bloweth Where i (teth, &c. ſo is 
every one thatit'b ru of the Spirit : And that no mancen ſo 
trace the Sp'rit of God as to be able certainly to ſay whether 
the At or Habit of Grace be frft.. But ic ſeems more probable 
and congruous to Scripture to place the act firſt in Natu:e, bur 
in one inſtance of time. But I will not contend with any man 
that thinks other wiſe. 

3. I am paſt doubt that the Acts of Grace are firſt diſcerned : 
Nay for my part, [ know not what it means to diſcern any Ha- 
bit in my ſelf but by the Acts. And therefore the Ads ia thar 
reſpect mutt be firſt ſought after. 

4. ButTI am thus far wholly of your mind, that noaR can 
prove 1 man truly ſanCtifted, but as it proves a Habit : and that 
ungodly men may by fickneſs, convictions » common Grace, 
cc. be carried far in AQts : and that our principal-ſatisfation 
abour our ſincerity is by finding Pcedominant Rooted Hebit;, 
which are as a New Nature to the ſoul, Thus far we are agreed. 

From all this I anſwer your inference, pag.3 36. That he that 
enquires, whether common and ſpecial Graces differ ſpecifically, or 
only gradually, ſhould (if he will) rationally proceed firſt , and 
principally enquire concerning the Habits, ec. 

Anſ».But 1.You muſt not take your Reaſons(from the Ha- 
birs priority, cc. ) for granted, as long as it isa ſingular 
opinion among Proteſtants, and unproved. 2. That muit be 
firſt enquired afccr, which is firſt, ( and only immedra'e!} in ſe,) 
Ciſcernable ; bur ſuch is the a of Grace, and not the vabir 
Ergo, &fc. 3: However, If you will confute me, you muit 
confure the poſition that I ( whether rationally er irra*10- 
nally ) diſputed for, and not make another of your cwn , and 
diipvte for that , and take it for a confutation. 4. But for 


my part, I take not the Acts and Habits ſo much to difi-r ; 
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but ( as on the by I toucht it at firſt, ſo ) I ſhall conſent tha: 
you put both hereafter into the queſtion : but yerremember, 
that I put them not in mine ac firſt, 

Page 337. You ſay, [Ve are noW come to the hing and fogy- 
dation of this Controverſie,&c. ] which you lay down in this 
Poſition, T he habits of (ecial and | ſaving Grace, are not only 
gradually, but ſpecifically diſtinl# from the habits and At; of all 
common Grace what{oever. 

Anſv#. 1. Iam wholly on your fide ; and where you have 
wrote a leaf for it, I think I have written many : fo that if 
bulk might go for worth and weight, 1 had over- merited vou 
inthis Controverſie, 2. But I intreat you, if you delight in 
this kind of work, that hercafter you will make go hinges or 
foundations of controverſies with me withour my own con- 
ſent : either let me agree wit) you in the ſtatifg of the queſti- 
on, or elſe pretend not that you diſpute apainft me. 

Your reaſons to page 349, do learnedly militate for the 
Aſſertion thatT maintain : and though ſome words on the by 
lie not ſo even with my conceptions,” yet I taakfully accept 
your conſent in the main. _ 

Y our principal poſition alſo pag. 352. is the ſame with mine 
and I have mo mind to quarrel with ſo faſt a friend, yet am fo 
far off Becanxzs and Maldonates mind , as to think that whe: e 
miraculous and ju'tifying faich are together . they differ no 
more ( at moſt) then the ſenſitive and rational ſoul in the ſame 
man. BucT am not oftheir mind, that they are not ſeparable. 
And for hiſtorical Faith, if you mean the aſſent ro che truth of 
Scripture, I take it to differ from juſtifying fai:h as much as the 
Intelle& doth from the man, and no more, And for tempora- 
ry faith, I cake it to. contain ( oft at Jeſt ) more then bare Af 
ſent, and co be a ſupertcial common Aſﬀent, Conſent and Att- 
ance,having mater:al'y all che Acts of ſaving faith, - but none 
of them in ſincerity, that is with a rooted predominant Rabi, 
and prevalent eff:Qual Acts, but is a liveleſs dreaming , unef- 
fcAual thinp. Bu: this on the by. 

To your :eafon;, 7, Tconſen: { p2p.354.) that the Leave 
:«flow ; yet (as De. Hora la th,) hitharacural rendeirtcſs, 


ſometimes, and a luperficial t:nderaels from common Graces 
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2. I conſent that Temporary faith hath not [depth of earth ] 
or [| much earth, ] as Chrift ſaith, IMar.rz.z. which i- the 
ſame with [" 20 70: : |] for had it not had ſuperticial rooting, ic 
had never come toa blade andear. Whatinſition the branch 
is in Chriſt not bearing frait had, 1 Fob» 15. I leave to fur- 
ther enquiry. But ſome, how they are ſaid to be in Thrift, 

3. I grant that the Temporary faith brought forth no ſruit 
that is 9 ſpecial Fruit : for no doubt, bur ic way bring forth, 
much common fraiz; moſt think ſo far, as that ſuch may pive 
their bodies to be burnt. And Mr. Shepheard in your Bock 
doth mention a great deal. n 

4, I eaſily grant alſo that Temporary faich is cowardly, and 
fails in trial : in all this we are agreed. 

Page 359. You begin your more diſtinit confirmations : 
Though | agree with you in the cauſe, yet not in every word of 
your Confirmations, Your firlt difference is in [ the Nature of 
the Principles, & cauſes whence they ſpring, Common bc.li:f being 
generally an acquired d. ſpoſition or Habit prodarel by the 45ility 
of our Natural Vuderſtanding, aſſiſted With good education an1 
induftry : but ſaving Faith the immediate work of the Spirit : 
-ne 4 Habitus acquiſitus, che other infuſus,] « 7x/.:, Either 
you mean here the Extri»ſck [| Principles and Cauſes |or the [1- 
erinſick, If the I:trinfick, then either the ſox! , the facalitey, 
or the Habits : not the Habits; For its thoſe that are now the 
ſubje& of your Queſtion; and therefore you call them not | the 
Principles and Cauſes ] o themſelves, though you mighr call 
them ſo as tothe Acts. Not thefac#/cies, nor the /ox/; for 
you yi:1d before that the /ox/ or faculties of Regenerare and 
anregenerate differ not ſpecifically. It is therefore che extrin- 
[#:k | Principles a1d Cauſes ] that you meanc. Andif (o, it is 
either God himſelf, or ſome Aion of God . hat is a mi44le thing 
between the Apes and the Ffe@Z , or 't is the [ſtr iamental 
Carſe. Not the /»ſtramene +: For 1. You expreſs a tiigher 
ciuſe, 2, and the ſame word is the inftrement of Gad in cau- 
{ing a common & ſpecial Faich: the ſa me ſced feil on che g20d 
ground and the ſtony. Nor is it God bimlcif you that mean ; 
tor he is not of @ ſp:cies, much leſs of different ſpeczrs, as he 15 
the Principle and Cauie of different effects; Por is his 7714 io +. 
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for his Will is his Eſſence. Yet I would (as aforeſaid ) confeſs 
that Dezommatione extrinſeca , his Will or Love may ave di- 
vers Denominations, according to the diverſity of eff:4s ; But 
yet not denominated ſpecifically divers from every diſtinct ſpec: - 
fication in the effeRts. Nor can it be your meaning, thiok,that 
{pecifically diftin&-wiisin Ged are the cauſes : For you ſay 
pag, 322.323. [ The favour and Love of Gol to his people tome: 
30t429W into conſideration, — 1. I his is ſwbjeftive in Deo, - —- - 
2. Becauſe the Grace of Godin this notion as it ſugnifieth his love 
to 5 14 not capable of any degrees, the Love of God, as all other 
eAt@t: of the Divine Nature, being like God himſelf abſolutely 
ſimple Withort any co mpoſution eſſential or graaual. | Not to en- 
quire how chat which | is God himſelf can be like God himſ: if, | 
(for we all ſpeak incongruouſly ſometimes ) from hence its 
plain that it is not the Lowe of God as in himſelf that you call 
[_the Principles or Cauſere\ It remains then that it mutt be ſome 
Attion or Emanation intermediate , Or as paſſing from God co 
the eff:&t, But thats not likely neither: For 1. You ſeem to 
be mot friendly to the 7homs/s in other points; and you know 
that chey and many more (with many of our own ) do main- 
tain that thereis no more Execution or Operation neceſſary 
ex parte Dei bur his meer Ye//e ; and that his willing che « ffet 
to be thus or thus, at this or that time exiſtent, doth produce it. 
2. Yourſelf ſaid, bi ſup. | The favour and Love of God ts 
ſubjeRive in Deo, & terminative o»/y i» nobis. | 3. If there 
be an operation diftint ab operante & re operatd, It is a Crea- 
znre or the /. rea'or ; Not the Creator, for he is the Agent ; if 
a Creature, they that will prove a ſpecifick diff-rence in it.muſt 
firſt rel] us what cre2ture it is? and ſhew us the genera! N ature 
of it. 4. Many Philoſophers think it inconſiſtent with Gods 
immediate Attingencie and Operation, immediatioue virtut!s 
& ſuppoſiti. So thar [ ſcarce think that in this you place. the 
ſpecifick Difference, or gather them to be toro calo d tant, as 
you ſay. 

But it is riot img nable that you may men to oppoſe the 
extrinſick and intrinſi;k Cauſes in the different perſons, as if 
[_ mans oWn faculties ] were the cauſe of Temporary faith, and 
[ Goas Will] the caufe of /40viz7 faich ? No I dart not entertain 
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ſuch a conjeRure.For 1.1 doubt not but you will yield,that tem” 
porary faith could or be produced without the will of God : 
Art leaſt, they that chink man cannot determine his own will 
ro the aQR of fin, till God doth phyſically pre-determine it; will 
I hope yield that man cannot Temporarily Believe without the 
willof God. 2. And I reft aſſured that you will yield that 
that mans ſoul, or faculties, is the ſubjeR of both common and 
ſpecial Grace. 3. And that the faculties are as much efficient 
in the Production of ſpecial Grace as of common. So that if 
they are not efficient of ſpecial Grace, then not of common. 
Of which more anon. 4. Or if that were denied, yet as long 
as they bave both the /ame will of God for their Original, you 
confeſs one to have as High a Principle as the other. And 
though (as 1s ſaid) denominartione extrinſeca, we may ſay that it 
is a ſpecs 1 Lovethat is the cauſe of one, and but a common love 
that 1s the cauſe of the ocher, (becauſe one is the willing a ſpe- 
cial good, and the other of a common ) yer it is V@izy chat ig 
the Original of muliipliciiy, One Will of God cauſeth 
both. 

One more conjecture : May you not mean that God imme- 
diatly is the cauſe of ſpecial faith, and God by the Word is the 
cauſe of Temporary taith, and fo oppoſe the principal canſe 
a/one,to the Principal niththe Inſirament > No , that cannot 
' be: becauſe 1. As long as God 'is the Principal cauſe of both, 
by the ſame will, the uſe of an Inſtrument in one only will prove 
no ſpecifick Difference. 2. Becauſe our Divines (and others, 
except ſome Enthuſ;4ſt:) are commonly agreed, that the word 
is the Inflrument of working ſaving faith as well as Tempora- 
ry (though I confeſs I know not how that will conſiſt with their 
opinion, that ſay the Habir is before the AR, ſeeing it is ſcarce 
conceiveable how the Word (hould cauſe a Habic withour firft 
cauſing an AQ, ) 3. Beſides, its commonly affirmed, that God 
doth effeAt immediatione wirtutis & [pp3fiti, as well when 
there is an Inftrument as when there is none. 

[ am therefore left ancertain of your ſcnſe : but which ever 
it is, I ſee not how it will hold, Itis moit likely that you > 
ſti-guiſh of Gods mdus operan ii, as to ſome [nfluxe, Or canſ- 
ing Aion between the Apent and the SubjeR, becauſe the /»- 
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fafron and Acaniſii2on mentioned,rather intimates that then the 

other. Asif by a meer General aftiſtance or concurſe God 
cauſed Temporary faith, and by a ſpecial coucurſe or afliftance 
or Pre-determination he cauſed ſpecial faith : But beſides what 
is ſaid before to that, if we might imagine ſuch a mediate Be- 
ing between God and the effeR, as is capable of ſuch a diffe- 
rence as you expreſs, yet that here there can be no ſuch thing, 
will appear by what follows, bur I will firſt conſider your own 
expreffions. 

You ſay, that{ common Beliefe is an Acquired faith produced 

by the Ability of our oWn unaerſl andinge, aſſiſted With g10d edu- 
cation and induſtry. eAnſWw. 1, There is oft as much uſe of 
our own underftandings, induſtry, and of Education for a ſpe- 
cial faith as a Temporary ; Bur theſe alone will not ſerve turn 
ly. 2. Youſeem here and all along this Paragraph , flatly to 
maintain that Temporary faith is only thus of our ſelves, or 
@nly Acquired, and not wrought by any other help of God, 
and his Spirit, then what is Generally neceſſary to all As. But 
that common or temporary Faith is the work of Gods Spiric 
as well as ſaving faith, is moſt expreſs in Scripture : And thar ir 
may as truly be called /»fu/ed, and that it is from a ſpecial aſi. 
tance of the Spirit, I ſhall prove: (ſpecial I ſay, as oppoſed 
to meer general help or concurſe, though not ſpecial , as that 
ſgnifieth whar is proper tothe ſaved.) 1. As to yourſelf you 
confels, pag.338. | that there are many common Graces of the 
foul ſometimes immcatatly and extraordinarily infuſed by 
Ged.|] Andif ſome common Graces are infuſed, you are mich 
diſabled from proving that the Temporary or common Grace 
of the beſt of the unregererare.is »or i»fs ſed. 

2. The word | /»f#fion | being a Metaphor, muſt be reſolved 
into that proper expreſſion which you will own. If it ſignifies 
but a Collation, Donation, or effeRual operation of the Holy 
Ghoſt then common Graces are /»fw/edas well as proper. If 
it ſienifie an Operation without means, ſo neither common nor 
proper Grace is ordinarily infuſed /at leaft into the Adult.) If 
i fignifie that which is Giv:n by more then General Provi- 
dence, and requireth more then our own induſtry and Educa- 
tion ( which you mention) to attain it, then this common Grace 
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is infuſed : ( We call ir common, not becauſe all haveit, nor 
becauſe a Helpcommon to all is enough to work.it; but be- 
cauſeitis ſo common to the unſanRified, as nor to be proper to 
che Saints. ) 

3. I know no Scripture that appropriateth the Title of | 7. 
Fuſed] to the Grace proper to the Saints! And ſure I am thar 
ſome means is appointed to be uſed for the Acquilition of ſpe- 
cial Grace; And therefore ſo far as thoſe means ſucceed,it may 
be called Jcquired, as well as Infuſed. Prov.1.23. The Pro- 
miſe of 1-f#/;9n and Effuſion,| Iwill pour out my Spirit to you | 
is either meant of common mercy,qd. [ Will pour out the teach. 
ings and perſwaſions of my Ipirit to you, in my Word, and the 
teaching of my cAliniſters.| Orelile, if it ſpeak of /nfnfion eſpe- 
cial Grace, it requireth | Tarning at Gods Reproof | as a meanes 
antecedent ; that of 1/a.44 3 .4,5. & foel-2.28,29, are come 
monly expounded of common as well as ſpecial Graee : and 
one of themis ſo expounded by the Holy Ghoſt, 4#s 2.17,18. 
Zech.12,10, ſeems to [peak only of ſpecial Grace; but ſome 
extend it further, 

4. Certain I am that both che Gifts of Propheſie, Tongues, 
Healing, &c, are G:vey, yea [ofſ+4 by the Spirit; and that 
Temporary faith is the Gift of che Spirit, and not meerly Ac- 
quired as you deſcribe. This therefore is the main ching that 
yecI find my ſelf to differ from you in : I conceive that thoſe 
that were enlighined, and tafted of the Heavenly Gift , and Were 
made Partakers of the Holy Ghoſt, and have taſted of the good 
IVord of God, andthe poWers of the World to come |had more then 
meer aquired A&tsor Habits. How elſe are they ſaid to be 
made partakgrs of the Holy Ghoſt ? And how are they ſaid | robe 
ſ-untlified by the blood of the Covenant, and after to ds deſpight to 
the ſpirit of Grace, if they had none of the ſpirit of Grace ? 
Heb.10.29.& 6.4,5. I ſpeak on ſuppoſition that the common 
Expoſicion be ſound,cbat takes theſe Texts-as ſpe3king of com- 
mon Grace. I confeſsI have not ſuch high chougbrs of mans 
ſufficiency a5 of himſelf in eftate- of unregeneracie, 4s to think 
(as you here ſeem to do) that he can acquire ſuch things by his 
own underſtanding. induſtry,and by Education, without the 
work of the Spirit of Chriſt, (yea the immediate work (though 
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not without means) as Scripture tels us the unregenerate have 
poſſeſſed. Ithink their Grace is cel ſoboles too; and that 
Nature and induſtry will not reach ſo high of themſelves,or by 
general concurſe, asto [waſh theſe ſwine, and cawſe them to 
eſcape the pollutions of the World, through the knowledge of the 
Lord aud Saviour Feſm (hiſt, 2 Pet.2.20 21. To receive the 
Word with j»y, Luke 8.13. and believe for awhile : John 2.23. 
24. To ſpare citations ; ſee but all theſe great things that Mr. 
Shepheard in your Book aſcribeth ro Hypocrites,8 judge whe- 
ther they are not beyond our corrupt nature to reach by way 
of meer Aquiſition? When Pau/ hath | given us ro nnderſtand, 
that no man can ſay that Jeſus tsthe Lord,but by the Holy Ghoſt, 
1 Cor.12.3- Andthough its like he hath reſpe& to thoſe times 
of perſecution, when confeſling Chriſt was the way to ſuffer- 
ing, yet bow far many unſanRified ones have gone in confeſ- 
ſing him,and ſaffering for him, I need not tellYou. | There are 
aiverſities of Gifts, but the ſame Spirit. Toone ts given the word 
of wiſdom by the Spirst, to another the Word of Knowledge by the 
ſame Spirit : to another faith by the ſame Spirit By one 
Spirit we are all Baptized into one Body - I Cor.12. 7,8,9, 
12,29. I find, One Spirit, and one way of Giving Gifts, with-+ 
out your diſtintion : but no mention of any ſuch gifts with- 
out the Spsrir by our own Acquiſition. See Gal.3.1.2,3,5.Epb. 
J 9, I Fobu 4-213» 
I would give in many more of my Reaſons, but they lie to- 
gether in Gregor. Ariminenſ[. in 2. ſent. Diſt.26.27, & 28, Q. 
I. fol 84.&c. Who againſt ſome ſemipe/agian Moderns main- 
raineth | 1. 2 wod homo ſecundum preſentem ſtatum, ſtante in- 
fluentia Dei, generali non poteſt per liberum arbitrinm, & natura- 
lia ejus, aby, ſpecials Dei auxilio agere aliquem ainum moraliter 
bonum. 2. Oftendit aliam partem, fuiſſe de Articults damnatss 
Pelagij: aut fi in aliquo diſcordat, mag deviare & Catholica 
veritate quam dium Pelag:j5 (and yer ſome think verily they 
are running from Pe/agianiſm,while they run into this opinion) 
& ab hoc ipſam non eſſe ab aliquo Catholico ſuſtinendam. 3. He 
ſolveth the arguments brought for the affirmative. And though 
tn defining an at morally good , he ſpeaks as you and I do,yer 
be fully lets you know that he ſpeaks of the aRts of the Repro- 
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bate themſelves, and ſuch as antecede Juftification,or true con- 
verſion; and therefore infers hence, fol. 85. quod nemo poteſt 
merers primans gratiam de Condigno , nes etiam de congruo , 
contra aliquorum ſentertiam modernorum: | adding | nomine 
autem gratie, non ſolum fignifico gratiam gratum facientem, ſea 
etiam gratis datam, & univerſaliter quodcung, Dei ſpecials ad- 
jutorium ad bene operandums, &c.| Whereas according to your 
way of meer Aquiſition of a Temporary faith ; men may do 
that which the Papiſts call meriting de congruo the firft Grace. 
Not chat he denieth ſimply that which they call merirum de 
congruo, but that any have it without the adjutoriam /piciale 
as he cals it,in oppoſition to the i»fluentia gexeraly. (And his 
Argument is conſiderable : Nemo. poteſt kabere ante primam 
gratiam, attum aliquem liberi arbitrij non culpabilem : igitur ne- 
mo de condigno vel de congrno poteſt mereri p' imam gratian : 
P atet conſequentia : quia nullus m*retur nift per altus libers ar- 
bitrij? & certum eſt quod non per aliquem culpabilem meretur 
gratiam, ſed potius t anam.] And fol.85. col.4. He ſhews that 
he ſpeaks even of the as of Catechumens and ſuch as are in 
mortal ſin. So that iris not only the ARs that are proper to the 
EleR that he ſpeaks of His Arguments are many and weigh- 
ty, which I (hall not recite ſeeing they lie before you : And he 
confirms it largely from. the conſent of the Ancients, Cyprias, 
eAmbroſe, Hiereome, Anguſiine, Damaſcen, Proſper, Gregory, 
{f1ore,&c. And confuteth the contrary Reaſons with much 
ſtrength, which Scorws,and his friend Ockam, Adam and.others 
briog for the contrary, which twelve Reaſons contain. I con- 
jeQure the chief firengpth of what can be ſaid for that cauſe, 
Many. more you know have copiouſly done the ſame work: but 
I refer you to one, for brevity,as ſpeaking moſt that ſticks in my 
mind againſt your doQrine of Natural acquiſition of the Tem- 
porarie faith ; which Ariminenpos thought is Pelagianiſm or 
Worſe, though I intend not ſo to charge you. 

Lalily, 1 may add, that if you are ot the now prevailing opi« 
nion,that.no Agent natural or free can a& without the Pre-de- 
termination of God as the firft immediate Phyſical Caufe. I 
cannot ſee how you can poſſibly ſpecific common and ſpecial: 
Gracz from the manner of Divine production, nor why all | 
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our as good and bad are not equally by I»fſzon. For though 
you may change the name, yet chat which you call /»f/ion of 
ſpecial Grace, can do no more then phyſically, immediately, in 
fuperably as the cauſa prima ſimpliciter neceſſaria, determine the 
wi ; and ſo much is ſaid to be done in every ac of temporary 
Faith, yea in every natural, yea in every wicked a&. (Though 
I muſt profeſs my ſelf in this point of the Judgement of ?an- 
ſeri, which the foreſaid Greg. Ar. following eAngnuſtine) 
before him thus expreſſeth , that | Dew juwvat nos ipſuns atl= 
#m immediate efficiendo, & non ſolum juvat Deus ad bonum pat = 
tialiter co-efficiendo, quod eſt modus Communts quo concurrit ad 
cnju ſlibet creats agents querlibet (ed Ad produttionem 
attus mals ſolum primo modo (per inflaentsam generalem) Deus 
concnrrit ; quia nos facit voluntatem agere altum malum, ſicut 
facit eaw agere attum bonum.] But ad hominerh: this exception 
is valid againſt any that go on the Pre-determinate grounds. 
Let the Jeſuits then call ail Temporaries, Graces | Habits 
acquiſitor & ordint naturals,| Let them call this farth bur | f- 
dem humanam| as produced by the power of humane Cauſes |] 
as you ſay ; For my part Iwill not Pelagianize with the Jeſu- 
its; nor can I believe what you further repeat, that | commer 
Belief iz not Divine tn reſpett of the Principles from whence it 
flowes, but generally of an humane deſcent and pedegree.| I do not 
think that we are /»fficient of our ſelves to think one of theſe 
good thoughts of owr ſelves, but that all our ſufficiency 1 of God, 
Who worketh in us both to will and to do; from whom cometh eve- 
, good gift, even ſuch as the Temporaries. Yet do 1 not charge 
you or Suarez, or the mary others | whoever they be, to be mi- 
ſtaken in your Metaphy ſicks: Far be it from me to compare wirh 
you there. Only I cannot be of every mans mind that excelleth 
me inthe Meraphyſicks. 
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[Second. Y Our ſecond Reaſon is drawn from the nature and 
proper Acts of both qualities, ( page 362. ) 
ſaving Belief us the firſt ſpiritual life, but common Belief n9 
part of it, | Anſwer. This Reaſon ſeems to be further 
fercht then dare allow .of, if you mean by [_ The wature of 
the quality and Atts | the matter it ſelf. For if the term | Life}, 
be Metaphorical here, -or it be a Civil or Moral L:te that 1s 
mean:, then] ſhall allow you, ther only ſpecial Grace is this 
ſpecial moral Life : but if you (ſhould mean a natural Life, or 
a common moral Life,l ſhould not grant that all but the Saints 
are deſtitute of theſe. 1. You cannot prove that the term 
Life may not be given to common faith { as goodnels is ; and 
as Entity is to Accidents ) though thet moſt eminent ſpeczes of 
Faith, called ſaving. be alſo eminently called our Life, for I 
find in 7:44.12, That the Hereticks or A poſtates there menti- 
oneds, are faid to betmice dead, and plucked np by the roots, 
which implyeth,that ſome kind of life they loſt which once they 
| had, and the /eed that ſprung up by the tony grennd ard «among 
thorns had a blade that had ſome kind of life ; and the branches 
of Chriſt that are frnitle/s yet Wither mot , till they abide 9 
more in him, fohn 15.2 6. Thereceiving of the Jews into a 
Churct.-tate again Wil! be life from the dead \Rom.11.15 Extk. 
16.6, And its called a Life, that the backſliding fall from, 
Exzek.18. and 33.11. Butſuppoſe the name of Life be im- 
proper togive to the Temporary { who wants no doubt the 
ſpecial Life. ) This proves not a phyſical ſpecifike difference. 
And to the Queſtion, | Why common belircf 25 not this ſpiritual 
Life ina leſs degree ? | 
I anſw Becauſe it is a matter uncapable of that moral form 
which is denominated Life , your inſtance of {alor, being 
of meer phyſical conſideration,is alien and impertinent : your 
inſtance of Yertaes is more pertinent. And to that I aniwer,. - 
That though fortzrndo mralis in minort gradu dexominat ſut- 
jettum ſuum forte ; Yet are there ſome deprees of the matter, 


witch are incapable of the form and name of fortitude ; 
though 
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(though in our caſe,the lower degree is capable of the name of 
Faith,yet not of the ſame ſpecifike form,as the higher degree.) 
Yea ſome degree of fortitude, overcome by a far greater de- 
gree of Cowardize, may notdeoominate the ſubje& ſimply 
forte, but only ſecundum quid : nay if the queſtion be ſimply 
put, whether chat man be va/iant chat alwaies runs away, &c. 
it is ſimply to be denied, though he may have ſome ſmall con- 
quered meaſure of fortitude, becauſe rhe man is to be deno- 
minated from his predominant diſpoſitions, and therefore to be 
called P:ufilanimoxs, and not valiant. - Temperance, Juſtice, 
ec. conſiſt in a certain mediocrity of matter, and neither of - 
the excreams are capable of the form : And where ſomewhar 
of the form is, it will not ſerve to dedominate the man agaioft 
a contrary predominant vice. One man may be fo far tempe- 
rate asto abſtain from exceſs of meat, and not from exceſs of 
drink, recreation, &-c. And another may have ſo much uni- 
verſal Temperance as (ball reſtrain him for a few daies, and 
apainfſt ſmall Temptations, but yet once or twice a week, 2 
ftronger Temptation leaderh him into fornication, gluttony , 
drunkenneſs, &c. If you ask me whether this be a temperate 
man, I ſhould fay no, but an intemperate : But if you ack me 
whether there be any degree of Temperance in him, and whe- 
ther in tantum, or ſecundum quid, be be temperate,l ſhould ſay 
ca, 

The leaft degree of Subjeion or Obedience may in tantum 
vel ſecundam quid, denominate the ſubje& accordingly - but 
yet ſuch ſubjeQion and obedience as is due to a Judge or 7#- 
ftice of Peace, denominateth not the perſon /ozal or /#bje,and 
Obedient as is neceſſary to the Soveraign Power. As all Power 
of G overnment denominateth the SubjeR Potent or a Gover- 
or. But there is none but a certain degree (even the higheit) 
that will denominatea man a Soveraign or Majeftick fimply. 
So I have ſtill acknowledged that the very ſpecifick form and 
name of !aving Faith is not agreeable to that degree which 
Temgoraries have, though a ſort of Faith icis, and is called 
ſo in Scripture. 

The ſum of all my diſcourſes on this SubjeR is tut this. To 
- the Eſſence of ſaving Faith, Zove, Subjettion, &c. Ic -* act 
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ceſſary. 1. That the Object be apprehended in all its cſſen- 
tial Reſpects. 2. Thatthe Act be ſo intenſe and ſerihs, and 
ſuitable to this Object ( and ſo the habit Jas thar it may be ſtat- 
edly predominant in the man againft its contrary. Two ſorts 
of Faith therefore fall ſhort of being formally this ſaving faith. 
I. The one is theirs that do ſeriouſly believe in the ſame 
Chrit perſonally conſidered, andin the generall or in moſt 
parts of hu office, as we do : but they leave out ſomewhat of 
the 04je&, that iseſſentia! to him as the Saviour. e. g. They 
believe in him as God and man, as one that hath undertaken 
the office of a Redeemer and Mediator, and hath died for iin- 
ners;& in general is the Prieit, Prophet and King of the Church, 
and a Julitfier and SanEtifier, giving Repentance and Remiſh- 
on of fin, but withall, when it comes to the applicatory con- 
ſenting parc, they believe not in him as their King, and their 
SanQitier by his Word and Spirir, nor as one that ſhall ſave ' 
.them from their raigning fin. Now this it not really the Chrt- 
ſtian faith, or ſaving faith, becauſe it wanterh an eſſential part, 
it being eſſentially to Chriſt, as the $viomr offered, and the 
object of ſaving faith to be applicatorily | My Saviour tn par- 
ticular for the perdoning and aeſtroying of my ſins. | Not that we 
have aſſurance, that he will eventually be ſo to me : but that we 
our ſelves do confentthat he be ſo to vs. As a Phyſician isnot 
believed in by me ( a fick Patient ) as a Phyſician,unleſs I con- 
ſent that he is my Phy/i::as,and that he cure my D/eaſe,though 
yet I may poſſibly Bave doubts of his willingneſs, or of the ſuc- 
ceſs. Asthe Act is ſpecified by the ObjeR, ſo theſe Believers 
have a faith inthe ſame Chriſt as we, but ſecundum quid, and 
' not extizely, and therefore ſimply ; They are not Believers 
in the Chriſtian ſaving ſenſe, or if they believe in Chrift 
2s God and manthar will pardon and ſanRihe, but not as a Sa- 
crifice for ſin; This is not ſimply and fully ( taking in all the 
Effentials of bis office ) the ſame Chrift that we believe in,and 
ſo not the ſame Faith. So if they love God as g00d, but not 
ache only ſurpaſſing ſuperlative Good, this is not to love him 

as God and ſo not to love the ſame God as we do. 
2. The other ſort of the unfound are ſuch as do apprehend 
Chriſt under all the ſame conſiderations as ſound Behevers do, 
[ and 


and do apprehend God as the chief ſuperlative good, and have 
ſome arÞverable motions of the Will and Aﬀettions : bur it is 
but by a notianal ſuperficial, uneffeRual apprehenſion ; and 
hath but an a»/ſwerable conſent,and is overtopped and maſtered 
by 8 contrary H{abie and Afton of the ſoul ; either as the un- 
beliefis more then the Belsef,and therefore rules the heart and 
Life, or as the regard to the Creature,is more then the regard 
to Chriſt ( for want of ſo effeRual and operative an apprehen- 
ſion of his Truth and Goodneſs as we have of the Creature, ) ' 
and conſ<quently the Heart is carried out more to the creature 
then to Chrift or to the Father. This is not the Chriſtian faith, 
becauſe it is not an intenſe & ſerious a or habir,ſuch as is fit to 
denominatethe man. He doth not believe or love God hear- 
tily at all : A Beliefand Love indeed he hath, but morally and 
reputitively it is as #oxe,for God will take it as ove, asto any 
ſaving benefit: for he that hath more U»belief then Bel:ef,is not 
ſimply a Believer, but an Vnbeliever : Hethathath more a- . 
ver [neſs then Love is ſimply no Lover : He that hath more d:/- 
loya'ty and Diſobedience then loyalty and obedience, is not ſimply 
to be called Loyal and obedient at all. He that conſidering all 
things,ſees reaſon to hate his ſin,and hath ſome mind and Will 
againft ir, and yethath in other reſpects more mind to it, and 
more will to keepit then to leave it, is ſimply impenitent, and 
hath no Repentaxce. And yet a real ſubdued motion of Belief, 
Deſire, Love, Repentance there may be in all theſe perſons , 
and ſuch as ſometimes in Act will ſeem prevalent, though 
Habituslly, and in the courſe of 44#ion they are not ſo. As 
fin in Act ſeemed prevalent for a time in David, when in Ha- 
bit and the bent of life it was not ſo. 

Suppoſe a Souldier take. ſuch a man for his genera}, and 
obey him ordinarily as a General, and yet being corrupted by 
the General of the enemies, hath a prevalent Will or Pur. 
poſe to deſert him, betray him, and do him a miſchief when 
time ſerves. This man is in a ſort a <ouldier and obedient. but 
defervetb hanging rather then Reward. So much more for 
explication, and to ſhew you why a common faith is not cal- 
ted by the name of our ſpiritual life ( the perſon that hath it , 
being (till under condemnation, andin a ſtate of death : ) = 
| why 
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why it 1s not to be called the Chriftian faith, nor the perſon a 
Chriftian, but Analogically, 
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Page 364. 4 Hh your third Reaſon I anſwer, 1. That 1 

| am not of your mind, nor do you grove it, 
that common Belief is made up but of two principal Ingredi- 
ents, Notitia & Aſſenſus : |t bath as many AQs as ſaving 
Faich. An Afharice or reſting on Chriſt, and on the Promiſe 
wich ſome kind of conſent of the Will, may bein this common 
Faith. | They ſtoy them{e/res upon the God of 1/rael the Lord 
of Toaſts, 8c. Iſa-48-2. |] 

2. I grant that a cerrain firength may be found in common 
Faith ; bu: the ſtrongeit, greateſt firmeſt, is even in depree be- 
low the weakeſt of a ſound Believer. For, 1. As thediffe- 
rence (for ought I yet have heard ) is not immediately diſcer- 
nable inthe Acts of the IntelleR themſelves. bur in thoſe of the 
Will,and fo of the intel!etual Acts by the Will ; ſo the weak- 
eſt Belief of the ſanGifed prevailech with the Will, and over- 
powreth all reſiſting Arguments, when the ſtrongeſt faith of 
others cannotdoit. 2. And though the Grace infuſed into 
the Will it ſelf, be a cauſe of this, yet doubtleſs the IntelleRual 
Aſſent is alſo a cauſe , And therefore that Aſſent that can do 
more is ſurely the tronger. There is a difference. even in 
ſtrength and vigor , where there is ſo great a difference in the 
efficacy. What /peczes ſoever it be of, that Light which will 
(hew all viſible chings, ( /uppoſerss ſupponendy,) is a greater 
Light chen that which either ſhews bur greater things,or ſhews 
chem but dimly. And that heat is greateſt which will heat 
moft, ( ceteris paribus, ) The unlanctitied would not be fo 
often called the Children of darkneſs, and ſaid to be bling, and 
indarkneſs, and the ſound Believers called the C45/drew of light, 
and ſaid to be !s and of the Light, if we had not a greater light 
then they, 

3. Nor do] believe that the Temporaries [| Aſſent, is pro- 


portionable td the mediums that produce it, ] (orthatin 
F. 2 ſome 
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ſome ſuch, at left produce it. ) I think ſuch Believers may 
have infallible mzedia, and the very ſame as produce the ſaving 
faith of others ( not including all cauſes as media, but the ob 
jeftive motives of our firſt faith, 

4. I grant what you ſay, pag. 365. That the loweft degree 
of ſaving faith is really our ſpiritual Life, juſtifies. &c. which 
the higheſt degree of common faith doth not. ] Becauſe the 
higheft degree of common faith either leaves out ſome eſſen- 
tial part of the object, or is lower and weaker then the low- 
eft degree of ſaving faith is. And you muſt nor take ir for 
oranted thar it is the Intellectual Acts or Habits only where 
the difference lies which you expreſs, or the cheif part of thac 
difference. Itisthe Wills Act, ( for ſuch there is in faith ) 
that doth moſt or much to this Acceptance, Juftification, Sanc- 
tification, which you mention ; which proceeds not only from 
the difference of Aſſent, but from the Grace which the Will it 
ſelfalſo hath received. 

5. Acommon knowledge eaſily grant there is in the un- 
ſanRified, ftronger in its kind then the knowledge of the Saints. 
That is, Gramatically and Logically they may have a far clearer 
underſianding of the ſenſe of words, and of terms of Art,and 
complex Obje&s, which are appointed to be the means of 
knowing the incomplex, and things themſelves { as God , the 
Redeemer, Heaven, ec. }and may beable better to defend any 
ſacred verity, and expreſs thcir minds. And this you may call 
Acquired knowleage if you pleaſe, & in ſome ſorr ſay it remain- 
eth a diſtinct thing from the other knowledge even in the ſan- 
Rified:not but that it ſelf alſo is in them ſancified & embodied 
with the reft of the new Man, but that the knowledge of words 
and Propoſitions, which is but an Inſtrumental, mediate, ſub- 
ſervient part of knowledge is not the ſame with the knowledge 
of the things themſelves, even God, Chriſt, ec. But then I fill 
maintain, That Temporary Believers may bave more then this 
meer Diſciplinary knowledge,even a certain i[lumination of the 
Spirit Revealing to them Chriſt himſelf,and che powers of the 
world to come,in ſome Degree, Heb.6.4. 2 Per.2 20,&c. ſome 
inward za//e of the matter, as well as a Grammatical,and Logi- 
cal knowledge of the words, and ſenſe. 2. That as the Ds/ci- 
plinar y knowledge of the ſenſe of Propoſitions, in the _— 
| c 
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ed and unſanRified do not quad materiars differ by any Phy- 
ſical ſpecification, ſo neither dath the com2m999 and ſpecial illu- 
mination or knowledge and tafte of the ſubject matter, or in- 
complex object. | 

6. You ſay much in general] here, ſounding as if you thoughe 
(beyond what your Theſis requireth you to prove )that there 
were a Phyſical ſpecifick Difference in the matcer. Becauſe you 
do not plainly afferr it, 1 will ſuppoſe it not to be your mean. 
ing : Butif really it be ſo, and God ſhall direct you to any 
more of this work, | earneſtly intreat you above ali the relt of 
your undertaking to tell us plainly what the Phyſr:al Forms are 
that ſpecific and denominate theſe ſeveral ſorts of KnoWleaye, 
Faith, Love, Deſire, &c. That there 1s a moral ſpecifick Dit» 
ference we are agreed : If you aſſert a Phyſical, plainly deſcribe 
and denominate each Form. (for | doubt not but we are agreed 
that a Form there mauft be thus co ſpecifie and denominate, ) I 
find Ameſi:s ( 1 ſſertiou Theolog. de lum. Nat.& Grat. ) Dil- 
claimins a difference as to the Object, ſubject , or /umer ef - 
rOns & de 'ucens 0b51Fum,&c. as hecals the medium; limiting 
the Controverlie to the [| Lumen diſponens & elevans ſubjett-, 
um : ut recipsat| which he maintainerh muſt be ſupernatural, 
and ſo do I: but withall I maintain that ſomewhat of the ſu- 
pernatural Light is given to many of the unſanctified. And 
whereas he ſaith that one ſort of knowledge is Diſciplinary ſuch 
as a blind man (born) hath of Light, and che other is [»1ui- 
tive, ex repreſents & ſenſem percepta; 1. I amnot convinced 
that any manin this life,doth intuitively or ſenſibly know God, 
or the Lord Jeſus Chrift God and man, or the inviſible Glory, 
or Relative Benefits, fuch as pardon, Juſtification, Adoption, 
&c. And I am confident ! have your conſent. 2. And tor the 
Hiſtory or any Enunciation of the Scripture , which muſt be 
underſtood by a Grammatical and I.ogical knowledge, we are 
apreed.z.Itis nothing therefore in all the world, that I remem- 
ber, that can fall into Controverſie about this /nta;tive know- 
ledge, bur the inward paſſions or actions of our own ſou's. That 
the ſoul dath know its own knowledge and Volition intuitive- 
ly, is the opinion of ſome Schoolmen, and oppoſed by others. 


Upon which account perhaps thoſe of the firſt ſort, may _ 
F 3 ay, 
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ſay,that a ſanRified perſon may D:twitevely ſee the ſincerity or 
holy nature of his own knowledge. Bur 1. if that were fo 
and a common thing, me thinks doubting of ſincerity ſhouid 
not be ſo common with ſuch. 2. Our affe&ions and Wills 
are thought by many to be more properly ſaid to be fe/r, then 
zntuitively known. 3. It is certainthat the firſt at of ſaving 
faith can be no ſuch thing as this : for a man muſt, at leaſt in 
order of Nature, firſt 4ave a ſaving faith, before he can i»:t«:- 
e5vely ſee it in himſelf, 4, And this is nothing to our buſineſs : 
for it is not our own faith or love, or other inherent Graces, 
that is che ObjeR of our ſaving Faith ; but it is God the Fa- 
ther, Son and Holy Ghoſt,and the Promiſe, &c. which are not 
known by us #2taitivety or ſenſibly. ( ſhough the Letter of the 
Promiſe is, yet the ſenſe is not ; much leſs the Truth. ) Yet] 
make no doubt but a true Believer being once juftified by faith, 
hath ſometimes after ſuch Peace with God, & ſhedding abroad 
of his Love in the heart, as gives him (not an intuitive or ſen- 
fible knowledge of God bimlſelf immediatly, but) a lively Re- 
liſh and feeling of thoſe precious fruics and tokens of his Love, 
which may be called an experimental knowledge that God is, 


and that he is gracious, faithful, &c. Seeing him more clearly 


in this Glaſs of his Image on our own fouls, then in our firſt 
faith we ſaw him in the meer extrinſick Glaſs of the Goſpel, 
Works,&c. though in both che Spirit cauſeth the apprehenſi- 
on. 5. Andifthis were any thing to us, yet ſome inward talts 
the utſanCtifed do attain. So that I cannot yet reach to un- 
derftand, that between the Knowledge, Aſent, &c. of the ſan- 
Cificd, and the higheſt Temporaries, there is Phyſically any 
ſpecifick Difference, but only morally : but a very great gra- 
dual differencealſo Phyſically. 

Your Similicude of the Light of the Sun and Moon , proves 
not that the matter of common and proper faith are / ecifi- 
ficaty-ph fically different , and then ( whatever you intend ir 
for) its not againſt me. It is the ſame Spirit that illuminateth 
both ſorts ; but the Sun and Moon are not the ſame Illuminac- 
ing luminaries: Nor isit a thing fully agreed on, whether the 
Light ofthe Sun and Moon are ſpecifically difiinct ; nor of the 
Heat of the Sun and of fice, Saith Ockam, Qxcd. /-b,z 9. 21. 


fol.4*. 
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fol.4$, [Effefine arver/s ejuſdem [peciery poſſunt eſſe a Canſit dl. 
verſarum ſpecierum, lic*t non idens effetIus : pate? de calore, qui 
poteſt eſſe ab igne & a ſole.) His Application ſomewhat con- 
cerneth our Cauſe, | ta eſt in proprſito : Primns attur poteſi 
cauſari ab objefto ſine habitu , & ali!s atus ejuſdem ſpecie , non 


prteſt cauſars niſt ab habity, | ( Therefore you cannot thence 
prove a ſpecifick Differeti@ of the Acts that one is from a STA 


cions Habit,and the other nor. ) 

Page 367. You add, that [| Common faith © not any diſpsſiti- 
091, moral or Evangelical, whereby the ſubjeft that hath it. 15 oy 
can be diſpoſed (in the Way wenoW [peak of ) for the introduttion 
of the Habit of ſaving Faith.| 

Anſw. |The Way you now ſpeak of ] Are words that refer to 
ſo many or uncertain paſſages, that thence [ will conclude,thae 
you mean ſome way: which we diſown as well as you, chough I 
fully know not what you mean. But that common Grace is pre. 
paratory to ſpecial, is ſo commonly held by Proteftants, /eſpe- 
cially practical Divines) and ſo plain in Scripture and Reaſyn, 
that | ſhall not trouble you with many words about it. 1. He 
that uſeth Gods appointed means as well as he can, i: more dif- 
poſed for the blefling of thoſe means, then the wilfull deſpiſer 
or neglecter of them, 2. Hethat is »eerer Chrift is more dif- 
poſed to come to him by faith, then he that is at a further di- 
ftance, 3. He tRat doth not ſo much reſiftthe Spiric, but with 
ſome ſcriouſneſs beggeth for the Spirit and for ſaving Grace is 
better diſpoſed for it , then ſuch as obRtinatly refift or ſcorn 
it, | 
Your firft Argument is, from our Death 5n j51 : the dead are 
wndiſpoſed : IT anſwer, As dead theyareſo: But 1. Itis ſuch 
a Death as hath a Natnra/ Life,and Reaſonable ſoul, and moral 
Vertues and common Graces conjoined - and by theſe the 
dead may be Diſpoſed, though not by death, nor as dead : Al- 
low your /imile 1ts difſimilituder. 2, A condemned Traytor 


thats dead in Law, may by humble ſupplication do ſomewhat ro 
diſpoſe himſelf for pardon, and Life : thoughT know our cafe 
requireth much more. As I ſaid, God v/vvid not have appoint= 
ed any means for an unregencrate min to uie in order to his 


Converſion, if the uſe of chem did no whit diſpoſe us be con- 
verted. 
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verted, I ſay the more of this, becauſeI am preatly reroubled 
with two ſorts of p:ople in my own Pariſh that are harping 
on this ſtring, | #/e cannot give Grace to onr ſelves, ner be ſaved 
without it ; nor can We have it till God grveit ts © which if he will 
do, we ſhall be [aved : if he will not , a'l that we can do will not 
helpit.) This is the main objection 4 Satan hath furniſhed 


I . ſome Apoftate Heathens, chat ſpeMir in deſign. 2. And 
many of the ignorant and prophane thae thus are ſetled in a 
neglect and contempt of the means of Grace : Its as good fay 
we lie dead in our pleaſures till God will give ws Life, as lie 
dead in Prayers and Hearing Sermons , and forbearing our 
Delights; for we can do nothing to the quickening of our 
ſelves. 

Your ſecond Reaſon is, [That oxr neW birth iz a new Crea- 
tion, which t ex materia ind:/poſita.| AnſWv. It is anew crea- 
tion ordinarily i» materia diſpoſita : «Adams ſoul was created 
ina Diſpoſed or prepared Body. The Rational ſoul is created 
in the Embrio in the womb, ina diſpoſed body, yea many Phi- 
loſophers would perſwade us, not only in a body that hath firſt 
a vegetative, but a ſenſitive ſoul. Sure I am God can appoint 
men a courſe of means in which they ſhall waic for his New 
Creation, and ordinarily bleſs his own means,and make a leſſer 
bleſsing a Diſpoſition to a greater, though all this be little to 
our firſt Controver lie. For when I call the common faith [a 
Bipofries] I talk not of Diſpoſicions preparatory to further 

race. 

To your third Ree ſon I anſwer, 1, Some common Grace 
is as ſolely and wholly a gracious and ſupernatural work, as ſa- 
ving Grace : yet men may have a Diſpoſiton to that , there. 
fore to this. 2. The higheſt Srace of the unregenerate is ve- 
ry ill ſuppoſed by you to be bur a; #atwral or artificial produ of 
onr underſtandings. A lower ſu pernatural Grace may be a Diſ. 
poſition towards a higher ſupe"natural Grace. Mans corrupted 
heart ſeems too much exalred by you, wile you call him Dezd, 
and yet think he can Acquire the higheſt Graces of Temporary 
Believers, without ſupernatural Grace. Why then do you call 
ir common |[Grace. | You know who tau ght mento call nature 
by the name of Grace. 


In 
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In your fourth Reaſon, you ran again on the ſame ſuppoſiti- 
on,that | our oWn underſtandings helped by education, learning and 
induſtry, can acquire common faith. ] Eventhe bigheſt of the 
Temporary(which you muft mean, or you ſay nothjng,) Againft 
which I again refer you to the foreſaid Diſputation of eArim:- 
nenfis, who thinks he proves this Pelagiars/m,or worle. It is not 
only ſaving Grace thar is infuſed. 2. Infuſed ſupernatural 
common Grace is no more of our ſelves, then infuſed ſuperna- 
tural ſpecial Grace. 3. To ſay that Gods common Grace 
diſpoſeth us for ſpecial Grace,is no more to ſay that | it of our 


ſelves} then ic is, if we ſay char a leſs Degree of ſpecial Grace |. 


diſpoſethus to a greater Degree( Though in other reſpects the 
caies diffzr.) Do you as fully agree with Pax/, 2 Cor.3.5. that 
| we are not ſuffic'ent of our ſelves to think any thing as of our 
ſelves, but our ſufficiency is of Gol, and Phil,2.13. That ut © 
God that Worketh in us bo:h to Will a14to do) with the reft before 
cited, and then we (hall not Ciffer in this, For I eaſily believe 
vos faith and ſaving Grace is not of our ſelves , but the gift of 
God. 

To your fifth 1 ſay, 1 am of your mind, that'| Fasth # not 
prom'ſed us on any precedent condition, &c.) The eArminians 
think otherwiſe, Your Conſequent taken of moral ſpecificati- 
on, [ſti]; grant : but taken of Phyſical, ſeems to go into the 
contraryextream, I here are certainly Diſpoſitions,where there 
areno Covenant-Conditions. See what of this I have ſaid our 
of Chemnitius in anſwer to Mr, Tombes Animadverſoons, in the 
Diſputation of F4ſt- fication, if you ſee cauſe. 

To your ſixth I ſay, 1. That no carnal man,or temporary,ſo 
pleaſe:h Go1, as that che perſon is accepted into Son-ſhip or 
Reconciliation ; or theaR.on be ex patts, rewa-dabley(atleaft 
with any eternal Reward) Though ſome think that [Giving & 
cun of cold water to a Diſciple in the name of a Diſciple , may be 
done by a Temporary that would not ſuffer much for Chriſt , 
yet cannot ſay thitthe Texc is not ro be expounded of ſuch 
a giving, as comes from ſaving Love to Chriſt. ) Bur yet /ecun- 
dum quid or in tanturs; A man unregenerate may do that 
which is fo far pleaſing ro God, as that he will oft-times and 
ordinir.ly deal che better with him in outward Reſpecs, and 

deal 
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deal the better with h'm for his ſou]. If God bid him Read, 
Hear, Pray, Conſider, or enquire of Miniſters, as lie bid Cor- 
nelius ſend for Peter,or bid them ſearch the Scriptore daily, cc. 
he is better pleaſed that men do thus uſe his means, then that 
they deſpiſe or negle&t them; andin this way he uſually pives 
his Grace. And thoſe that have the beſt common Diſpulit'on, 
he uſually takes as molt prepared for ſaving Crace, Ovr 
Flooker, fFobn Rogers, and other Preachers ordinarily thought 
ſo, when they preachr ſo much for preparatory works to Ton- 
verſion: naming Humiliation, Deſire, ſome i*ope. &+c. 1 leave 
you to expound thar, As 17.11,12. | Thiſe( Brrean Jews) 
Were more NOBLE thenthoſc in Theſlalonica , 3» that they 
received the Word with all reaxineſs of mind, ard ſearched the 
Scriptures daily Whether the ſe thirgs Were ſo: THEREFORE 
many of them Believe, | Though Calvin thinks that it was not 
the ſearchers but others becauſe of them, that are ſaid | there. 
fore to Believe] (which ſeems not the moſt likely ſence.) Yet 
he thinks that | hic primus eft ad filem ingreſſus , ut prorupti ſi- 
n:us a1 (equendum, & ebiicato pro'riocarni ſenſu duciles nes 
Chriſto & morigeros prabeamns.| Ard how many Volumes 
had been written againſt me if 1had ſaid but as Calvir (161d, 
in AR 17.12. | Nor ſpernenda eſt hac virtus ſedulitas, ad) 
quam intin'os frijſe preaicat Lucas fideles in fidei ſus confir- 
mationem ; mults cnim qui prin.cipio ebulliant, ſtatim ſe ignavie 
dedenter, dum nnlla profeftusr cura tanguntur, qualecuny., files 
ſemen perdunt.) So that Calvin thought common Grace was 
ſuch a Preparation or Diſpoſition, as might be called [' a Seed 
of Faith, ]Bur it were an endleſs task to cite all Proteſtants that 
write for this Preparatory Grace. | 

2. I further anſwer, that carnal men may have much in 
them that is not carnal even the common graces of the Spirit, 
and theſe are not enmity to God, though the carna! mind be , 
nor is ©: od an enemy to them. 

To your ſeventh I anſwer. 1. That thoug!") not Hypocrites 
as ſuch, or Devils be prepared for Grace, jet ſuch as [ begin 
5» the Spirit Jand have the higheſt graces that the unſanctified 
may have, are ſo far diſpoſed for more, as that they do much 
more ordinarily receive ſaving Grace,then others do. 


But 
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But you ſay , | If the Goſpel is true, Its eviaenily otherwiſe, 
ard generally thoſe have been converted to Chriſtianity Which had 
not ſuch meaſures of Knowledge aud common Gr .ces: When thoſe 
have not Which had, as the Phariſees, &c. Anſwer, That 
the Goſpel is true, I hope we are agreed : though we are 
roo much unacquainted our ſelves with the nature of our own 
faich by which we do believeir. And yetI am confidently 
periwaded that my Aſſertion here is truer then yours, unleſs 
{ asits like ) by this common Grace, you ftil] mean another 
thing then Ido. Idonot thiok that Ariffczle or Galen, or 
the Scribes or Phariſees had much of the common Grace that 
I focak of, much leſs the higheſt meaſure. Thar is nor the 
highc| and melt difpoſitive common (race, which conſifterh 
in Arts or diſciplinary knowledge,in being acquainted with che 
Letters an | Words, and Propoſitions of the Law ; much leſs 
where it is jvined with proud felf=conceitedneſs, and preſum- 
prion and ſelf. deluſion, being ſettled { by the miftaking of 
their parts and formalities for true godlineſs,) ) in a conceit 
that they are already ſanaified, and ſo becom the moſt ne- 
eligent of all others in making out to Chriſt for Sanctification: 
The men that [I ſpeak of that have a diſpoſitive common 
Grace are other kind of folks then you ſeemo talk of. They 
are ſuch as are as far abaſzd in the feeling of their ſin and mi- 
ſery, and humbled by Actrition, (/ as the Papifts call it) and 
cry out of their ſin and folly, and day and night do beg for 
Grace and Mercy ; As common Grace will carry them to go. 
And far it wiil carry them. And they are ſuch as like the ward 
and waies of God, and think his ſervants the beft and happi- 
eft men,ard bave many a wiſh that they were ſuch thewſelyes, 
and that avoid as much of groſs and wilfull ſinning, and con- 
rinue as much in heacing reading the word, enquiring confi- 
deration, as common Grace may brirg chem to do, and they 
are ſuch as have 2s much beliefof the Goſpel, and as much 
defire afrer Chrift and holineſs, and heaven, and as much love 
to GoZ and the Redeemer, and the Saints, as common grace 
can lead themto. And wi:hall,chat heve eitber a knowledge 
that yet they are ſhorr of true Chriſtianity,or ac left, are much 


aſraid of ir, ( which no doubt but common Grace may bring 
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them to. ) .And therefore are under a prudent Impatiency 
till ſaving Grace come in, and the Spirit have ſealed them up 
to the day of Redemption, and are crying out, what all we 
do tobe ſaved? Thele are they that I ſpeak of, and not proud 
Phariſees or unſanRified Philoſophers, or learned ſelf-eſfteem- 
ing men, that make themſelves believe, that they have infu- 
ſed ſpecial Grace, becauſe they cantalk of it : And that are fur- 
ther from Chriſt in the capital ſins of heart rebellion, Price , 
vain-glory, Hypocriſie; Worldlineſs, if not ſenſualicy, thea 
moſt other men. I:s none of theſe men for all their ARs, 
Sciences, Languages, &-c. Thar I ſuppoſe to have the highett 
common Grace, Your Inftances therefore are not to the 
purpoſe and your concluſion, p. 373. iseither impertinent or 
very unſound. 

I know that the conceit that common Grace is ſaving, may 
make the condition of ſuch perſons more dangerous , then of 
ſome ſcandalous ſinners that are eafilyer convinced. But, 1, 
Thoſe perſons that are ſo conceited, are far from the height 
of common Grace,as Phariſees are commonly inwardly more 
wicked then many of the ſcandalous.2.And it is not the com. 
mon Grace, but the miſ-conceit for want of more that is 
the cauſe of the danger of ſuch men. Even ſpecial Grace it ſelf 
may be abuſed: For though 4#ſtiz and the SchooImen pur it in 
their definition,chat it is ſucb | q44 nemo mai wtitar, ] yet that 
muſt be meant efficiently and not objEeively : For I think a man 
may be proud of his Grace, and ſo objeQively miſuſe it : 
much more may common Grace be miſuſed ; and yet it proves 
it not to be no Diſpoſition to ſpecial Trace, 

The Canon. 6. Concil 5 Arauſicani, which you cite, is at leaft 
as fully conſented to by me as by you, viz. | That thoſe that 
think that Mercy ts given to men that Without the Grace of. God 
Go believe Will deſire and knock; & confeſſeth not that it is given 
us from God by the infuſion and inſpiration of the hol 'y Ghoſt in 
wrto believe, Will, and be able to do all theſe things as we ought , 
&c. reſiſt the Apoſtle, | Bur Iwilldelire you to confider 
what the ſame council ſaith of the opinion, which you ſeem 
to propugn before you goon init. The next Caz.5. faith, 
[Sz quzs per nature vigorem bonuns aliquod quod ad ſalutem per- 
tinet vita eierna, &c, Heretico fallitar [piritu ,nox intelligent 
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vocem Dei im Evange's2 aicentas, fine me nihil poteſtts facere : 
&- illud eApoftoli, Non quod $donei ſumns copitare aliquid a 
nobua, &c, ] And Canon, 222 Nemohabet de ſuo nift men- 
dacium & peccatum, Siquts autem humo habet veritatem atg, 
juſtitiam, ab ills fonte eſt,quem debemes /itire, &c, ] And (ay. 
16. Nemo ex eo quod videtur habere glorietur, tanquam non 
acceperit , aut ideo ſe putet accepiſſe, quia litera extrinſecns ve= 
lat legitur, apparnis, &c. | Can. 3. Siqnziz per invocationem 
humanam gratia Des dicit poſſe conferri , non aurem ipſam gra 
tiam facere ut invocetay 4 nobs, contradicit Apoſtolo, &c..] If 
therefore the common Grace in queſtion, be bonum aliquod 
quod ad ſalutem pertixet,or if it be but al:qwid cogitare, or if it 
may be called invocation for Grace or be better then wendaci- 
um & peccatum. This Councill thought it Pelagianiſm to 
aſcribe it ro our meer Naturals without Grace. This you obs 
ſerve, p2g 375. But fo that you would limit diſpoſitive or 
prepariag Grace, to that which the Schoolmen call preventing 
Grace, even ſaving faith with love : but ( as ſometime they 
call all chac preventing Grace that goes before Juſtification 
and merit of congruity, as they call it ſo.) Arminenſis ubi ſu- 
pra, hath fully proved that they with che Fathers aſcribe much 
of that Grace that is found in the unjuſtified to the ſpecial 
Grace of God , ( as ſpecial is diſtin from . general influ- 
ence.) And therefore take heed left while pag.376. you 
would bring the opinion which you argue 3gainit, under the 
ſuſpicion of Pelagianiſm, &c. Yourunnot into the ſame ; 
( Whcih yet I intend not to charge you with.) Caranza 
thinks, the /"ounci!l eArar/. ſpeaks only of ſpecial ſaving 
Grace as out of mans power ; but he confeſſeth that many 
Moderns think otherwiſe. 

For my part, though all this new Controverſie of diſpali- 
tive Grace do little concern that which l aſſerted, which you 
undertook to oppoſe, yet the Reaſons which I gave here in 
the beginning of this Queſtion, with the concurrent Judge- 
ment of Proceſtant Divines, and above all, the plain and fre- 
queat paſſiges of Scripture do ſatisfiz me, that common Grace 
is truly preparative and diſpoſitive to ſaving Grace ; not as 


one degree of the ſame ſpecies in morality diſpoſeth to anuther 
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degree, (for this weare agreed againſt.) But, nx. Asitisa 
leſs unpreparedneſs and undiſpoſedneſs then a worſe eſtate. 
2. As it removeth many and great Impediments. 3. As 
it isa uſe of the means appointed by God for obtaining his ſa- 
ving Grace. 4.As it is in tantum Or ſecundum quid a thing plea- 
ſing to God and loved by himyea, & as he loveth ſuch as have 
ir more then thoſe that are wichaut ir, with the love of Compla- 
cencie and Acceptation , fo as it is a ſtate much nearer Chriſt 
then other mens of obſtinate wickedneſs are in; in theſe five re- 
ſpe&sI think it prepareth & diſpoſeth to ſaving grace. Though 
I think not that this ſame common Grace is the very thing that 
it turned by any Improvement of ours, or elevation of the 
Spirit into ſaving Grace. But this much I am ſatisfied of. 
(between the Arminian & the contrary exſtream) 1.Thart God 
hath not entered into Covenant oy Promiſe with any unrepe- 
nerate man to give him ſaving Grace upon any condition to be 
performed without it. 2, But yet that he hach commanded 
him to uſe certain means to obtain it,and to avoid the reſiſtance 
and hindrances. 3. And that a very Command co uſe ſuch 
means as means, is a ſtrongly incouraging intimation, thac 
God will not deny men the end and bleſling, that uſe the 
means as well as they can. Forit is certain, that he appoint- 
eth no means in vain. 4+. That unfanRihed men may do leſs 
eviland more good then they do, and particularly in the uſe 
of thoſe means, 5. Andthatthey bave ſo much encourage- 
ment, ( though no Promiſe ) to the uſe of thoſe means, thar 
they are left unexcuſable { not only as originally diſabled, 
but ) as wilfully gracele!s, ani even atthe Bar of &race ( cr 
the Redeemer, ) if they neple:t them 6. And that no man 
can ftand our, and ſay, I did che beft thatever 1 could to eb- 
tain ſavings Grace, and yer went wichout it becauſe Ged 
would not give it me. This much I am fatisfied of, as to prepara- 
tory Grace. 

And yet my Controvetſies with the late Reveread Servant 
of Chriſt, Mr. B/uke and others, do tell me to my trouble, 
thar ſome Proreſtants that are no rminians, go ſo much fur. 
ther in this then I; then they would haveit a principal uſe of 
Baptiſm, the Lords Supper,c#c. to receive theſe men of com- 


mon 


(47) 


mon grace (though they ſeem not to have more, or ſay ſome, 
prote's 10 more ) and advance them to Saving Grace. And 
that ic is the firſt viſible Church ſtate according to Divine inſti= 
tution, by which men muſt paſs into the inviſible Church of 
the ſanRified. But I ſee I ſhall have your vote azainſt this 
way. 
But yet really I ſhould think (if I were of your opinion 
abourc Baptiſm, if Mrs Towbes Letter be yours, ) that men 
ſhou'd ordinarily be a while (atechrmess before they are Bap- 
tzed: And according tothe Opinion I am of (for Infant 
Baptiſm) if I were (as the Ancient Churches were ) among 
Heathens , where a principal part of the Baptized muſt be 
adult , (though I would not needleſly delay a through Con- 
vert, yet) I ſhould think that commonly the ſtate of Care- 
chumens muſt be a Preparatory ſtate; and that the Carechy- 
2ens were to be ſuppoſed in a more diſpoſed ſtate, then moſt 
that ſtood at greater diſtance. 
I do verily think that a man of the igheſt knowledge and 
Belief of ſin and miſery, Chrift and Mercy, God and Glory, 
that common prace canreach to, with the highelt Love, De- 
ſires, Humiliation, Fear, Confeſſion, Vecition, Obzdience that 
common grace canreach to, is in all the five ReſpeRs fore- 
mentioned, more Diſpoſed for Saving Grace , and PrepareJ, 
then one that is an Apoſtate, or under che fin againſt the Holy 
Ghoſt, cr unto Daty, or one that heareth and hateth che M.- 
niſter and the Word , or that ſo hateth that he will not hear ; 
and that perſecuteth godlineſs ou: of hatred ro ir, and livech 
in wilfull Drunkenneſs, Murder, Whoredem, cc. I know nor 
what men may ſeem out of their own Principles, and ſome miſ- 
interpreted Texts, but ſure 1 am I find in experience ſuch an 
exceeding difference berween the ſucceſs of my Labours on 
the more humble conſt lerate, teachable ſort of people, that 
are not drown'd in wilful wickedneſs and ſenſuality with the 
worſt : and the old ſelf-conceited, ignorant perſons, and the 
proud and haughty Spirits, andold drunkards, and fach Ike 
rooted ſenſualjits, that there is no compariſon to be made : 
and I am fully ſatisfied to perſwave Thieves, Adulrercrs,Drure 


kards, Scorners at godlineſs, NegleRers and deſpiſer; of means, 
and 
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and profeſſed Infidels,rather ro come out of theſe ſins, and uſe 
the means , ann believe the Scripture to be true , though but 
with a Dogmatical Faith, thenrto continue as they are, And1I 
ſhall cake ſuch Believers, and Reformers, to be more prepared 
and Diſpoſed for Saving Grace, then they were before. AndI 
hope this is no Hereſie. | 

Sure I am that Agripps that was almoſt perſwaded to be a 
Chriftiap, was neerer it and better diſpoſed then the haters of 
Chriſtianity. AndI am ſure that Chriſt was well able to re- 
ſolve our Controverſie, and that he told the Scribe, Mark 12. 
34. T hou art not far from the Kingdom of God: | acquainting 
u5 that there is a ſtate thats neer and next to the ſtate of Grace, 
when other men are further off. And as ſure I am that he 
that ſaid, | 44 this I have obſerved from my youth ) was Loved 
by Chrift, and told chat he yer lacked one thing, CMark.10.21. 
and that this is a better diſpofition to Grace, then they that are 
not ſo much /ove3, are in, and rhat lack more things ; Though 
yet even ſuch my go away ſorroWvfu!, through the powerful 
remptation of Riches, Luke 1. 17. It was the wotk of bn to 
make ready a people prepared for the Lord.] And if ſuch were 
not more undiſpoſed to receive true Grace, we ſhould not ſo 
oft have heard that threatning, Park, 4.12. As 28.27, [The 
heart of this people are Waxed groſs, and their ears are dull of 
hearing, and their eyes have they cloſed, leſt tbey ſhould ſee With 
their ey*s, and hear With their ears, and underſtand with their 
heart, and ſhould be converted, and I ſhould heal them.| This was 
riot the ſtate of all the unconverted. Tyre and Sydon were not 
ſo undiſpoſed for Grace, as Caperraum was. But enough of 
this, unleſs I were ſure that there were any real'difference be- 
tween us. I ſpeak but to ycur words , as they may be inter- 
preted by any Readers, to oppoſe the Truths which I aſſerc, 
imagining that your ſelf intend it not, however you might mi- 
ſtake me, WD 

To your fourth Reaſon pag.376. I anſwer, 1. We are A- 
Sreed ſtil] ofthe Concluſion. 

2, ButT ftill think you are very much out,in taking the high- 
eſt common Grace to be bur ſuch as the knowledge of 
Tongues, &. which you there mention, and to be but [' rhe 

fred: 


pop 


(49) 


| produtt of our natural wnderſt andings, advanced by edura'ion and 


Induſtry, now fince Miracles are c:afed.]) For though Edu- 

cation and indufiry be a means to common and ſpecial Grace, 

yet without the help and Gift of the Spirit, men can have nei- 

ther ſpecial Grace, nor that common grace which I ſpeak of. 

I much fear left many Learned, Civil, Orthodox men, do take 
common grace to be ſpecial, and fo delude their own ſouls, in, 
the trial of themſelves. Mr. Sh:pheard hath co'd you from 
many Scriptures ( in your-Book ) of higher things then theſe 
you mention, that Hypocrites or Temporaries may attain. And 
all chat they;had from che Spir't in the Primitivetimes, was not 
only the power of Miracles, as is ſhewed : therefore they may 
have morefrom the Spiric now. 

3: I do nor think your Conſequence good, that the looſing 
of one, and not looſening, or not looſableneſs, of the other, 
will prove a ſpecifick diff:rence. For 1. There are many com. 
mon gifts in man that are no more loſeable then ſaving Grace. 
2. And on the other ſide, it is not from the meer Nature of 
inherent Grace that it cannot be left; but from the Divine - 
Decree, Love and engagement (of which 1 have ſpoken in a 
Diſcourſe of Perſeverance, ) For Adam had faving Grace, 
even the Image of God, and yet loſt it : yetT beſievethe Apo- 
file, that it is becauſe the ſeed of God remaineth in us; bur I 
think it is not a good Argument, that becauſe it is the ſeed, or 
ſuch a Seed, therefore it will remain : but it Remaineth in us, 
becauſe the Love of God in Chriſt, and the operation of the 
Spirit cauſeth itto Remain. For «dem had a Seed ofthe ſame 


Nature, and yet it did not Remain in him. 
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Page 380.” T'O your fifth Reaſon, 1. I grant both your 
Concluſion ſtill, and that Habir: are diftinguiſh- 
ed ſpecifically when the formal ObjeRs are ſo diſtin. 2. And 
am of the ſame mind with Rob,Baronins;as you cite him; that 
no man but the Regenerate is truly a Divine or Chriſtian, and 
hath properly Theologie , but only Analogically : Though 
perhaps I may havecenſures enough for coming ſo neer to you 
in this, for all you think me co differ ſo much from you. Ir is 
bur the ſame ching that D//p»r. 5. of Right to Sacraments I 
maintained. 3. But Iam not yet ſatisfied that ſaving faith 
believes many things or any thing materially, which a common 
faith doth not believe in his manner, of which more anon. 
- 4. That which is the formal ObjeR of the AR of Faith, is it 
you ſay, ſpecifiech the Habit : and therefore you afterward de- 
ſcribe 1t as reſpeAing the AR. Bur it is not all the oriwes and 
A4.dizthat arethe formal objects of the ac of Faith ; but it 
is che Veracity of the Revealer, or Speaker, or Teſtifier. He that 
believeth the ſame material Truths becauſe of the Veracity of 
Godthe Revealer, hath a true Divine faith ; though in regard 
of the Motives or Media by which men diſcern or are per{wad- 
ed, that the Revelation is indeed Divine, there may be differ» 
ences between ſeveral true Believers, and ſome of them may 
make uſe of inſufficient or miſtaken mediums or motives. If 
you deny this, you will leave but few Chriftians among Chri- 
ſtians, and perhaps not any of the ignorant ſort; nay perhaps 
not one at all inthe world, as to their firſt AR of Faith,if your 


* following grounds be annexed, For my part, if I ſee a poor 


Chriſtian that believeth zll che Articles of the faith, becauſe 
God hath Revealed them, who he is fully perſwaded cannor 
lie, tobe yetataloſs as to the I7e4ia or Inrrives that ſhould 
perſwade him to take the Scripture to bz a Divine Revelation , 
orif he Receive this but on inſufficient grounds or Receive the 
Articles of Faith by Tradition without Scripture and yet give 
up h'mſelf hereupon to the Obedience of the DoArine which 
he receiveth, I ſhall take him to be a Feliever or Chriſtian in- 
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deed. Many thouſands believe the DoRrine of Scripture up» 
on Gods credit , and therefore with a Divine Faith , that are 
not able to give you ſuch proofs of the Revelation being Dis 
vine, as the cauſe requires or deſecves. <> 5 on 

5- The Divine Veracity is ſo far known by men , as they 
know indeed that there is a Gad: For a lying godris not God, 
but an Idol. And ſo far as common grace may lead men from 
Atheiſm, ſo far it may lead them to believe upon the credit of 
God, or to acknowledge Gods Veracity, and ſo to Believe the 
Goſpel fide D/vix4, when they once take the Goſpel to be the 
Word of God. So thar the faith of Temporaries may have 
the ſame objetum formale, asthe faith of Saints : that is,the 
Veracity of {od : And the 74caiato prove the Revelation 
Divine, are not the formal obje& of faith ; though the Reve- 
lation be of neceſli:y, as Condition fine quanon,tothe act of 
Faith, as Promulgation of 2 Law is to the At of Obedience. 
Of this I have ſpokea more largely in the Preface to part.2. of 
the Saints Reſt. | | 

6. Where you ſay pag. 381. | That ſaving Faith ts built ou 
better Princicles, as proceeding from the Spirit of Chriſt and be-. 
ig built upon his immediate Revelation and Teſtimony, &c.| I 
Anſwer, 1 doubtI differ from you more in this, then in the 
Concluſion. I have in the firſt and ſecond part of my Treat. 
againſt lnfidelity, ſpecially ,pag.82.part.2. $2, and through 
that part purpoſely ſhewed how much I aſcribe to the Spirits 
Teſtimony in our Belief, As alſo in the Saints Reſt,part.2.pag. 
197. ( |mpreſſion 7.) c.2.4 1.and inthe Preface to that part : 
and its fully and Judiciouſly handled by the 1myrald in Theſe 
Salm. Vol. 1. pag. 122. I heſ. de Teſtimon. Sp:rit. And by 
Rob. Baronics in Apodix. ad Turnbult. pag. 733. I readily 
yield that the illumination of the Spirit is neceſſary, and that 
when once men have Received the impreſs of the Word, and 
the Image of God by the Spirit on their hearts, they have then 
inthemſelves a Medium whence they may conclude” that Scri- 
p:ure is the Word of God. But your-plain Doctrine is | that 
common Belief hath only an ancertain fallible Medium , and alt _ 
ſaving faith hath a certain infallible * Medium, and that ts the 
T eſtimox.y (immediate) of the Spirit Within us, Now I. _ 

H 32 


4..." 
I may well cake it for granted that by this Teſtimony , you 
mean not the Spirit as a meer efficient cauſe, giving us the Re- 
Rified power of Believing, or the Habit, or exciting and edu- 
ciog the AQ, as a Pre-determining, or other efficien: cauſe : 
For as we all confeſs this Medicinal Grace and efficient i|lumi- 
nation as well as you; So this is none of the Controverſie,nor 
the thing that you expreſs. Irs one thing to give us eyes and 
- Sight and-co cure their diſeaſes, and ſer open the windows, 
and another thing to propoſe an ObjcR, or to ſee in our ſtead. 
We confeſs that the Holy Ghoſt gives us the moral power or 
Habit, and educeth the AR, and ſo _— cauſeth us to 
ſee, and that ſufficient ObjeRs and Reaſons for Believing are 
laid before all men that have but a ſufficient internal Sight. 
But your Teltimony which is made the AMedinm, muſt needs 
be ſuppoſed to be an objeftive Medium or Evidence, or an in- 
ternal Affirmation or Enunciation, as by another within us as 
ſaying [Tkss « the Word of God, or this uv true] by way of full 
Teftimony, not only opening the eyes to ſee the evidence al- 
ready extant inthe Word, &c. bur allo being it ſelf the evi- 
denc*,as a full inartificial Argument, and as an inward witneſs 
that is to be believed himſelf, and nor only cauſeth us to believe 


a former word. Now that beſides all the efficient illumination: 


that cauſeth us co believe the Divine Teſtimony or Enunciati- 
ons already extant inthe Word, there is no ſuch inward word 
of the Spirit objeRtively neceſſary as the Medium of our Belief 
tothe Being of Saving Faith, and co prove its Specifick differ- 
ence; beſides what is ſaid; I briefly add, theſe few Reaſons, 
1. This Docrine is Papall or worſe, making the Word of God 
inſufficient i» ſo genere, to the uſe it is ordained for. 1 know 
that in other kind of Caufality, it is: no diſparagement to the 
Scripture, to ſay that it is not ſufficient : but it is ſufficient in its 
own kind ; which is to contein the matter of our F aith,and ob- 
jeRtive Teſtimony of God thereto, And though we yield that 
the Tranſcript or effeR of this word on the heart is objeRively 
uſeful, as well as efficiently, to confirm us in the Faith as a ſe- 
condary Teftimony, yet it is not the prime Teſt mony,nox Ne- 
ceſſary to ſupply any defeft init : nor is Scripture in that kind 
inſufficient without it .to afford us a valid 7c4ium for Bel:ef : 

Many. 
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many Papiſts, ( of whom Baronin: againſt Turnbullxe treats 
at large ) do indeed ſuppoſe ſuch an iaſpiration or immediate 
Teſtimony neceſſary inthe Pope or Church co aſcertain us thae 
the Scripture is che word of God : but we are not of that 
mind, 

2.. If the objeftive wedinns be uttered by a voice as it were, 
or any thing anſwerable wichin us, either it is ali»de, fertcht 
and. receited from without, that is, from Scripture, or ir is 
primarily from the inward Teſtifier, If the firft, chen the. /cr5- 
pture Medium is ſufficient, forit is the ſame receited within ; 
and ſo the common and ſaving faith bave the ſame Jedium. 
If the later, then it is meer /-/piration propherical, and ſo, 
I. None ſhould be Chriſtians or ſaved but Prophers, which 
is Exthufiiſm, ind more. 2. And the ordinary way of mens 
Converſign ſhould be without the word,or the word be unne- 
ceſſary toir. For what need another tell me that by afall:ble 
way ; which the Spirit within doth primarily utter by an infal- 
lible Teftimony. | | | 

3. The holy Scripture is the wedinm of the: common Be- 
liever;, ( as Gods veracity is his formal objeR. ) Bur the ho- 
ly Scripture is no uncertain, humane,fallible Jeaiwm, as you 
ſay the Temporaries is. 

4. Your DoRrine,(as your words import,) doth excuſe all 
Infidels before God as guiltleſs : For if there be not propound- 
ed to them in Scripture, nor any other way ,. a certain Divine, 
infallible objeRtive Medium of Belief ,then cannot they be ob- 
liged to believe. For to believe without a: necetſary Ob- 
je is naturally impoſſible. And though moral Impotency,. 
which is but their viciouſneſs, do not excuſe, yet natural Im- 
potency art leſt, not cauſed by fin ,. doth excuſe. That 
their underſtandings are ſo blind, as td have need of the 1ilu- 
mination of the5p'ric, ro enlighten them to ſee a ſufficient 
Objet or (Medium oi Belief, this is there own fault, But that 
they cannot ſee or believe without a certain Med.um or objeR, 
this is no more their fault, then it is that they ſee not non ex- 
iſtents , or that which is a thouſand miles of, or that they can- 
not ſee it in the dark, 


$5. According to your DoRrine, moll of the Chriſtians in the 
H 3: world,, 
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world, and all that I know ( as far as I can learn ) muſt be un- 
chriftened, and caſt into a ſtate of Condemnation. For 
though I know many that have ſuch a Teltimouy of the Spi- 
rit as I have deſcribed in my Treat. againſt Infidelity, Part 2. 
Yer I never knew one that had any other, that is, that had 
an immediate word uttered by the Spirit within him, diftin& 
from Scripture, which his firſt faith was reſolved into, as the 
Medium that muſt ſpecifie it. At left, it is a terrible Doctrine, 
to put p9or Chriſtians on the rack, ſo by that, few will ever 
know that they have faith, if they muſt prove it ſpecified by 
a- Prophetick Revelation. And if you make any difference 
between this, and the Revelation of the Prophets, let us know 
wherein the difference lieth. 

6. The undoubted fruit of this Doctrine fecetved, would 
be the inflation of audacious, fiery, fantaſtick ſpirited men, that 
are ready to think that all ſtrong impulſes within thEm are of 
the Spirit of God, as poor humble Chriſtians rhat feel no. 
ſuch thing, muſt fall into deſpair, for as they feel it not, ſo 
they know not how to come to the feeling of ir. 

- 7. If this inward Teſtimony be the certain /Zedinmy of 
knowing the Scripture to be the word of God, then either :1! 
the Scripture or but part : If but part, which part, and why 
one part rather then another ? If all, whence is it that. never 
any of the millions of Chriftians have from this inward Teſti- 
mony taught us which Books'be canonical, and which not : 
but all go for that to other Teſtimonies or AZecia. 

8. If we have infallible certain Media, to prove the Scrip» 
ture to be the true word of God without any internal /7:djium 
as neceſſiry, ( ſuppoſing the efficient Illumination of our 
minds by the Spirit to ſee the Media already extant) then the 
ſuppoſed Medium of thi Spirits immediate Teſtimoxy, is not of 
neceſſity to ſaving Faith. Butrthac the Artecedent is crue, 
is manifeſt chus : we can without that inward word or 1e lim, 
ſhew ſufficient proof. 1. That all that God ſaith is rrue. 2. And 

.that the Scripture is his word. And 3. Conſequently that 
all in Scripture is true. Ergo. &c 1. That God ic wverar, 
and cannot lie, is as eaſie to yrove,as that he is God, 2. That 
the Scripture is his word, is proved by certain Arguments , by 
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Euſebin!, . Angaſtine, and many other -Fathers, by Ficinur, 
Vives, Dupleſſis, Grotius, Davenport, Garbut, Camero , Pola- 
4, and an hundred more. Yet ftill we maintain, 1. That a 
natnral Light is neceſſary to ſuch a belief of this, as the meer 
natural man may reach, 2. Acommon Iliumination is ne- 

ceſſary tothe higher apprebenſions, and faith of the tempora-- 


ry. 3. Anda ſpecial Illumination is neceſſary to ſaving Be- 
lief. : 
9. If we are in doubt of an inward word of Teſtimony, 


whether it be from the Spirit of God or not, how fhall we 
know but by trying the Spirits, and how ſhall we trie them, 
but by the Word? The word therefore is a fufficient /{ed;- 
#2, ( though not ſufficient to enlighten us to diſcern it, ) 

10. The melium that. is an inward objeive Teſtimony, 
muſt be ſome word, or ſome work of the Spirit on the ſoul, 
A word diftin& from a work : the common experience of Be- 
lievers doth deny,or not know, ſuch a work,that is the objeRive 
motive, muſt be in order before the Faith that is cauſed by it: 
But before the firſt ARt of ſaving Faith, there isno ſuch expe- 
rience or objecive motiveor Medirmin the ſoul : therefore 
the firſt 2& of ſaving Faith is not thus ſpecified : and therefore 
it i5 not neceſſa:y to the ſpecification. Yea, and thus there 
({houid no man ever be bound to believe, becauſe he muſt have 
that inward experiment, Word, Med:um, or Motive extant 
in him, before he firſt believe ( if this were neceſſary as is 
ſaid) and yet its cert1in that no man hath that expgriment, 
Medium, &c. tillhe do believe : for Infidels have it not. 

I confeſs that a ſanQified man hath an inward Principle and 
Habit, which others haye not, and that for confirmation af- 
ter his firſt belief, the experience of that may be a ſubſervient 
Medium, Burt Ikiow not of any one Article of Faith, or 
any Medium obj: ive for the diſcerning of that Trath, which 
is neceſſary to a ſaving Faith, which Temporaries have not 
ſom? knowledge of They know all the ſame Articles of 
faith, and believed them by the ſame 74ediz, though not by 
the ſame illuminated, ſanRified minds, and not with a faith of 
the ſame ſpecies ſaith Pemble rraly, ( vindit, Orat.pag.215.) 


But it muſt be diligently obſerued What kind of Revelation and 
telt i 
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teſtimony of the Spirit it 5, Whereby we may be ſaidto be aſſured 
of tbe Scriptures d-vine Truth, It is not any inward ſuggeſtion 
and inſpiration afferent from thoſe Revelations that are 5n the 
Scriptures themſelver, aiif the Spirit did by aſecond,, private 
particalay Revelation aſſure me of the Truth of thoſe former re- 
welations made inthe Scriptures : We have no Warrant for any 
ſuch private Revelation now, nor 1s there any need of them, How 
* then doth the holy Gboſt reveal to us the Truth of Scriptures? 1 
anſwer, by removing thoſe impediments that bindred, and by be- 
ſhowing thoſe Graces that makes us capable of this Knowledge. 
There's a twofold Impediment. 1 .Ignorance. ——2.Corruptix 
0.” This holy Spirit cureth the. 1, By Illumination reſtoring 
our decayed underſtanding, — The ſecond by Sanftification, 
infuſing into our Deſires and Aﬀetions ſome Degrees of their 
priewitrve Holyneſs. pag.216. Other inward and ſecret 
Revelations of the Spirit we acknowledge not inthu Buſineſs. | 


— _ 


A Sto your paſſages, pag.392, 383. about opinion and 
ſcience. 1. Faith is commonly ſaid to be neither opinino 
nor Sciences : (Though for my own part,[ have given my rea- 
ſons for its evidence againſt Baroxius and Rada, Apol. Part 1. 
pag.134. &c. and againſt Hurtadoin Treat. againſt Infidel. 
Determ. pag.68. Franſc. Mayco, and many others maintain 
it to beevident and demonſtrable. Ariminerſir, and many 
more with him deny it, ſaying, ( ut eArminer/. contra Man- 
con ) that it bath evideniiam credibilitatis , non arntem certitu- 
dins ; which ſatisfieth not me : but if ir bold, it may ſhew 
the impertinency or invalidity of your arguing. 2. If Faith 
muſt have a ſcientifical medium, Or if a credible medium be 
enough and diftinR, yer ſtill this edizm is extant to the un- 
ſanQified in the word of God, without an inward propheti- 
cal loſpiration, And though they ſee it nor ſavingly, yet 
they ſee it ſuperficially , and with a common faith, It was 
the ſame Reaſons that prevailed with many of the ſanRified 
gnd the Temporaries to believe, but not apprehended by the 

ame 
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ſame faith, Ameſs9 (ab! ſrpra) tells us that we are paſt queſli- 
on : that inthe Lumen deferens objettum as he calls it there is 
no difference. It was the ſame Seed chat fell and grew among 
the thorns, and in the ſtony ground, as in the good ground , 
though it had not the ſame ground and enteirainment, being 
received bur ſuperficiently 1nco the one, and being over-topt 
and choaken with predominant enemies in the other. If an 
unſanAited Divine may ſtudy, preach and defend every Me- 
dinm neceſſary to Saving Faith, then may they have ſome ap-- 
prehenſion and uſe of every ſuch 37ediam, but the former 1s 
true : Ergo . 
Woaere therefore you ſay, p-g.283. that] Hypocrites and im- 
pious perſons have 2 Prem ſes to infer ( the Articles of Faith) 
but ſuch a5 are Humane and dubions and probable. | 1 exceed» 
ingly D.ſfent in this particular, They may have all the ſame 
Premiſes as you may have ar your firft Believing. You had 
Help and Light to cauſe you to ſee the premiſes which they had 
not, but you had no PremFes more thenthey may have. They 
have the ſame Word as you. He thar Believes becauſe of 
Gods Veracity, and his Scripture Revelation, believes upon 
Premiſes , that are better then humane dubious,and probable : 
bur thus may Temporaries believe : Ergo 
But you ask, [hat Mediums and IMotives bave they to be- 
lieve that to be Gods Word. For their Aſſent ro the Divine 
Truth of Gods Word canbe no firmer and certain then the Pre 
miſes which infer that Aſſeut : Now Hypocrites neither have nor 
can have any Premiſes or Motives to Believe the Divinity of that 
Word, bus ſach as I named: | eAnſw. Far am 1 fromthe Be- 
liefof chis DoRrine. 1. All the Arguments to prove the 
Scripture to be Gods Word, which all the forenamed Writers 
uſe, and Temporaries Read, and ſtudy and preach , ( beſides 
rhe inward Teſtimony which you plead for )) are more then 
Humane, Probable and dubious. Butall theſe may a Tempo- 
rary uſe in his way : Ergo b 
2 Allthe Premiſes that you had for your firſt Belief that 
Scrip*ure was (50.15 \Vord,a Temporary may have : For you 
had a work or word of the Sp:rit to be made uſe of as a Pre- 
miſe co infer Belief from, before you believed. Bur your firſt 
Premiles 
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Premiſes {£0 your Saving Belief ) were not ſuch as you De- 
ſcribe Ergo . 


3. Taxc beed of daſhing out the Chriſtian faith ar a blow, 
and giving up the cauſe tothe Infidels. For, if the inward 
Teſtimony of the Spirt which you mention and pretend to, 
be no ſurer a Medium or Premiſe , to infer Scripture to be 
Gods Word from, then ſome of the other that you affirm ro be 
but dubious, humane or probable then according co you, there 
1s no Argument for Scripture, that is better then ſo : But the 
Antecedent is certain. For all thoſe Arguments mentioned 
by the foreciced Writers, from that 1I»tr1»/ick Light, by which 
the Scripture,as the Sun is ſeen, and from Propheſies fulfilled, 
uncontrouled Miraclei Sealing it, &c. are as ſure, as any a man 
b-fore his firſt believing or in the AR (yea or after) can fetch 
from within him : (Though till he mutt have a Light within 
him from the Spirit to ſee them : which is none of h's Premi- 
fes.) Yea, if inward Holineſs or the Spirits Teſtimony be the 
only Evidence, yet that Holineſs and Spirit in all the ſanQifi- 
ed, (which is mor: then in one man) is one of the Premi/es or 
a Medium which an unſanRified man may uſe : Andthough 
he have not the experimental knowledge of it, and ſo not the 
ſame manner of apprehenſion, yer the 1eadinm is the ſame. 

And what a Task do you ſet the Preachers of the Goſpel 
here,and what a caſe do you leave their Hearersin? If there 
be no Premiſes but this of an inward Teftimony , better then 
humane, dubious, &'c, then no man breathing can produce any 
better to unbelievers: to perſwade them to bel:eve. But they 
muſt ſay, | Ve have no3»yfall ible, certain Medium to prove Scri- 
pture to be true, or ( hriſtianity tobetrie : but only humane, au- 
bious Premi'es. | For his own inward Teſtimony his Hearers 
have not, nor can know it but by Believing him, which is a 
far more uncertain way then that you call uncertain. And 
how then ſhall we expe& that men believe ns? This is it that 
Knot and other Papifts falſely charge on our Religion that we 
have no infallible certainty of 1c. 

5. The Apoftles and Evangeliſts did produce infallible Pre- 
miſe: for faith, beſides the inward | eſtimony of the Spirit in 
the Hearers : therefore there is other infall-ble Premi/es to be 
produced. 6. Few 
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6. Few good Chriflians do believe upon the Premiſe or Ie- 
Zum of the Teltimony you mention ( though by the Spirits 
work efficiently they do? ) Therefore it is not of neceſſity to 
che ſpecifying of Saving Faith. 

Laftly, I again enter my Dſſznt alſo from your great Sup. 
poſition of the Neceſlity of infall:ble Premiſes to a Saving 
Belief of Scripture being Gods Word. The word of Reve- 
larion, is it ſelf but the Means of our Faith : the Eſſentials of 
our faith are the matter and Form{(as we may call them : ) the 
eſſential material ObjcA is the particular Articles of Faith Eſ- 
ſential to Chriſtianity + che formal Object 1s Divine Veracity ; 
that Scriptureis the Word of God, 1s neither the formal Ob- 
j2R, nor any eſtential part of the material Obje&t; but (as 
ja:d) it is neceſſary as a Conartion fine qua non, or a CMedinm, 
that the Matter be Revealed as from God by Scripture , or 
(*s before the writing) by ſome other way, as Promuſgation of 
a L:w is neceflary to obedience, Now as a man muſt hear 
the Law promulgate,and believe that it is really the Soveraigns 
Aq and will bctore he can obey it; So we muft hear or Read 
the Word, and be perſwaded that it is the Word of God before 
we can /de Divina believeit. Bur yer asa man may by meer 
Report, or by the Badge on his Coat, on ſome meer probable 
Reaſon, think this to be the Herauld authorized to Proclaim 
this Law, and yet 3: long as he takes it to be the Kings Law, 
and re-erenceth and obeyeth it as his, he pertormeth rhe Loy- 
al Obedience of a crue SubjeR, and perhaps better then ſome 
Lawyers that were at the making of it : $o he that heareth the 
Goſpel; and is perſwaded that itis Gods Word , though bur 
on we3zk or probable grounds, and yer doth therefore believe 
it becauſe of his confidence in Gods Veracity whom he takes 
co be the Revealer,hath a true Divine Faith, For there is both 
the material and formal Obj<& : the true Articles of faith are 
believed, and therefore believed becauſe God that cannor lie 
isthe Au:chor of them : And that he is the Author, is firſt an ob- 
jet of Knowledge, and but ſ-condarily of Belief. For the 
ewo Principles of faith |7hir God 2 True, and that this ts hrs 
Word, | are in order firfi to be known, and thenthe Act of faih 
is dui] on them : Though ſecondarily they are both the objet 
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of Behict it ſelf.) And if you muſt of Neceſlity to the eſſence 
of your Faith, have demonftrations,or ſcientifical, or infallible 
Premiſes apprehended co prove that the !Meainm the Scrip- 
tureis of God ; then muft you have ſtil] as good and certain 
Premiſes, forthz proof of every one of thoſe Prem:'ſes , which 
is not neceſſary. I confeſs the beiter Evidence we have of the 
truth of Scripture, the ſtronger our faith is like co be. Bur 
the millions of Chriſtians that cake it to be the Word of God 
apon the common vote of che Church and cheir Teachers,with 
probable intrinfick Arguments ; and yet therefore firmly be- 
Jieveit becauſe of Gods Veracity may have a faving faith. If 
1 deny this, I muſt unchurch and unchriſtian almott all , or 
the far greateſt part of the Churches and Chriſtians in the 
world. 

I muſt here expect that it be obj<Red to me, that Faith 75 
Argumentative (what need you elſe talk of Premiſes) and the 
concluſion cannot excel in certainty, the Weaker of the Premiſes , 
nor be more Divine, Anſw, This calls for a whole Digreſlion 
that it may be ſatisfaRorily anſwered : Bur becauſe all this is 
beſides our main Qaeſtion, I will concent my ſelf with this ſhorr 
rouch. 

It is a very great Controverfie among Divines, whether 
Faith be by Argumentacion, and the Reception of a Conclufſi- 
on as reſulcing from the *remi/es, ora ſimple AQ; and whe- 
cher it have acertainty and Evidence or not. In a word, as 
Faith hath its material and formal ObjeR, ſo hath ic its mate- 
rial and formal partsto confſtituteir. And as the material ob - 
zes are the Eſſential Arcicles of the Chriftian faith ( confi- 
deringnow but the Aſſenting part of Faith) So the Belief of 
theſe Articles is the eſſential matter of Faith : And as the for- 


mal Object is Gods Veracity , ſo the form of this Faith, is * 


a crediting or Believing God as God : And asthe Revelation 
is the Copu/a or bond of both theſe ObjeRs, ſo the Recepti- 
on of the Revelation is the conjuncion of the Matter and 
ſorm of Faith. inthe ends and uſes of Faith there is confſi- 
derable 1. The Acceptabl-neſs of ic ro God. 2. The ſatiſ- 
fatorineſs, and operative force with our ſelves, According- 
by-is its nature mixt and ſuitable, having ſomewhat of the wr, 
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and ſomewhat of the Intele#,The wil hath 1. an afiarvce on the 
Veracity of God the Author,2, And an acceptance of the Good that 
is offered in the material ObjeR : the former belongs to faith 
in genere: the latter alſo to the Chriftian Faith , or the Belief 
of any Promiſe, 5» ſpecie. The Veracity of God, which is the 
formal ObjeR, is the Reſult of his three grand Attributes, his 
infiaite Power, Wiſdom and Goodneſs. { hefe are Efſential ro 
God as God. Becauſe he is Omnipotent, he will not break his 
word through any impotersy to fulfill it : Becauſe he is off 
Wi/e, he will nor break it through zgnorance. Becauſe he is ;»fi- 
nitely Good, he will not break it by unfaithfulneſs , fraud irju- 
ſtice,&c, The laſt of theſe Attributes is moſt eminentin YVera- 
city. Accordingly, the form:/ act of Faith, which is the G5- 
ving credit to God conteineth in it, or ſuppoſeth both a perſwa- 
fion or aſſent to the Truth of this in God, (eventhart he is 
God) and a prior Aﬀetion of the will, by which we have a Com- 
placencie and cloſure with, and an Affance in this Veracity of 
God : Ail may be comprehended in Affiance. I am not [peal;- 
inzof Affiauce in the Redeemer to do the works of his Otfice 
for us : that belongs to Faith in /pecie ; bur of Affance in the 
Power, Wiſdom, Goodneſs, and ſo in the Vera:ity or Frdelity of 
God-Revealing or Prom'ſing : which belongs to Divine Faith 
in General(when good is in che matter, and when it is a grace. ) 
This voluntary Aﬀiance in Gods Veracity, bzing che formal 
AR of Faith, (rogerher wich the Acceptance of the good in 
the ſpecial ObjeR,) is it wherein the Acceprableneſs of Foith,. 
to God conſiftech) ſo that hence you ſee, thar faith fo; mally 
as faich, is not the Aſſent to the concluſion of this Argument 
[ 3J/24t ever God ſaith is true; bat this J od ſaith, therefore thy 15 
eree: | but it is this 4ffiance in Gods Yericity, Bur Faith as 
comprehending matter anJ formzis both. Aiſo that faith 1s 4c- 
ceptable to God, as it is ſuch an Af} «nce in his Veracity. 
And thus it needeth no formal Argumentation : or no more: 
then to conclude that God cannot he, becauſe he is muſt pow- 
eriull,witz and g00d. Bur now as to the ſatisfactory ard ope- 
rative uſe of faith about the material objeR, here it proceed- 
eth Argumentatively, and is called an Aﬀent to the con«lufton, 


and it trach alway befure us ( objeRively offered |) ſuch evi- 
| | 3 dence: 
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dence of certainty, that where it is rightly apprehended , it is 
of the nature of Science, ( bur advanced by the formal At 


- of Aﬀance, by which it is informed to be more Acceptable 


then any bare Science, ) Burt multitudes, and moſt by far diſ- 
cern not this evidence ſo clearly , as may make it ſcientifical 
to them. Nay many may diſcern but part of it ( toprove that 
Scripture or theſe Articles are the word of God ) or ſome few 
of the weaker evidences of theſe Revelations, or if they have 
the moſt demonſrative or certain evidences, yet they appre- 
hend them not as ſuch, bur ſo weakly, that perhaps their aſ- 
ſurance or belief of the Truth of the word, may not exceed 
a firong probability. The ſtronger any mans Aſſent tothe 
matter is, the more ſatisfaction he hath in his mind, ( and ce- 
ters paribus ) the more operative and effeQual his faith is like 
to be, and ſo to procure further Acceptance. But yet be it 
never ſo weak, if it be ſincere, it receives an acceptableneſs 
from che formal Act of holy Afﬀiance in Gods veracity that 
informs it, that we may diſcern the material part to be ſincere. 
It is not neceſſary that we find out, that it was by a certain in- 
fallible Divine /7edizm, that we took the Scripture to be the 
word of God ( and indeed many a one that ſees it by ſuch evi- 
dence , may yet ſee ſo little of the nature and force of that 
evidence, that his miſ-apprehenſion or dark and weak appre- 
henſion may make it as unſatisfaRory and uneffeRual ro him, 
as great probabilities clearly apprebended may be to another ) 
Burt as a humane Belief of our Teachers is an ordinary prepa- 
rative or concommitant ( if not ſome part. ) So where the 
formal AC is firm and true ( which makes it acceptable ) and 
the material obje& entirely apprehended in all its eſſentials , 
the degree of apprehenſion is next moſt regardable to diſcern 
the ſincerity ; and becauſe the uſe of this material AQ is ſo far 
to fatisfie us, as to lead up the Will to the acceptan:e of Chriſt 
off-red, and to cloſe with the felicity promiſed, and :o be ope- 
rativein us; therefore the Þeſt way to judge of che ſincerity 
of the Aſſent, is, If it prevail habitually, and in the courſe of 
our lives aQually, with our Wills to accept Chriſt 2s Chir, 
and Love God and Heaven as ſuch, and fo to preier them be. 
fore a chings in the world. As Dr. 7ackſon (of iavins fauh ) 
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faith; what ever doubtings there may be, or weakneſs of be* 
lief, even concerning the Truth of Scripture, and the pro- 
miſed Glory: yet he that is ſo far perſwaded of it, as that he 
is reſolved ro venture all upon it, and rather to ler go fin and 
pleaſure, profic and honor, life and all, then venture the loſs 
of what is promiſed, and the ſuffering of what is threatned : 
This is a ſaving Acceptable faith, for all rhe weakneſs in the 
evidence or apprehenſion. - This Anatomy of faith 1 give to 
make my ſenle as intelligible to the Reader as is poſſible. To 
which add the Preface to the ſecond part of the Sa nts Reſt, 
the Preface to my Treat, againſt Infidelity, and you wiil 
_— that I have to ſay concerning this particular $ub- 
jeR. 
As to what you add to this till pag.394. to prove that Be- 
lievers have the Spirit, its eaſily granced : buc the Quzettion is 
not ſo general, nor of the word | Teftimmny )in general : ut 
of ſuch a Teſtimony as ſhall be the Medinm or Premiſe tro m 
which objeRively the firſt ARt of ſaving faith muſt rect (ſr .y 
be ſpecified. which I deny. Ina whole Treatiſe { agair.ft In- 
fidelity } 1 have pleaded for the witneſs of the Sprrir co the 
Truth of Chriſttanicy. 
Page39!. Your ſixth Reaſonis, that [ elſe the wnregenerate 
Were as truly gracious and Bilievers as the Saints, ] 
Azxſw.Your Reaſon is good in my opinion:though thoſe that 
d ſpute ag1inft me muſt diſclaim it, who ſay that the unregene- 
rate are called in Scripture Saints, Believers, juſtited Sons ,&c, 
and that not equivocally. Taking faith for chat which is cruly 
Chriſtian and ſaving, you mighe eaſily have known if you had 
deſired it, that 1 conſent to your concluſion, that che unrege- 
nerate do not believe, But yer with another fort of faith, 
they do believe; and in this1 ſuppoſe we are 2pree1, becaule 
we believe Chriſt. And this other ſort is differenced but as 
aforeſaid. And that its true inits kind, I hope will be no con- 
_ © troverſie between you and me , though i know not whe: her 
Mr. ShepteardandT are fo fir agreed bur I dare venture to 
ſay that you and I are, that 8; (ff verum Convertuntny. Ard 
therefore doubtle's you that call it ſo ofter [common {, race o+4 


Faith | do take itto be | true common Grace and Faith, | 10 
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oratifie you with additions to your double Teſtimony, p 398. 
from Calvin and Baronins, 1 bave heretofore produced 33.for 
the ſame Concluſion, ( Diſput, 5. of Sacram, ) and ſixty more 
for another of the ſame Importance. Yer doI not intend by this 
to blame you, for bringing your two witneſles forth as againft 
me, who had openly produced ſo many ſcore againſt the ſame 
DoXttrine that you charge me with ; for you might have Rea- 
ſons for it that I know not of, or at left be excuſable by your 
miſ.information. 
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Page 398. Y OU let fall a point of great moment where- 
in I have long differed from you,viz. | That 
Regenerate men by ſaving faith believe that Chriſt hath already 
ſatisfied for their ſins, ſo as the debt i5 paid, and they freed, that he 
bath reconciled his Father to them, that their ſins are pardoned, 
or they juſtified, that they are Sons of God here, or ſhall be Heirs 
of Heaven hereafter. ] And all theſe you ſay. | The common 
Believers, neither do, nor upon any juſt ground can believe. |] 
And ſoat laſt we have Many Articles of faith, in which the re- 
generate believe and others cannot: and if ſo, the difference 
is more material chenI thoughtit: but I am pretty well ſa- 
tisfied long ago ; that this DoRrine is much contrary to the 
Goſpel,and the nature of ſaving fai:b. | 
Had you ſpoken only of that Conditional pardon and Juſti- 
fication, @c. That is given in the Goſpel co all that hear ir, 
that may be believed by the unregenerate, as your foregoing 
expreſſions teſtifieſ] They may really believe the Whole hiſtory of 
the Scrpiture to be true, | But you mean not this, but pliinly 
ſpeak of aRual freedom, Reconciliation, Pardon, Juſtificati- 
on, Adoption, and futurity of Glorification. And of theſe 
I am fully ſatisfied that they are no Articles of divine faith at 
all. But yer itis none of my purpoſe toenter the liſts with 
you about ir, though jt be'a point of exceeding weight, 1 
have in my Apo/. to Mr. Blake, my Direftions for FP eace of 
Conſcience, and in the Saints Reſt, and many other wrictings 
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given ſome of my Reaſons already againſt this opinion : and 
thefore may be here che more excuſed. And as long as the teftt. 
mony of our great Divines at Dore ſtands on Record againit 
you, and the ſtream of our preſent Divines is againſt you , 
in point of Authority I have the advantage of you, though 
Chamier, Calvin, and ſome more tranſmarine Divines be on 
your ſide,or ſeem to be ſo.Mr. Down long ſince effeRuallycon 
futed one of my name that held your opinion: And I muſt con- 
feſs 1 the more incline to think that ſaving faith isno ſuch thing 
as you deſcribe, becauſe ſuch a multitude of holy men{ thar 
doublets bave ſaving faich ) do deny that itis any ſuch thing : 
Bur yet to caſt in a breviate of my Reaſons, ( that ſaving faith 
is not the divine Belief, that we zre actually freed, pardoned , 
jultified, Adopted and Heirs of Heaven) may breed no quarel. 


Reaſon Tt. The Goſpel containeth all the neceſſary mate= 
rial Objeas of ſaving faith : The Goſpel containeth none of 
theſe propoſitions forementioned(that you or [, or A.B. &c. 
is aQually juſtified, Adopted, &c. ) therefore none of theſe 
propoſitions are the objects of ſaving faith. 

The Goſpel ſufficiency in this is believed by all Proteſtants 
that I know, and by many Papiſts as co neceſſary Articles of 
faich. If any deny the Minor,let bim ſhew me che Text that 
ſaith he is juſtified or adopted expreſly, or by n«ceſſary con- 
ſequence; If any ſay thatit is a Conſequence from the Pre- 
miſes, whereof one is in Scripture , and the other inus; I 
have anſwered this to Mr. B/ake , that this makes it not pure- 
ly de fide, nor at all tobe denominated de fsie,unleſs the word 
cf the Goſpel were the debilizs premiſſorum. 


Rea. 2. If this which you mention were the difference 
between a ſaving and a temporary faith, then the difference 
ſhould be, thac one believeth only the written word, or the 
Goſpel .& the other the(ſaving faith) believes alſo an unwritten 
word, and that which is not in the Goſpel. But this is not the 
difference, Ergo. &&c. 


Rea. 3. The material obje& of ſaving faith is propound- 
ed by God toall men that hear the Goſpel, and all com-- 
K manded 
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manded to believe it. Bur this, ( that they are aRuajly 
juiified, &c. ) is not ſo, ner all commanded to believe it, 
Eroo.&c. 

Tf it were all mens duty, ſome muſt believe a faſhood, It 
you ſay that it would be a Truth conſequently, if they could 
believe it:I anſwer;Jt muſt be a truth antecedently, or elſe the 
firft act of faith is falſe. If you ſay,that men are firſt command- 
ed to repent and then believe, I anſwer; No repenting without 
faith will prove them juſtified : therefore upon no ſuch re- 
penting may they believe they are juſtified. If you ſay ſome 
other Ac of faith goes firſt, and juſtifiech us , I anſwer ; Then 
it is that other Act that is juſtifying faith. 


Rea, 4+ The unbelief that condemneth men is not the not 
believing that they are already juftified, Adopted, &c. There- 
fore the faith that ſaveth men is not the believing that they 
are juſtified, Adopted, &c. for they are contraries. 


Rea. 5. The material Object of divine faith ( of ailent ) 
is ſome word of God, at left written or unwritten. But 
the Articles mentioned by you, are ( as to the Church ordi- 
narily ) no word of God, written nor unwritten : therefore 
they are not the Obje& of divine faith. If they bein the 
written word, let it be produced ; which cannot be done. If 
it be an unwritten word ( in the heart ) they that affirm ir 
muft produce or prove it, which they cannot do. And the 
common experience of Believers is, as far as I can learn from 
themſelves ) that there is no ſuch thing, for though they know 
of a Spirit effecting faith ig them, that is, cauſing them to be- 
lieve an Objec already revealed, yet they know of none, pro- 
pounding a new word or Object of faith to be believed as the 
Goſpelis. The effeRs of the Spirit indeed ( Faith, Love, 
&c ) are the ObjeRs of a reflex knowledge (as its called) but 
not of Faith : though they conſequentially confirm us in the 
Faith, having therefore no ordinary divine word in us, we can 
have no divine faith. 


Rea. 6. If our own inward Graces be the objeR of ſaving 
Faith, thenare we ſaved by believing in our ſelves, or ſome- 
what of our ſelves, ( viz, That we are juſtified, adopted, 
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&c. ) But the Conſequent is untrue , therefore ſo is the. 
Antecedent. Saving faith is a believing in Chriſt. 


Rea. 7. That which-no man hath before his firſt believing 
cannot be the material Object of his firſt ſaving faith ( and 
therefore ſpecifieth it not, nor is eſſential to it. } But no man 
bath before his firſt believing either actual Juſtification, Adop- 
tion, &c. Therefore neither of theſe can bethe objec of our 
firſt ſaving faith. The Major is plain, beeauſe the object is 
before the a&. The Minor 1s proved, in that Unbelievers are 
not juſtified, Adopred, cc. 


Rea. 8. The Dofrine that makes Juftification , Adopti- 
on, &c. to go before faith, and be the portion of Infidels, 
is unſound : but ſuch is/yours, For men muft have theſe be- 
fore they cantruly believe thac they have them, and ſo before 


your favirg faith. 


Rea. 9 If that I be bound to believe ( to Salvation) that 
I am actually juſtified, then either thatl am juſtified by faith 
or without faith - not without , for that's againſt the Goſ= 
p=l;not by faith.for I yet have it rot at firft, and after either T 
am bound to believe that I do believe or not, if noc thill the 
concluſion will not be de fide, becauſe my believing ( which 
isnot by a word of God affirmed ) is the pars deb:lior of the 
Premiſes.If I am bound to believe that I do believe,then alſo 
muſt I be be bound to believe, that I believe, that I do 
believe, and ſo on: for why ſhould I be bound to believe one 
Belief, and not to beſteve another, even that Belief alſo. Te 
was never known that faich was its owne ſpecifying Ob- 


ject. 


_ Rea. 10. If my own inward qualifications or receivings 
trom the Spirit are the Object of ſaving Faith , and the Gol- 
pel :he ObjeR of common ſaith , Then common Faith hath 
a perfect ObjzR, and ſaving faith ( where it differs from it ) 
bath an imperfet ObjeR : ( for ſuch is both our ſanRificati- 
on, and-our Juſtification at leſt, as revealed to ur, orthe Re- 


velztion cf our Juſt fication. ) But the Coniequent is un- 
K-'2 ſound : 
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ſound, therefore ſo is the Antecedent, I dare not compare my 
inward evidences with the Goſpel. 


Rea. 11. If the Spirits inwards Teſtimony that I am juſti- 
fied, Adopted, &c, betheobje& of ſaving faith, then one 
true Chriſtian hath more to believe, and another leſs.and there 
are as great variety of Objecs as of Chriſtians; and ſome are 
bound to believe much ſeldomer, as well as leſs, then others : 
( For he that hath not the Obje& is not bound to believe 
it : but ſome Chriſtians ( art moſt ) have it but ſeldom, and bur 
little; ) But the Conſequent is untrue, therefore ſo is the 
Antecedent. Though Chriſtians have ſeveral degrees and ſea- 
ſons of exerciſing faith , yet they are bound to exerciſe it 
more and oftner then they do. And it is not made impoſlible 
for want of a word to be the Obje&. 


Rea. 12. Alſo it would follow that the ſame man is one 
day bound to believe ( if there be ſuch a Teftimony ) and 
another day not : and perhaps another monech or year : yea 
perhaps ſome ſhould never be bound to believe : for none have 
that Teſtimony conſtant, and many Chriſtians never have that 
at all, which is unfitly called an inward word or Revelation; 
that we are adopted by immediate Teftimony, But&c. 


Rea. 13. ( Though the Spirit work faith, yer ) the teſti- 
fying ſealing Spirit is given to Believers and after faith, there- 
fore ſaving faith goerh before it, and is without it. 


Rea. 14. If our own Adoption , Juſtification, &c. be 
the ObjeRs of our ſaving Faith, and it be an Article of Faith 
that you are juſtified, &c. then to doubt of your Juſtifica- 
tion, Adoption, ec. is to doubt of the word of God : and to 
deny your own Juftification,is to deny the word of God,and ſo 
all that you thus ſpeak againſt your ſelves in your doubrings, 
you ſpeak againſt the Truth of the word of God : But the 
Conſequent is unſound, Ergo.&c. 


Rea, 15. Onr inward real Graces are the Obj:ts of our 
knowledge by the reflexion ( or as ſome lay, by ir es. ) 
ere- 
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Therefore they are not the Objects of ſaving faith. For 
though che ſame thing as extrinſecally revealed may be the 
Object of both, becauſe of different Revelations, yet I ſuppoſe 
ſuch different intrinſick Revelations, will not here be pretend. 
ed ; noris it neceſſary that when the Spirit hath firft given us 
Grace, and then by an inward light and efficiency , cauſed us 
to perceive it, and know that we have it, he ſhould after give 
us an immediate word to tell us of that which he had before 
cauſed us to know ( as he cauſeth us to diſfce:n extrinſick Ob- 


jeRs. ) 


Rea." 16. The Articles of ſaving faith may be expreſſed in 
the Churches Creed , but ſo cannot theſe new Articles that 
you mention : For there muſt be the names of ſo many, and 
ſuch individual perſons, as cannot be known ; nor will it be 
certain. For you will not be content with the general, thar 
he that believeth ſhall be ſaved; but there muft be in your 
Creed, | 1 am juſtified, Adopted,&c.\| which who can know but 
they that have it? And ſo their Creed is utterly uncertain to 
the Church, yea and every man hath a diſtin& Creed of his 
own: There being one Article in it ( that he & juſtified ) that 
no man elſe is bound to believe : and ſo there muft be as many 


Creeds as Believers. 


Rea, 17. The Articles and Obje of ſaving faith may be 
preached to ſome ( at left ) that are uncalled, and they requi= 
red to believe : But your ObjeR and Articles can be preached 
to n9 man, therefore they arenotthe Articles and Objecs of 
ſaving faith, No one unconverted man in the world can be 
called on to believe that heis juſtified, unleſs he be called to 
b:lieve an untruth, or according to the Antinomian Doctrine 
of Juſtification before Faith, he can have no knowledge or dif- 


covery firſt that it is the true. 


Rea. 18, Were your Articles neceſſary Objeds of a ſaving 
Faith, then all preſumptuous ungodly perſons are juſtified for 
not believing ( yea and all others.) For, 1. Its as natural 


Impoſſibility ( as is aforeſaid ) to believe without an Object, as 
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to ſee without Sun or Light. The holieft man could rot do it, 
2. And preſumptuous perſons have the Ac ; and its not long 
of them that there is no object for it : They are confident thar 
they are juftified, Adopted, &c. But you ſay | They do not cr 
cannot believe it.| But why is that? Becauſe they believe not, 
even when they do believe it. i mean, (having no word of Re- 
velation, )the name of Beliefis not due to the AR&t : bur thats 
not long of them. They are confident that God hath Jufti4- 
ed them and will ſave them, as well as you. Though you ſay 
you havea word for it within you, which they have not. ; 


Reaſon 19. TheScripture tellethus an hundred timesvver of 
another Faith as certainly ſaving, without your Articles: there- 
fore theſe Articles are not neceſſary to ſaving Faith , to cite 
byt a few Texts, Row.10.8,9,10,11. | That u the word of faith 
Which we preach, that if thou, ſhalt confeſs with thy mouth the 
Lord Feſus, and ſhalt believe in thy heart that God raiſed him 
from the dead, thou ſhalt be ſaved: for with the heart man be- 
lieverh unto Rightermſneſs,&c.| Herenote 1. that this is the 
Word that is ſaid to be in the heart, ver. 8. And 2. yet it is 
the ſame that the Apoftles preached. Now the Apoſtles did 
nor preach to men ſuch Articles as yours, viz. | Tow are airea- 
dy attually juſtifigd, Adrpted,&c.\ by name: but only this con- 
ditional Juſtification here mentioned. It is a Belier ing to Righ> 
teouſneſr, and not a Believing that We are Kighteows which they 
preach and require : It is a Believing Chriſts Reſurretien, &C. 
and not our ow: hoxeſty or felicity or pardon, &c. So that this 
ſame word which is preacht by the Apoſtles, is it that is in rhe 
beart, and not another Goſpel or Word of God ; viz. [| T how 
eA. B, art juſtified. | SO John 1.12. «As many ai received him, 
to them gave he power to become the Sons of God, ever to them 
that believe in hz name.) They muſt believe that they may be- 
come Sons ; which is nor a believing that they ave /or3, Rom. 
4.24. Faith | all beimpured to us for Rightconſn'ſ7, if Ye be- 
lieve on him that raiſed up }efſius our Lord from the dead. | This 
is the ſaving Faith, which is imputed co us for Righteouſneſs ; 
and therefore is not a Believing that we are righ eous. es 
13.38.29. Corgiveneſs of fin iv preached through Chri:!, avd by. 
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bim a' that believe are Juſtified from all things &c.| They believe 


before they are juſtified, and therefore not that they are juſtifi- 
ed.But I have aid enough of this heretofore in my Confeſlion. 


Reaſon 20, All the Articles of the true ſaving Chriſtian faith, 
have been ftill owned by the Catholick Church ; Theſe Ar- 
ticles that you mention have not been ftill owned by the Ca- 
tholick Church , therefore they are not Articles of true ſaving 
Faith. They are not to be found in the Creeds of the Church, 
nor Writings of the Fathers of the Church , therefore they 
are not owned by the Church. All in the Creed that is pre- 
. tended is,the | / Believe] with | the Remiſſion of ſins, | which is not 
[ { believe that my ſins are Already remitted : For the Catechu- 
2101s were to profels this faith , and all were bound to believe 
ir. Other Reaſons I have given elſwhere. 

I caſt in all theſe Reaſons haſtily, not improved as I ſhould 
do, if I were to make a Defence ofthe Truth ; but to give you 
an account of the cauſe of my Diſſent, becauſe I find this the 
principal point of all our Difference. 

Yet that we ſeem not to differ more then we do,I muſt again 
refer you to my Treatiſe of the Spirits Witneſs within 4 to the 
Truth of Chriſtianity, y 2, &c. to know my Conceſſions. To 
which I alſo add, that all that believe in Chrift, do believe in 
him for Remiſſion of their own ſin1, and do by conſent Accepe 
him and pardon offered by and with him : and when they profeſs 
to be Believers, they profeſs thoſe Premiſes from whence they 
may conclude that they are pardoned : And ſo far as they 
know that they ſincerely believe, they may and onght to con- 
clude that they are pardoned. Yet its not a Word of God, much 


leſs an Article of ſaving Faith. 
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Page 399. T2 next inftance in eAcceptaxce and Love to 

Chriſt. And I grant you flill the concluſion, 
that theſe are not in the unregenerate in the ſame /pecies as 
inthe Saints. Butthat there is a Love and Acceptance true 
in its kind , andhow it materially differs from that in true Be- 
lievers, I have ofc ſhewed, and ſhall do here farther ja ny Ad- 
ditional Explication. | 

I ſaid in my Apboriſms, that [| che Acceptance of an offered 
Chriſt # the eſſential Form of Juſtifying Faith.] ( not of Faith 
3n genere,) and you ſay that I ſaid fo of | Love. Iknow there 
is Love in Acceptance, or Conſent, or Choyce : bur if I mighr 
have choſen, I had rather you had charged me with what I in- 
deed wrote, then with what you imagine may be implied in 
it. 

Page 403. Youreighth Reaſon for the Cauſe that I main- 
tain,is ſonnd and undeniable. 

Hence you paſs page 404. to another Controverſie, anſwer- 
ing this Objetion | Love may be Eſſ*ntial to faith, becauſe its 
agreed that Fiducia is an Att of Faith, and that in the Will, and 
ot only Mr. Baxter, but Bellarmine and many reformed Diwvines 
ſay ſo.] Anſw. 1. Ilookt in Bellarmine, and find him with 
the common vote of Schoolmen, and Divines placirg Fil«cia 
in the will, but ſo far is he from making ic an AR of Faith, thae 
the Poſition that he is there proving is, chat | fides non eft f; 1u> 
cia,] againſt the Proteſtants, and concludes as you , that chae - 
fiducia ex fide vritur , non poteſt eſſe idem cum fide. Sure you 
did not indeed mean to prove hence that Bellarmweine is of the 
Proteftant opinion which he writes againſt. ] ſuppoſe your 
intent was to limit his conſent to the laft clauſe of the Subje&t 
of Afﬀance. 

2. You might well ſay many Reformed Divines are for the 
point which yon aſſault; forit is ſo common, that wich Papiſts 
and our ſelves, it goes commonly as the Proteſtant cauſe. 

As to your firft Reaſon (and your whole cauſe) you utterly 
miſtake and miſ-report the cauſe. It is not a @@yecorgis that 

Proteſtants 
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Proteſtants commonly mean by Aﬀance ; no nor a 77:8 
neither as that word moſt uſually ſignifieth the confidence or 
perſwaſion of the intelle& in a high Degree. Burit is the ve- 
ry 755 or Faith «ſelf, which we commonly expreſs in Engliſh 
by [ Crediting, or giving credit to a man ; T raſting kins, or ba- 
ving affiance in him, | And therefore our Divines do common- 
Iy maintain againſt the Papiſts that m5ever 5 1mſcripturs (ig- 
nifieth fiduci.am ponere ; and fidem habere ; which is our Afﬀe= 
ance, And our Franſlators thought ſure that to T7wft in God, 
and to hope in him was all one, ( and ſo to Truft or Hope in 
Chriſt) when they ſo ordinarily tranſlate z>-7i{ by Truſting, 
as in Luke 24,21, Hurts 5 1imZoniy in avis &c. The ſenſe alſo 
ſhews it is not Hope as commonly detined that is here meant. 
So Matth.12,21. & Rom.15.12. Ket © To Yam hvTs £9vy bamsdt 
Andin his N ame (hall th: Gentiles truſt, And the firft Belie- 
vers of the Epheſians Paul calleth 75s ayoumw 25 ev Tw Kgicws 
theſe that firſt trufted in Chriſt, which is all one in Paxls ſenſe 
with believing in him; for in the next verſe | &» © z5wvV/aurns ] 
is uſed as Synonimal, to ſignifie the ſame thing. And ſo in 
1 7im.4.10.& 6.17. Phil.2.19 and other places , our Tran- 
{lators call this | Tr-/t5»g in God, ] which 1s our Aﬀiance ; and 
undoubtedly an ac of the Will. And when other words (as 
frequently) are uſed, it is the ſame thing that is intended in 
many places of Scripture, which our Tranſlators call [ Trauft- 
ing in God. | Now b<lides your Plerophory or Perſwaſion, there 
is in the nature of ſaving faith not only another Afiance , but 
a double Aﬀiince eſſential ro it in ſome degree : as I ſhalltake 
the liberty according to my apprehenſion to openir. 

Belief is either vo/rntary and a Duty, or involuntary, and no 
moral good. The latter is the faith of the Devils, and all that 
believe the Truths of God as things that are againſt them, and 
would not have them to be true, and perhaps had rather not 
believe them (for the underſtanding is not free in it ſelf.) This 
kind of belief is meerly of the Intelle& : The voluntary ver= 
tuous Belief of God, is either of ſome things that we appre- 
hend as mee>ly True, and having no other good in them as to 
us but the Truth (nor perhaps to others) There are no ſuch 
Revelations ; but yet our apprehenſions may be ſuch of them. 

L Here 


074) 


Here Truth it ſelf is a certain ſort of Good. And thus the In- 
relleR receiveth theſe Truths, but not alone : For the Will 
hath a double concurrence. 1. Looking with Complacency on 
the good of verity Revealed, 2. Looking with a Complacen- 
cial Aﬀriance or Truft tothe Veracity of God the Author or 
Revealer, Thus it is that we believe ſome Hiſtories. I I, Or 
this voluntary Belief is of things þzrifu/tous, in our appre- 
henſion, as in caſe of our belief of Threatnings, Here the Will 
hath an Aver/reſs to the material Objett , but ill hath a com- 
placency joined withit bothin the $ eneral G ood of Verity, 
evenas ina Threatning, and a Complacency in, and voluntary 
approbation of the Veracity of God in his Threatnings. Thys 
ic ought tobe: And this compliance of the Will with Gods 
Veracity ina Threatning, is not commonly called Afﬀeance ; 
but a conſenting or Complacencial Approbation. ITI, This 
Belief hath ſometime a Revelation apparently good to us, (or 
to the Church, or our Brethren and Gods honour) for its Ob- 
jet. Thusall merciful Narratives, Offers and Promiſes, are 
believed ? Arid here are theſe Acts. 1. The Intelle& appre- 
hendeth the Veracity of God-Revealing. 2. The Will hath a 
Complacencial Approbation of this Veracity of God as good 
in it ſelf and a Divine perfeQtion. 3. The Intelle&t Appre- 
bendeth the Letter and ſenſe of the Revelation. 4. And the 
Truth of it as proceeding from Divine Verity it ſelf. 5. And 
the Goodneſs of it as its Truth in General. 6. And the ſpecial 
Goodneſs of it from the Matter in ſpecial. 7. And the Will 
concurreth in theſe Apprehenſions by Commanding the Intel- 
ie& according to that Degree as the acts are /mperate. S. And 
the Will bath a ſpecial eFffance or Traſ? ( together with che 
IncelleR acquieſcing herein) inthe Yeraciry of the Revealer as 
it reſpeReth this ſpecial Objet, For as 9. The ſame Will 
hath a C omplacexcy, or Conſent or Acceptance, as to the Good 
Revealed, Promiſed, Offered ; ſo it hath an anſwerable reſpe&t 
tothe Power, Wiſdom and ſpecial goodneſs of God that pro- 
miſeth; and ſo lookgyg at his Veracity(the reſult of theſe three) 
as the Foundation aHd formal Obje& of his faith , he muſt 


needs look at it with a ſpecial Volition. which we commonly 
call Afﬀance or Truft';, and this-laft is the very Act that is cal- 
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led by the name of fides, or fi/ucia, or Aﬀiance , comprehend- 
ing the reſt, but ſo as that they are all denominated uſually 
from this as the perfetive AR. And this is the Aﬀiance , thar 
we ſay iseſſencial to Faith in general as it bach a Promiſe, for 
ics material ObjeR, and which is directly ſignified by m5zvev cis 
&m T:v ©:3v, Totruſt a mans word, or to credit him, or take 
his word, or truft his credir, and to believe bim, and have Afti- 
ance in him, are all one. 1 V. The ſpecial faith of the Goſpel 
called faich in Chriſt, conteineth all theſe nine Acts aforeſaid, 
and a tenth ſuperadded which is a ſpecial Afancein Jeſus 
Chrift as the Saviour to do the works of his undertaken Office, 
in our Salvation, So that all theſe ten Acts are in ſaving faith,as 
they are diſtioguiſhed by the ſeveral obje&s ; which yet are all 
bur one faith in a moral ſenſe, and all theſe but the ſeveral parts 
of the Object. He thar denieth this, muſt in equity except 
againft thoſe particular Acts that he thinks may be left out. 

By this much I have told vou whar acts of the Intellect, and 
what of the Will are in faith, and what Aﬀeance is init : Two 
afts of Afi ince are in ſaving faich. The firtt is an Afance, or 
Truſt in, or crediting of God as the Promiſer, becauſe of his Vera- 
city: This is in the Gen, The ſecond is, An Affance in the 
Redeemer as ſuch, by which we Truft in him for the effects and 
Eads of his Office. And this is eſſential to the Chriſtian faith 
i» ſpecie. All cheſe are comprized in theſe three General acts. 
I, Aſſent, 2. Conſent or Acceptance. 3. Afiance. This laſt 
Affiance 1n the *'Meadiatour, 1s not the ſame with the General 
efffiance in God 44 Promiſer,before mentioned. This is the act 
thac was commanded the Zay/or, (comprizing the reſt) 4.16. 
31. 5W5'y om 79 Kun Inoty Xo:icdy t owlnti ec.] To theſe 


is Adoption given, fohn I.12. 7% mStvgT1y Hs 70 ovouts auTE, ]So 


Rom.4.5. and 19.14. & paſſin. | 
Now the Plerophorie that you call 4fizxce, is either an Aſ- 
ſrerance or Confident per ſw aſion of our own particular ſtate of 
Grace, or of our particular Acceptance with God in our ad- 
drefles, or elſe ſome high Degree only of the forementioned 


Afﬀiance or Aſſſent. Now it is none of theſe that we call Af- 


france, when we make it eſſential to ſaving faith. Amer ſhews 
ſomewhat of the difference in 1zedul.T beolog. I 1, c.3. &' 1.2, 
| 98. CAP. Jo 
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cap.5. Where alſo helarpely proveth faithto be in the Will ; 
and yet your forementioned ſpecial Articles are none of its ob- 
zet : Aſſenſus vero ſpecials quo ſtatnimus Deum eſſe noſtrum 
Deum in Chriſto , non eſt aftus primus fide , ſed attus ex fide 
emaans. Nulla enim eft majr in te quam alio certitulo hujus 
vervtatis, nec verior ejus appreher fir, antequam te ad Deum fide 
Sngulariter applicaveris, ſaith Pemble, V;agic. Grat. pag. 260. 
[ that kind of Fiducia which We call Aſſurance, and full perſwa- 
fion of the pardon of our ſins, tu afruit of the other Fiducia , or 
T ruſting unto the Promiſe it ſeif, wherein ſtands the proper Atl 
of Juſlifying Faith. Anl it follow; it not al\pajes preſently, but 
after ſome long time, after much pains taken in the exerciſe of 
Faith and other Graces.) But that the other Fiducia is efſen- 
tial co ſaith be proves by ſeveral Arguments; pag. 253+ (In 
which our more voluminous Diſputants againſt Popery are 
much more copious.) And pag.170.171. Where in the Mar- 
Sin he ſaith, | 7s is anerroneous curioſity to make Fiducia a (,0n- 
ſequent of Fides, andto ſay therefore I truſt a man becanſe | be- 
lieve the truth of his promiſe, that be Will do what he ſayes; there 
can be no good conſtruflion of ſuch a ſuing : for it 1s 4s much as 
thi , I truſt bim becauſe I truſt hins.&Cc. | 

And thus your firſt Cenſure is anſwered : Afﬀfiance is eſſentizl 
to true faith. 
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Page 4-6.X 7 Our ſecond anſwer of the Objetion you choſe 

| is, by alleadging from Rob. Bironizs two Rea- 
ſons to prove that Fiducia is not in the Will. The firſt is | Be- 
cauſe D'ffidence ts not in the Will.| Anſw. Fiducia is an act both 
of the Underſtanding and Will, and D:fidence is ſeated in both; 
D. fid:nce in the Will is moſily a Privation of the Truft and Af- 
fiance aforementioned. Your Argument from Baronizs to prove 
it only in the Underſtanding is, | becauſe men may diſtruſt 


_ themſelves, which fegnifieth not ahatred,&c | Anſw.1, Though 


it ſignifies no hatred or averſation , it may ſignifie a Privation 
of the Truft and boldneſs, and expeRation of the wili and un- 
derftanding both. If ati and frws be ats of the will, then ſo- 

may 
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may Aﬀance, Do you think Hope isin the will or not? I do 
not think you will be ſo ſingular as to deny ic. And then I 
would ask whether Deſpair be inthe Will ? If Deſpair be, fo 
may Diffidence. And here I may put you to anſwer your own 
Argument. A man De/paireth of himſelf and his own affairs, 
without Hatred or Averſation : therefore Deſpair is not in the 
Will. If you ſay there is a certain Averſation of the will from 
the evil of his affairs, in Deſpair I ſhall ſay, ic may Þz as truly 
ſaid of that Diffidence which is a full concrary ro T:ult,if you 
ſay that Deſpair is inthe will, as a Privation of Hope, I (hall 
ſay then ſo is this Diffidence as a Privation of Truft. 

Page 407, You confirm the inopinion of Baroxins from the 
| the uſe of mediums tobreed Confidence ] But, 1. That prov2s 
eAfſnce, as its taken for firengrh of Aſſenc to be in che In- 
telleR, but not as taken for the fiducia/ arquie/cence or expetta- 
tion of the Will. 2. Ir proveth Affaxce in the Scripture- 
ſenſe ( as taken for faith ) to be in the underſtandine but not 
to be in the underftanding alone : For affiance as hope is a com- 
plicate A of the IntelleA and Will, not phyſically one , bac 
morally one, and Phyſically ſo admirably complicate, thar its 
very hard to diſtinguiſh them. 

Page 408. You piveus Baronizs his ſecond Argument | / 
formalter eſſet allus voluntatis, nil aliud eſſet quan defi erium, 
ſeu amor objefti : & multi amant & defiderant obj*tlum,qui non 
habent fiduc am: &+c. 

Anſ. The Conſequence is without all appearance of Truth({ in 
my eyes )for it is the material objet ; whoſe love he and you 
do blainly ſpeak of : but the love of the material objec as the 
end is preſuppoſed tothe At of the Aﬀance in veracity and 
word of the Promiſer as the means : and it is from this tormal 
objeR,thar Affiance is denominated I do not truſt rhe pardon of 
ſin, fuft:ſicativn, Adoption, though I love and defire them : but 
[ cruit Gods Promiſe, becauſe of his veracity for che pardon of 
ſin: But if the Promiſe it ſelf bethe objeR which you mean; yet 
I anſwer. 1.My love to the Promiſe is becauſe of the good pro- 
miſed,8 therefore primarily to the benefit,and but ſccoundarily 
tro the Promiſe: but my Truft is primarily in Gods veracity,and 
next inthe Promiſe asthe product of that veracity, and not at 
all in the benefit, but forthe benefic promiſed : I love _ 
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Benefit or good promiſed formally, and I love the Promiſe 
for the benefits ſake finally, and as mediatly participating 
of the goodneſs loved. Burl truſt in the Divine veracity for- 
mally, and inthe Pcomiſe ſecondarily, as partaking of ir as 
the matter in which it is expreſt: But the good of the benefic is 
only finally pertinent co Aﬀiance, and the good of the Pro- 
miſe as the means to that end. 

2. I further anſwer to this ( and at once to the confirmati- 
on of the Minor ) that there is a/iquid deſiderisi & amoris in 
affance, and eſſential to it, as there is a/:q#id box eſſential in 
the objet., But being a compound a, it follows, nor that 
it muſt be denominated Love or Deſire, or that it is »:/ alizd. 
Even the divine veracity is the formal objeR of affiance, not 
ſimply, bur as the Author and Informer of a Promiſe of good 
things : For it is not called the object of affiance; if it produce 
only an aſſertion that makerh ro our hurt. And the Promiſe is 
the obje& of afhance as a relative thing that hath reſpe& at 
once both to the veracity of the Promiſer and the good that 
is promiſed. Hope hath ſomewhat of Love and ſomewhat of 
Deſire in it eſſentially, And yet itis not to be called Love or 
Deſire no more then a man isto be called | Reaſon or InrelleF, 
or /Vill, or a Body, or a Soul: fo faith hath ſomewhar of 
Hope and of Lovein it , andyet is not to be called Love or 
Hope : of which more anon. 

To the confirming Reaſon I anſwer ; Its true that many 
love and deſire that which they have no affiance or truſt to 0b. 
rain : and that proves that Love and Defire are not terms 
convertible with Afiazce or Faith : but it proves not that affi- 
ance or faith hath no participation of Love or Defire. There is 
Love efſential to all Defire : & yet a man may love that which 
he deſireth not (if he have it already, ) though he cannot de- 
ſire that which he loverh not There is Love & deſire cfſential- 
ly in hope, and yeteſſential to hope, a man may love & deſire 
that which he hopeth not for. There is expeRation eſſential to 
Hope.and yet I may exped that ( asa hurt or injury, )which 1 
hope not for. And yet you will cell me that which 1 know not,if 
youtell me of any thing eſſential tro Hope beſides this deſire 
{coorehending love |& expectation: I take it ro be a compound 
of Deſire and expeRationſor at molt with ſome acquieſcence 

and 
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and pleaſure ofche mind conjunct. ) Yet neither of them alone 
is Hope. ; 

Pot 409, You add a third Reaſon to prove that Aﬀeance 
is not in the Will, from |_ rhe wſe of the words in all good An- 
thors : | But what words ? 7a19:375pia and mimidngrs ; but 
IT. Ameſius ( HMeadnl.ls 1. nbi ſup.) tells youthat even thelc. 
words in ſeveral Texts of Scripture ſign'fie ſaving faith 
2, But what's this to our Queftion, you thould have limited 
ic to one ſort of Afﬀance, and not have ſpoke thus of all Aﬀe- 
ance in general,nor of that which Proteſtants plead for in ſpeci- 
al. Prove it if you can that m;zzvear cs 73» ©43;, or the engliſh 
Truſting, or Aﬀiance, or the Latine fidcia or /ides, are not 
atsof the Will. And of this, we call not for proof from 
prophane Authors, but ſacred, as knowing that 7% and = 
vw 15not the ſame thing wich them and with the Scriptures : 
See Mr. Gatakers Cinnus, pag. 383, 384 385. And againft 
Pfochenius de novi inſtramenti [tylo, pag.88,89. where he ci- 
teth abundance of Scripture Texts, where 755 and 5% c©5 
are uſed for Faith and Aﬀance, or Truſt to his Word thar 
promiſech us ſome good, which is not the uſe of the words with 
prophane Writers. And of your own ſenſe of fiducia, ſec 
Chamier de fide, li. 12.chap. 11. in Panſl. And eAmeſii 
Bellarmin'. Enervat. Tom..li. 5.2,and 3. proving that faith is 
Affiance,and cap. 1, Citing Card.Contarenss, Alexand.: Ales, 
Bonzvem, Darananr, Cajttan , affirming itto bein the Will 
as well as the Intelle&. To conclude therefore your P/ero: ho- 
rie is not (alwates at leſt)in the Wil), but f:des vel fiducia,Truſt, 
Afimce,Faitharein the IntelleR and Will. 

You concludethat[' He thap after all this, ſhall ſtill [cy that 
fiducia is w the Will, I will not ſay he is impudent, but [nre a lit 
tle thing Will not make him bluſh. |] 

Anſw.. For my part I was naturally ſufficiently baſhfull, 
bu* my Brethren have notably afliſted me in the cure of it - 
But I muſt confeſs that I ſee nothing yet in your Argumer-s, 
nor in the badneſs of my cauſe or company to make me þuſh. 
Much more hath been faid by Be!/lzrmine and many More,. 
ſince this controverſie begun among us ; then you ave here 


ſad; and yet alinoſt ajl.Proteſtant Divines that: ever I read 
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2105 ow > OT 
- 


(89) 


or heard of, ( excepting very few noted for ſingularity ) do 
without bluſhing hold to the old cauſe in this point, aſſerting 
Faith to be eſſentially fiducia, and in the Will: And the few 
that confirm it to the Intelle&t, do moſt of them make that 
Intelle&tual Aſſent to contain an IntelleQuall Aﬀiance. 

And for Baronins, whoſe reaſons, you urge, he was young 
and raw when he wrote thoſe exercitations, and lince that did 


. change his mind in many particulars ; as you may for inſtance 


ſee in your point of the Spirits Teſtimony, which in his Di/- 
put. againſt Turnbullus , he otherwiſe handleth then here, I 
ever lookt ( ſince I had any acquaintance with them and thoſe 
matters ) on his exercitations, as the unripe fruits of an ex- 
cellent wit: and valued then more for what they promiſed 
and atrempted, / then in many points ) for what they pertor- 
med : but his after-labors, even the poſt-humours have ſo 
much more Maturity and ſolidity of conceptions, that | muſt 
ſay it is pitty they had not been more perfeted, and God 
had not longer ſpared us that man , whoſe Judgement I value 
as highly as almoſt any mans ſince the primitive times of the 
Church. But what reaſon gives he why fiducia in his ſecond 
ſenſe is not an A& bur effect of faith ? viz. | ut accipirur pro 
interna acquieſcentia in divina benevolentia & pratia , per quam 
rats ab illa pendemus, &'c. | page233- Orrather as itis 
an Acquieſcence in the veracity of the Promiſer. You know 
alſo that he is pur to defend his ſingularity by anſwering theſe 
Objections. [| Ss fiducia eſt in intelleftu noy differt ab aſſenſs, 
ut hoc repugnat Dottrine omnium Orthodoxorum, | page. 241, 
Et nullus unquam Orthodoxus Theologns dixit fiduciam eſſe aſ- 
ſenſwm aut judicium mentis. | page. 242. Iconfels | have 
long taken thoſe paſſages of Baronins which you alledge, for 
ſome of his chifeſt overſights : and I yer ſee no cauſe to think 
otherwiſe, 

Among others { commonly given by our Divines) theſe 
following reaſons move me to think that Aﬀance as ſionified 

3 T5zVew 35 Tv Ozby, cc, in Scripture, and by our engliſh 
wort Truſt, isinthe Will as well as in the Intellect. 


Reaſon 
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Rea. 1. If Aﬀfiance or Truſt be only in the Intellect, then 

may we be ſaid to put our Truſt or Athance in threatning, 
whoſe Object is ſome miſchiefrous : but this is in :#udirzms, 
and fo the Conſequent is falſe, therefore {o is the Antece- 
dent. 
Rea. 2. Thz Goſpel or Promiſe,as the Object of our faith 
or Truſt, are eſſentially good as well as true : therefore 
faith muſt be eſſentially in the Will as well as the Intel- 
lect. 
Rea. 3. Chriſt himſelf as he is the Object of our faich or 
Truſt, is good as well as true : therefore that faith muſt be 
the act of the Will as well Intellect. 

Rea. 4. Jaltification, Adoption, Glorification, and the 
other ben-fits, which by faith are to be received, are offered as 
good, therefore the receiving of chem belongs to the Will. 

Rea. 5. Hope and Deſpare are not only in the Intellect , 
therefore Aﬀiance is not only in the Intellect, for they differ 
very narrowly. Our Divines, / hamier, Ameſius , and other 
ordinarily make all hope to be fiducia, though not all fducia 
ro be hope, making this the difference, that the fzdacie fides is 
abour the object as preſent, and the fiducis ſes about the 
objett as future. 

Rea. 6. Fruiand Vtiare Acts of the Will : But one or both 
theſe are in Aﬀance, therefore Affiarce is an Act of the Will, 
For the Minor, as God is the perfect Fountain of all Verity, 
and his Veracicy is his Divine perfection ; ſo the ſoul in Aﬀi- 
ance doth f-#/, in ſome initial ſort which YV:ators are capable 
of, enjoy God in this his perfection. For Aftanceis a certain 
Acquieſcerce and Complacencie of the foul in Gods veracity. 
2. And as his Promiſe is the means of the benefit to be re- 
ceived fo the Will doth by affiance uſe this Promiſe to its end. 

Rea. 7, Veracity which is the formal object of Faith, is 
as much the Reſulc of Gods infinite goodneſs, as of his Wiſ- 
dom and Power : Thefore it is by faith or truft as neceſſari- 
ly reſted on by the Will as the underftanding. 

Objett. Thenrthe Bel:ef of a threatning ts Aﬀiance. 

Anſw. No: There goes more then meer veracity and re- 


velation,to the Object of AffiancelIt is faith in general if there 
M be 


(32) 

be but theſe, and when we believe a threatning : But all faith 
is not Affance: Itis not Truſt or Aﬀfiance unleſs it be ſome de- 
firable thing that is revealed, and then in relation to that our 
Credence Or Belief in the Divine veracity is thus named; even 
when both theſe objects do concur. 2. Yet I add that a 
chriſtian Belief, even of che threatniugs of God, muſt be vo- 
luntary and contain a Complacency of the Will in the Will 
and veracity of God, though notin the evil threatned, and 
chough ſo it be not called Truſt, And they that believe any 
Truth in vo!untarily upon the credit of Gods veracity, taking 
no depree of complacency in his veracity or Will, have not true 
faith in genere, ſave analogically or ſecundum quid. 

Rea. 8. Scripture being a DoEtrine of morality, and not 
of meer Phbyſicks, is morally to be underſtood : and there- 
fore according to che common uſe of theſe wordsin morality, 
Truft, Faich, Aﬀiance are not to belimited to any one phy ſt- 
cal AR, nor any one faculty of the ſoul, nor to be ſhut our 
of the Will, If this Town were all infeed with the Plagne, 
and only one Phyſician able co cure them ; ifhe offer them to 
do it freely, and ſome ſlander him as a Deceiver, and he tell 
them again, If you will truſt meI will cure you :All the world 
will underſtand here that by truſting him, he means both the 
truſt of the underflanding and the Will, ariſing from ſome 
ſatisfation both of his ability and honefty,and ſo taking him 
for our Phyſician, and putting our lives into his hand:and ſo in 
other caſes. 
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Y OU conclude, page 410, with theſe cenſures, [| 1. That 
this Aſſertion | common and ſpecial Grace' are eſſentially 
the ſame. } Is not only erroneous, but far more dange- 
rous then many, nay moſt men think. ] Anſwer. The more 
dangerous you take it to be, the loather you ſhould have been, 
after ſo many explications and Diſpurations for your own opi- 
on Written by me )to have epenly ſuggeſted that I maintain 
the very ſame thing that Ideny and write againſt. 
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2, You ſay,pag. 411. | That the other propoſition, that Cha- 
rity ts eſſentia' to juſtifying faith, is a Worſe miſtake then the for- 
meer, in reſpect of the many ill Conſequences, &c. | Anſwer, 
As you purpoſe | To mani/eſ# this, When there 14 neceſſity or 
any juſt opportanity to doit, | as you after ſay, and thereby 
put us in hopes of more of your labors ; ſo I think you are the 
Judge of neceſlity and opportunity,and ſeeing either will ſerve, 
I hope you will not want the later, if you do the former. But 
I would deſire you that if God ſhall call you to this work, and 
ſatisfie you thatit is the beſt improvement of your precious 
time to ſpend inthe confuratiun of any errors of mine, that 

-you would do me that great favour as to underſtand me ( &f I 
ſpeak intelligibly ) before you confute me, and to charge me 
with no opinions bur my own, and that as delivered in my own 
words,and that taken togerher as they make up the full ſenſe, 
or at left that you will not confute any opinion as mine,whichL 
have written purpoſely againſt; 3nd alſo that you fix nor on my 
Aphoriſems, tilla corrected edition come forth ; the ſubſtance 
of the ſame DoErine being more plainly expreſſed by me in 
many other books. And if this be the opinion that you are 
arguing againſt, I intreat you to ſay no more as my words, 
[| that love is the eſſential ferm of faith, ] Butthat you 
may neither work want , if you are deftinated hereunto, nor 
yet lole your labor ; I will before hand tell you my opinion, 
how far love belongs to faith ; when I firſt cold you. 1. - Thar 
I reſolve by Gods aſliitance to ſay no more in ſubftance , then 
is the common DoQarine of Proteſtants, as far asI1 can under» 
ſtandit, and thereforewill have company in my cauſe. 2,That 
I will not ſay ſo much in terms as many of the moſt famous 
Proteſtants do; I will inſtance but in ewo. 

Chamier Panſtrart. Tom 3.1i. 12.De fide, cap. 4. proving faith 
to be in the Will, hath this Argument. | $. 16. Eft & hoc 
Argumentu# certum : Omnu amor «ft altus voluntatis. At fides - 
ejt amor. Ergo eſt att:15 veluntatss: Majr per ſe vera & cognita; 
Atnor probatur, quia vera fide, eſt ea, quz credit in Deum, at 
credere in Deamy:ſt amare Deam. Auguſtinus, in Plal. 139, Hoc 
eſt credere in Chriſtum, d ligere { hriſtum. Et in Johan,traQ.29. 
Luid eſt credere in De#?(redendo amare;& viro viitns hot ar- 
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gamtnro Gropperus i Enchiridio, &#c. ] and ſo he cites 
him as conſenting. 

The other is, acchovins, who, 1. Colleg.Diſpur, de Fu- 
ftific. Diſp. 14.5.10,11.12,13. anſwering Camers's objeQion, 
that by placing faith in the Will we confound it with Love, 
anſwereth, | That the love of Complacenc) 8s required in faith, 
40 its objeft, Hence Chemnitus o# MelanQhons Cow. places, 
pag.660, faith, [ Faith 1 ſuch a knowledge in the mind, to 
which followeth aſſent in the will, and a motion of the heart ap- 
prehending and applying to it ſelf with deſire and A fiance, that 
objeft which is manifeſted to be good, fo that it reſteth in it : 
Objet. But thus faith is confounded With Charity : Which 
eWwo the Holy G hoſt diſtingniſheth ſpecially, 1 Cor. 13, Anſw. 
Charity there is conſtdered, as it is carried to God and our neigh- 
bour,and not as.it is carried to Chriſt as the meritorious cauſe,and 
be benefits by him obtained and promiſed to us in him, Which is 
the Charity er Love of faith, and is diſtinguiſhed from the for- 
mer. | Here he proceeds to ſhew the difference. Now 
my ]udgement which you have to oppoſe ( if that be your 
work ) is this. 

I.I take it as a certain and weighty Truth that ſaving faith is 
in the Will as well as the Underftanding: and ſo do the ſtream 
of Proteſtants ; though yer I highly honour Chamero, and 
the French Divines ot *his mind, that think otherwiſe. 

2. I think the very Actof the Will is not properly called 
Love, according to the received uſe of that word. 

3. I think that all gracious Love is not the thing direaly 
meant by the Apoftle , when he extolleth Charity as the 
everlaſting Grace. 

4. Ithiok that Faith, Hope,and Charity,are three diftin& 
Graces. 

5.I ſuppoſe that this noble Grace of Charity is the ſimple 
Love of the Deity, as our beginning and end, and all, and 
of all things elſe for his ſake, as he appeareth in them : or the 
Complacency of the ſoulin God as our God. Creator, Re- 
deemer, SanQtifier and Felicity, or as the chief good. And 
that the lawfull Love of our ſelves, and of food, rayment, 
wealth, books, Sermons, humiliation. Duties, &c. may parti- 
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cipate of ſome beams from this higheſt Charity,but is not"direR- 
ly the thiog it ſelf. And that faith is the fidsc;a/ Aſſent before 
deſcribed; and that Hope is the fiducial deſirous expefttation of 
the promiſed Glory, and che future bfeſſings that are its neceſſa- 
ry Foregoers. 

6. I ſuppoſe that theſe moral acts and habits are tories homs- 
4, and not to be confined to 'any one faculcy, as meer ſimple 
phyſical Acts, at leſt not ordinarily. 

7. I ſuppoſe that as there is ( as 8forefaid ) aliquid dileti- 
0415 in Deſire, andyetirt is to be called Deſire and not Love; 
and aliqaid dilefions in Hope eſſentially, and yer Hope is not 
Love, nor ſo to bedenominated , every Grace being denomi-. 
nated not from all that is in «x, but from that which 1s eminent 
and ſpecialinit, astothe Object ; even ſo there is-a/3quid fidgs 
inſpe, & aliquid ſpei in fids, & aliquid amoris in fide & (þey 
and yet Faith is not Hope, nor Hope Faith, nor Love Faith. 

8. The Schoolmen having ſome of them taken up a cuſtom 
of diſtinguiſhing between Love in the affection andin the Will, 
and of calling all volition by the name of rational Love : if any 
be reſolved to uſe their language, and to call the very act of 
Aﬀiance, or of choice, or of conſent, or Acceptance of an 
offered Saviour by the name of Love, though 1 will uſe the an- 
cient terms and not his, yet for the thing ſignified I firmly 
hold,that it is as eſſential co ſaving Faith in Chrift, as the Intel- 
jects Aſſent is; and that as Davenart ſpeaks, Faith begins in 
the Intellect by Aſent, and is compleated inthe Will by the 
Acceptance of the offered Saviour. But this acceptance ( or if 
you wilLneedscall it Love ) ro Chrift as the Mediator or Way 
to the Father, doth much differ from the formentioned Love of 
God as our chief good and ultimate end. 

9. We are not ſaid in <cripture to be juſtified by Hope or by 
Charity, but by faith : but it is ſucha faith as hath aliqurd /per 
& Amor: init: and will operate by theſe Graces. 

10. What ſenſe ſogver the Schoolmen make of their diftin- 
ion of fides inform, formata Charitate,yet in this following 
ſence it may truly be ſaid, that the Love of God doch as it were 
animate all Graces and Duties whatſoever : that is, nor as they 


are particular accidents which have every one , no doudbr, their 
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own form ; but as they are Right Means to the End : For as the 
ReſpeR to the end is eflential to the means as means , (though 
not to the At that materially is that means, ) and the end in- 
tended or Loved is the cauſe of the means, (ir being the very na- 
ture of a final cauſe to be awatum & deſideratum efficaciter ab 
efficiente, propter qued amatum fit effcut, as Ockam Yuodlib. 4. 
qu.1. & is ſent, paſſim :) Sothe Love of God as our end, mutt 
have che ſame eſſentiall reſpe& and influence into all the means, 
that are ix #ſu truly and acceprtably ſuch , as the 1zrenrso finss 
bath into all ordinary means whatſoever. If this be che ſenſe of 
fider informs & formata charitate, I think the diſtinRion of very 
oreatuſe and moment : For I think that no Prayer, Study, Alms, 
ſuffering,is any further truly and fully moralized or Theological, 
ox Religious, that is, are acceptable means ro our fruition of 
God {which is our Salvation) thea it 1s cauſed and animated by 
the [utention of God as our End, which is the Love of God; and ſo 
that faith in Chrift,and Repentance, and Obed:ence, are all me- 
diate Graces,and muſt be thus cauſed and animared by the Love 
of God (yer ſo, as that in ſome reſpect faith goeth before this 


' Love, and in ſome reſpect Love before this faith , which having 


lately occaſion to diſcu(s,l ſhall not here digreſs again to do it. ) 
Of this I have ſaid ſomewhatin my annexed Explicatory Pro- 
poſitions. I confeſs I never underſtood whether any Papifts cook 
their diſtinction m this ſenſe - But I remember 4quinas and ſome 
other of them ſay ſomething that benleth that way ,chough chey 
ſeem not clear in it. And ſo much for my ſenſe,that you may not 
aſſaule me next in the dark. 

If you join with the £#theras Hethuſius whom you cite in 
acteſting them thit mix Faith and Love inthe at of Jullif cation, 
you will deteſt the Generaltty of Proteſtants , who mix thar is 
conjoin them inthe act, thoughnot tothe acc of Juſi:ficacion 
as of equal uſe : eſpecially if you call all acts of the Wll cowards ' 
Good, bythe name of Love, for then they commonly make 
them one. : 

As for the Hereticks you mention,p.411.412. I haveno buſi- 
neſs with them, I'iz ftudy Gods word, and there is ny Hereſle. 
And for the right underſtanding of ic, I have exceeding grear 
cauſe to diſtruſt my ſelf, and depend on the gracious ceaching of 
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his Spirit. ButI am reſolved to be as impartial as I can, with re- 
ſpect co the Judgement of the Catholick Church of Chriſt. 

As to your concluſion, pag. 41 3.&. I freely confeſs that when 
ſuch unlearned ſcriblers as we, impune, & infelici prerperio as 
you ſpeak, do tire the (yet unſatiable) preſs, unhappily bringing 
forth our impertinencies (I leave the impious and monftrous He- 
reſies to the fathers or the finders to diſpoſe of, ) it were unwor. 
thy dealing if ſuch as you ſhould be denied liberty, to cleanſe & 
ſave the Church from our Errors. And for .my one part, as [ 
think not my ſelf meet co ſpeak when I may be your hearer, ſo let 
my travail be never ſo hard, if there were but one preſs in E- 
gland, which offered me its belpto deliver me of my impertinen- 
cies, I were much to blame if I would not readily diſcharge it 
for your ſervice, there being not many whoſe judgement (eonje- 
Auring by your Exercitations ) I have preferred before yours. 
And therefore l take ic for an honour ({ though not to have been 
miſtaken by you, nor to have been the occaſion of your ſo much 
trouble, yet) that I have the encouragement of ſo much of your 
Conſent, and that you condeſcend to be at ſo much pains with 
me;where you did but think I had differed from you. 

Though you choſe to conceal your name , yet Tradition ha« 
vins publiſhed it, your labour is to be a preat deal the more ac- 
* ceptablefor the Authors ſake. And if you deſpair of my Conver- 
ſjon by it, its more likely to be, becauſe of the unteachableneſs of 
my dull underſtanding, them from the imperfeRion of your Ar- 
guments, had you bur aimed at the right mark. And where I di(- 
ſent with confidence becauſe of my Reaſons that ſeem ſomewhat 
cogent, yt is it with a mixture of ſelf-diffidence,when, 1 think 
what a perſon I diſſent from. : 

And for your Reſolution [to oWn and vindicate your Writing if 
occ4fion be. ] It were ſtrange if any thing of yours ſhould be un- 
worthy to be owned by you , bur inſtead of a vindication, were 
I your adviſer,you ſhould fearch after ſome of my greater errors, 
and Aſſault me rather in another point ( if this be your Harveft 
work.) at leaft in ſomething where really we differ,left the world 
think-that we are not in good ſadneſs, and diſpute not ex 4nimo. 
But yer leave this to your graver judgement, being ſo far from 
deprecating any of your labours to ſave men from the danger of 
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my opinions, as that I am rempted to be a little proud that I am 
chaftiſed by ſo learned ard eminent a man ; and can promiſe you 
that your Light ſhall be welcome to me,and your rebukes not al- 
rogether loft. Burt for | the explication and confirmation of my new 
untrue Hypotheſic|as you call it, you ſpeak ſo much too late, that 
I confeſs 1 have not the skilto ſpeak much plainer then I have 
already done: I have here done ſomething, bur its lictle but 
what was done before. And for the confirmation, you have ſaved 
me that labour. _ 

Had I known which are the [by-miſtake: | in yours, which you 
would not have ſeverely toucht, I (ſhould have paſt them over 
without any touch at all : But if I had notexpreſſcd my Diſſcnt 
from you on thoſe points that you bring in on the by , I ſhould 
have hed nothing to ſay, bur to bave joined wich you apainit 
that Baxter whoever he be, whom you aſſault. And, taking me 
for ſo angry a fellow as your ſuppoſicions of a paſſionate Reply 
do intimate, I knew not whether you let not fall theſe paſſages 
on the by, leſt 1 ſhould, like the angry man in Sexeca, have fall n 
upon you for ſaying ſtill asI ſay, and bid you &4ffer from me in 
ſomewhat that we may be t\Wvo.| Impertinencies]I dare not pronitle 
you toavoid : But | were very unworthy if 1 would be paſiio- 
nate with ſo learned and ſober a man as you. But had I to do 
with a paſſionate man, I ſhould expect to be charged with paſiſi- 
on when ever I make him angry : as if nothing but'anger could 
provoke anger. Even Agitation with preſſure ſometime ſets che 
Turners wood on fire. When I have bin readierto nod then to 
be Angry, yetif I have fitted verbarebar, I have oft been called 
angry,when the Truth is,I am daily lamented thac my pituitous 
brain and languid ſpirits, have deprived me of the paſſion ihat 
once I had; and which 1 caily find the want of in my ſtupidity. 
Bur ac leaſt I ſhall promiſe you, that if T be | #mpperti-e x: |rtie very 
Poſition and Deſign of my whole Book ſhall not be /-perrivert, 
nor leſt to the Vindication of a N(ou-Putarcm. Your pruyers 
and piety I ſhall need I doubt not, and gratefully accepr. Fut you 
{hall nor hace the excuſe of a P afſionare Reply todeprive us of 
your Labours. As for your Ability vet to Reply ; your p'twi bonas 
horas non ſit perdere, and your other bufoneſs, I hzve the Im:rdent 
cy as to vie with you, and purpoſe fo far to overgo you , as that 
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you ſhall ſee [4 able to be ſilent, though your writings be ne- 
ver ſo free from Paſſion, if they concern not me or the cauſe of 
God,any more then this that you have written. And if by your 
fore-intimations of | Kai/ing Rhetorick ſignifying notbing but Want 
of Reaſon, | your Readers (hall be brought into a conceit that 
they even hear me Rail before I ſpeak, I intend to be ſo long {1- 
lent tillT bave awaked them by ſaying nothing, and made them 
know that they did but dream. And whether I be reputed Rea- 
ſonable or unreaſonable,Paſſionate or Calme, Erroneous or Or- 
thodox,though Iundervalue not the Judgement of worthy men, 
yet am ſo neer another kind of Judgement, that I have the leſs 
regard to ſpare for this. Evgn good and learned men do judge 
of Perſons exceeding vaviouſly, as the variety of their prejudfce, 
and intereſts leads them. So the Great and famous Scaliger, 
Franſ. Funius was ſo great a man that [_ 4b Aprſtolorum tempo- 
ribus halenus parem Theologum nullam vidiſſe ſeculum | was 
his Elopie (referente 1, L. Emperonr.) But to the great 
and famous Dr. Tws/s, how unacquainted is ie with School-Di- 
vinity > How unmeet for ſuch Diſputations ? How over-witted 
by Arminians ? How obſcure and what not ? So our excellenc 
Biſhop Hal. be was | The Glory of Leyden, the Oracle of Textual 
ani ſchook-divinity, richin Languages, ſubtile in diſtinguiſting, 
andin Argument invircible.)] Epiſt. 7, And to the great Thus- 
us, he was | Vir deſultorio ingento, qus multa Conatus , an adſc- 
cutus ſit quod molicbatur, dottorum erit judicium. | Hiſt. To.3. * 
| 79. | What can be more contrary then the cenſures of theſe 
men 2 Who more Learned, more modeſt, and faithful in reports, 
thenthe two that are on the one fide, and the two that are on 
the other ? How vaina thing is the eſteem and applauſe of men ! 
we ftand or fall ro the Judgement of the moſt Great infall.ble 
God. They that take him ſincerely for their God , do take him 
3s Enough for them. And they that find/not exoxgb in him, will 
never be ſatisfied. 
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Eader, Becauſe many that have bough: the former Edi- 
I\ ous of my Book called the Saints Reſt, do grudge that | 
have annexed a Sheet to the ſeventh Impreſtion, on this Sub- 
je, which was not in the former, that they may have it here 
without buying that Book again, I ſhall here alſo annex it. 
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E Amſo (oath to leave thee under avy miſtche of 1m? 
- : meaning 1 thrs point, that 1 [hail yet make {ome 
= 7urther attempt for the explatning of it. eAnd 
* whereas { underſtana that ſome Readers ſay that 
=» this nice diſtinguiſhing doth bat puzzle men : an; 


may not trouble them, or to be patient while we [peak a few words 
to others; that underſtand that which they are but puzu/ed with, 
And IT deſire the ſecond ſort once move to remember. 1. That 1 
ſtill affirm that common Grace and ſpecial do differ by a moral ſþe- 
cifick difference, and not a gradual only. 2, But that this moral 
ſpecifick, difference doth materially conſiſt in a Phyſical Gradual 
d:fference.3 . And it being a Moral ſubjett that we have in hayd, 
ear terms muſt be accordingly uſed and underſtood, and therefore 
it 15 moft proper When We [Pei of any un/antlified man, to (ay 
that | he is not a Believer, he kath no faith , he hath nn Love to 


God,&Cc.)] becauſe We are ſuppoſed to [peak only cf atrue Chriſtian 
ſeving faith, Love,&c.)] 4. But jet when ut 11 knows that we 
[neak of azuther faith and love, We may Well ſay that an unſantti- 
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Eel man bath theſe * aud When we enquire of the aifference, Wn 
muſt be as exatt as poſſible, in ſhewing wherein it lyeth , folk we 
delude the hypacrite, and trouble the Kegenerate. T hat the Faith, 
and L1ve,and Saxlity of the UngodlfFe but Equivacally or 4- 
yologically [ocalled, in reſpett tothe Faith and Love of the Saints, 
Thave proved in my fifth Diſputation of Right to Sacraments, 

That Which I ſha!l new adi to make my ſenſe a5 plain aa T ean, 
ſtall be theſe following Ditinftions ani Prepoſitions. 

le maſt diſtinguiſh between, 1. Theſe Gracious as that are 
about our End, and thoſe that are about the means, 2, Between 
God conſidered generally as Cod), and confidered in ht [everal pro- 
perties ard attributes diſtint'y. And Chriſt conſiaered perſonally, 
and conſidered fully in the narts of bus Office, Whether the eſſential 
or integral partt. 3. Between the Goodneſs of God in himſelf con- 
/ ieren, and as ſuitable unto 15, 4. BetVWeen the ſample att of the 
Intelle, and the comparing att. 5, Between the ſimple Velleity 
of the will, ani tae ciaice that followeth the Comperate aft of the 
Iante/l-£t, 0, Berween the Speculative and Pratlical att of the 
Iniellet, 7. And between the Ailtrof the will that anſWer theſe 
ewo, 8, Betwees as Ena that '5 ultimate , but not principal aud 
prevalerc, and an End that 5 Vitimate and chief alſo. 

Pop. I. eA# enſanttified man may Love him that t the trus 
Gol, and believe inthat Perſon who :5 Feſus Ch iſt, the Redeemer. 
T his ts paſt controverjie among Ks. 

Prop. 2. An ungod'y man may love God as the Canſe of his 
Proſperity in the World. | 

Prop. 3» He may know that his everlaſting harpineſ is at the 
di{p ſe of God, anamay believe him to be merciful ad ready to do 
290d, ani that to him, And conſequently may have ſome love ts 
him as thus Gracious and Merciful, : 

Prop. 4. He may by a ſimple apprehenſion krow that God 25 
Good tn himſelf, and Geodneſs it ſelf, and preach this to others. 
eAni conſequently may hive in his will a conſent or Williugacſs 
heresf, that God be what he 15, even 'afunite Gooaneſs, 

Prop. 5. He may nave 4 ſimple Apprehen'con that Goa ſhould 
be Glorited, and hrnowrsd 6b} the creatures : and ſo may have d 
{:mple Vellexty thit be may be Glorifted. 

Prop. 0, Hle may bawe a Cereral dim appretenſi: that ever- 
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lafting Happineſs conſiſteth in the fight of the Glory of God, «nd ix 
his love and favoir and heavenly Kingdow ; and ſo may have 
ſome love to him as thus apprehended, 

Prop. 7. He may compare God and the creature together, and 
have a ſpeculative or ſuper ficial knowledge that God is better then 
the creature, and better to him ; and may write and preach thu to 
others : And ſo may have an anſwerable ſuperficial uneffeftlual 
Velleity or love to him, even as thus confadered. 

Prop. 8. One and the ſame man may bave tWo contrary Ulti- 
wate ends of his par:icular Attions : Even the pleaſing of God, 
ard the pleaſing of hu fleſh : proved. 

Argument. 1. If the ſame heart may be partly ſanfified and 
partly unſanflified (that iv, in ſome degree) then it may have two 
contrary ends : Or if the ſame man may have fleſh and \pirit, then 
he may have two contrary Vliimate ends, But the Antecedent 
5s certain, Ergo ſo far as a mas ii carnal and unſanttified, 
fleſh-pleafing and carnal ſelf 5s bis End. 

Argum. 2« 1f the ſame man might not have two contrary Vl- 
timate ends, then the godly ſbould never ſin but in the miſ-chooſing 
of the means, or abating the Degrees of love to God > But the 
conſequent ts falſe and againſt experience, Ergo.— Peter did 
got only miſchooſe a means to Gods Glory when he denied bis mas 
fier. A godly man When he 1 drawn to eat or drink too much, doth 
5t n0t only a4 amiſtaken means to Glorifie God, but Ultimately to 
pleaſe his fleſh. Euther David in Adultery did defire fieſy-pleafing 
for it ſelf , or for ſome other end, If for it ſelf, then it War bus Ole 
timate end in that att : If for ſomewhat elſe as his end , For what* 
20 0ne WIL [ay his end was Gods Glory, And there 1s nothing elſe 
to be it. 

Prop. 9. There s a continual ſtriving betWeen theſe two conn 
trary en4s where they are, One drawing one Way, and the other the 
other way ,, and ſometivne one, ſometimes the other prevailing in 
particular atts. 

Prop. 10. But yet, every man hath oxe only Prevalent Vlti- 
mate end, which ts to be called Finis hominis, or ss the chief Vlti- 
mate End of the Habitual Predowinam Inclination or Diſpofition 
of his ſoul,and of the tenour or bent of his cor ſe of life. And that 
which goes againſt this Habiaual bent, # ſaid to be the AQt| _ of 
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him, but of ſomething in hims| that is, not of that predominant dife 
poſition which ſhould denominate the man to be Godly or ungodly, 
but of ſome ſnbdued diſpoſition that by accident hath got ſome 
advantage, 

Prop. 11. As Godly men have God for their end, as tothe pre- 
dominant habit of their ſouls, and bent of their lives, ſo all Wicked 
wen in the World have the creatnre and carnal-ſelf for their end, as 
to the Predominant Habit of their bearts, and bent of their lives : 
fo that this is ſpmyly to be called their ſeveral end, which i the 
Ruling end,and bath the greateſt Intereſt in them : But yet 45 car- 
nal ſelf is a ſnbdurd,reſiſting end in the Godly prevailing in' ſome 
Particnlar A ions; (as it 00 ſure,) ſo God and Salvation may be a 
a ſtifled abuſed, ſubjefted end of the ungodly that have but common 
Grace, and may prevail againſt the fleſhin ſome particalar out- 
ward Attions. 

T his ts evident in the foregoing Propoſitions. If a naan by common 
Gr ace may have ſuch a ſimple and ſuperficial apprehenſion of God 
as ts before mentioned, knowing him to be good in himſelf, yea beſt, 
and good and beſt to hims,when yet at the ſame time he hath a more 
deep predominant habitual apprehenſion that the Creature i; beſ# 
for him\then certainly he may have a ſubaued Love to (God as beſt 
in bimſelf aud to him, that's auſWerable to this ſuper fi ial know- 
tedge, and conſiſteth with a predominant habitual Love to the 
Creature and carnal Self. I Would deſire every Divine to be» 
ware that he tell not the wnſanltified, that whoever hath the leaſt 
degree of Love to God for himſelf, or not as a means to carnal 
ends, ſhall certainly be ſaved: For he Would certainly decesve 
many thouſand miſerable ſouls that ſhould per \vade them of this, 
He that believeth that there ts a God, believeth that be is the chief 
Good, avd beſt for him if be could ſee his Glory and fully enjoy hus 
Love for ever : And many a Wicked mandoth preach all this , and 
tbink as he ſpeaks ; but it is all but With a ſuperficial opintonative 
Belief, Which ts maſtered by more ſtrong apprebenflons of a con- 
irary Good; and ſo they love but With a ſuperficial Love that's an- 
ſwerable to a meer opinionative Belief, and 1 conquered by a more 
potent Love to the contrary. So that ſtriflly if you denominate 
wot that ſingle att, nor the perſon as this diſpoſed, bat the bent of 
bi affeftions, or the Perſon according to What inaced be u in the 
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Predominant habit of his Soul , [o it fitteſt to ſay that the god- 
ly loweth not the world, nir the things of the wor li, ani the wich. 
ed loweth not God,nor the things of God a4 ſuch. 

Prop. 12. The ſfincereintenaing of the end, dh concur 
eo conſtitute 4 ſincere choice of the means. Ani therefore the 
Schoolmen ſay, "4 Charity ( or Love 10God ) informeth all 
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fther Graces : not being the form of them a5 [uth or ſuch Aﬀgs or 
Habits, but as gracious means : As the meant are eſſentially as 
means for the end, and /o animated by it ; ſo the mediate Alc 
of Grace as mediate, are eſſentially animated by the love of the 
end, and participateof it. Inths ſenſe their Dofrine of the in- 
forming of other Graces by l1ve,s not only true, but of very oreat 
weight, and giveth light to many other paints. And Thu as men 
of common Grace have only an abuſed, ſubdued Will or Love ta 
God as their end, thit*s conquered by the contrary, ſo they have but 
an unanſwerable faith in Chriſt, as th: way to Got the Father , 
and an ayſwerable uſe of all other means , which will never 
bring them to attain the end that u ſo ſuperficially aud uneffeffual- 
ly apprehended and intended. 1adefire the learned Keader 12 per- 
uſe well the firſt Diſpntation of Rada for Scotus,” this queſtion, 

Prop. 13.The 10 of Love or Faith are conſpaerable.1, Phy- 
fically : 1. In general as Faith aud Love. 2.11 ſpecial, as this 
Faith and Love abont'thi objett, the Fatber and the $1m, Ana 
thu by common Grace men may have True Faith axd Love; that 
ts, ſuch as 13 phyſically a-true or real AF. 2,T hey are conftaer- 
able morally : and that, 1. Either as Duty anſwering a Precept 
[| believe and love God. | And thus they bave an aniloggeal 
defeiive Morality inthem, aud ſo are that far ſincere or trac , 
but not that ſame true Love or faith in ſpecie morali Which the 
{ommand requireth. For it commanaeth us to love God above all, 
&C.3-T hey are confederable as conditions of the Promiſes ani E- 
wvidences of (piritual life is the ſoul,and this witked men by com- 
mon Grace are never mane Partakers of them. T hey have not the 
things themſelves, T heir Faith and L -veis not the {ime thing 
which hath the Promiſes made tothem in the Goſpel ; and ſo are 
z0t true or ſtncire, 

Prop. 14. By common Grace, men may love God uni the 
Notion of the chiefe(t good,ana moſt deſirable rn1 , and yet nit Bith 
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that L1wve which the chicfe/t 9004 maſt be loved with ;, and theres 
fore ut 4 notenorally ſincere or ſaving. 

Prop. 15. There t n0 nition whatſoever thit a true Chriſti» 
an hath of God, and no Word that he can ſpeak,of bim but ay un- 
regenerate man may have {ome apprehenſion of that {ame notion, 
and ſpeak, thoſe wards , and know every propoſition concerning God 
and Chriſt as Redeemer, which a goaly man may know:axud ſa may 
have fore love to God, or faith in Chriſt in thit ſame notion : 
though not With ſuch a clear effefttual apprekerſion ana lively 
powerfull lowe,as the [aniii/ied have, 

O5jeft. He cannot love God as his end. Anſwcr. I have proved 
before that he may with a ſuperficial nntffefttual ſubiuedLove. 

Objeft. He cannot love him as the chief good, Anſw.l have 
proved that he may love him nnder that notion, though not with 
that love which the chief Good muſt be loved with. 

Objet. He cannct believe in Chrilt, or deſire him, as a Savi- 
our to free him from every fin. Anſw. Net with a prevalert 
ſaith or deſire, for ſtill he hath more love then averſeneſs to that 
ſin ; and therefore more Averſeveſs then love to Chriſt as ſuch : 
But as in pener al he may wiſh to be free from all fin,ſoin particu- 
lar he ma; have u:effetual Wiſhes to be from his moſt beloved [in 
23 ſeveral reſpects. 

Objeft. Bur not to be free from fin as ſin, or as againft God. 
Anfſ.Tes: A man by common grace may knaw that ſin asſin 1 evil, 
and therefore may have uneffetua! Wiſhes to be freed from 1t as 
ſuch : but at the (ame time he hath ſtronger apprehenſions of the 
pleaſure, profit or credit that it brings kim, and this prevaiieth, 
Indeed mens carnal intereſt which in ſin they love, 75 nat its oppoſe» 
03 to God,nor the formal nature of ſin. Doabtle):s all men that are 
1nng9aly do not therefore lave ſin;becanſe it tu ſin,& againſt God,at 
leſt this i1 not [o tata! in them , but that there may be a ſubdued 
mini to the contrary,anl diſl:ke of on as agdinſt God. Many a com- 
29% d: unkard 1 ave krown.that when he bath heard or talkt of ſin 
45 ſin,as againit Gol, h:th cryed out againſt himſelf ,and wept as 
if be abhorred it and ye! gone on in it for the pleaſure of the fleſh. 

Obje&. But where thengs mans natural enmity to God and 
Holineſs > Az/w. 1, Its doubtfull whether man niterall; hath 
an enmity to God and H.lineſs,coufidered fimply:or only conſidered 


as being againſt mans carua! intereſt.2. But Were the former me 
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ved, yet common Grace abateth that enmity, an gives men move 
then corrupted nature doth. : 

Obieft. Burt the experience of the godly telleth them that it 
is another kind of Light and Love which they have after con- 
verſion then before. A».1.1t is not all Converts that cas judge 
by experience ix thic;becauſe all have not had common grace in the 
higheſt , or any great obſerved meaſure before conver ſoon. 2. lts 
bard for any to mak that experiment, becauſe we knoW not in our 
change juſt When common Grace left and ſpecial Grace began.3. A 
Phyſical gradual difference may be as great as that which your 
experience tele you of Have you experience of common light 
and love before conver fion, and of another ſince Which differeth 
from it ,more then the greateſt flame from a [park : and more then 
the ſus ſhine at noon from the twilight When you cannot know a 
man ? Or more then the ſight of the cared blind man , that (aw 
clearly from thit by Which he ſaw men like trees, ; or more then 
the pain of the ſtrappadofrrm the [malleſt prick of a pin, 

Objeft, Butirt is not cammon gifts that are worke up to be 
ſpecial Grace ; one ſpecies is not turned into another, Axſw. 
True: Imperfeilion ts not turned materially into perfetion. The 
dawning of the day ts not materially turned into the greater light 
at noon, But a greater light ſuperveneth, and is added to the leſs. 
T he blind mans ſeeing men like trees, was 0t it that Was the per- 
felt following ſight but an additional light Was it. 

Objeft. Bur ſpecial Grace is-the divine Nature, the image 
of God, the new Creature,&c.and therefore doth differ more 
fromcommon. A»ſw. [ eafily yield the Antecedeer but deny the 
Conſequence. The difference #5 a5 admirably great as theſe terms 
expreſs, though it be but.a moral ſp:cifick arfference. 

Reaier, I will trouble thee no more, but to entreat thee, if 


thou be of another mind, to differ ſrom me withour breach of 


Charity, as I do from thee, and co remember that I obtrude nor 
my explications on any,and if I have done thee wroyg, it is but 
by telling thee my thoughts, which thou haſt hberty ro accepr 
or rejeR as thou leeft cauſe. Fur again, intreat thee rather lay 
tt:is by, or tear it out of the book, then it ſhould he any flum- 
bliog block in thy way, or hinder thee from profiting by whar 
thou readeit. The Lord increafe our Light and Life,and Love, 
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